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AN OLD BOOK WITH A MESSAGE FOR TODAY

Much time has elapsed since Hirsch Prinz wrote
this small treatise. Much has also changed in the
Jewish religious scene. Few rabbis today will still
claim (see page 5 bottom) that the Sepher Yetzira
{(Book of Creation) was written by ‘Qur father
Abraham . . .” of which the author says, “All the
rabbis are of this opinion.”

Nevertheless, the inescapable conclusions of the
author still hold: that the Tenach (Torah, Prophets
& Writings) definitely present the God of Israel in a
threefold way: as Father and King, as eternal Son,
or Angel of the LORD, which in rabbinic writings is
often referred to as Metatron, and in the Targumim as
Memra (the Word), and as Ruach Hakodesh (the Holy
Spirit). Hirsch Prinz sets out to prove it from the
Targumim, the Talmuds, both Palestinian and Baby-
lonian, and the books of the Jewish Kabbalah especially
the book of Zohar. He has no difficulty as the Jewish
Encyclopedia also says, {Vol. 12, page 261), “The
Cabala, on the other hand, especially the Zohar, its
fundamental work, was far less hostile to the dogma of
the Trinity, since by its speculations regarding the
_father, the spn, and the epirit it evolved a new trinity
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THE GREAT MYSTERY.

PART 1T
§ 1.

NATHANAEL GIVES AN ACCOUNT OF HIMSELF.

[ save some peculiar and good reasons for calling
mygelf Nathanael. I am areal and not an imaginary
[)ersan, and all that I am communicating in this
ittle volume has verily and in reality taken place in
my mind, when it pleased our God to bring me out
of a turbulent ocean of soul-distressing doubts and
fears, strivings and wrestlings with the powers of
darkness and with my own heart, by nature, sfons,
(Ezekiel 3b% 26,) Tnto the glorious lLiberty of the
childrsnof God. —

This was a free and gracious gift of God, as my
adopted name, Nafhanael, signifies.

§ 2.
THE EFFECT OF DIYVINE LIFE |IN TUE BSOQUL.

When divine life is poured into the soul through
the Holy Spirit, there is an insatiable thirst for the

heavenly truth of W
Zrinity.” This tliirst can on quenche ugh
the ﬁ;acﬁmg of the Holy Spirit, when He reveals
God unto the soul through lﬂa Word.! (Zohar, vol.

1 Bee motto on the reverse of the title page.
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2, p- 48, versa.) The Bibls, and nothing but the Bible,
is dgaigned by God to be unto us the rule 0" our
faith and practice ; but alas ! His people the children
of Israel, invented, in their vain imaginations, a

variety of traditions, and exalted them above_the

of non effect. The consaequa iug therefrom
was;that the children of Israel lost the right and
Scriptural knowledge of God, which only a very few
retained. As early as the second ceatury of the
Christian era, those fow had died out. Inthe rabbinic
writings of the subsequent five or six centuries, we
find only extracts from the teaching of their anciont

masters, and this oftentimes darkened with jnterpo-
lations. {WHat God said through His prophetJeremiah
[ (¢h. %y 13), has not ceased sonnding forth: My

! { peaple have commilled two evils : they have forsaken Me!
| | the Fountain of lving waters, and kewed them oul cislerns, J
o |brokea cisterns, which can hold nv water.” L
— ~Gteat moral power is required to emerge out of

such a state of ignorance, into which my psople, the
children of Israel, have fallen. This power is not in

man, but is of God ; and He says {(Ezekiel 3%’ 37),
$ONNw b e M Y ST TN BN 1
‘ Thus saith the Lord Gud, I will yet for this ba inquired
of by thAe houss of Israel.”’ 1t is, therefore, my prayer;
AW YD DR AR YD Tt "Lﬂnﬁn NN
: o1 5o ™) ¢ Lead mo in Thy (ruth, ard teuch mo ;-
for Thou art the God of my saication; on Thee do [
wait all the day.” (Psalm 15:5.)

§ 3.

NATHANAEL EXPLAINS THE PLAN OF ENQUIRY wWHICH
' IIE PURSUED.

I took from the heavily-burdened shelves of my

library the Book of all bsoks, miwos M5ty The Biblia
Magra Hebraica, and said, Thou shalt be my Instructor !

and my prayer was, MYYNA A0IM DWVOS Y In the

E———
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hiddon part Thon shall make me lo know wisdom."
{Paalngs.)

But while I felt that the Holy Sciptures were
sufficient, and alone to be trusted, tolead me into all
truth necessary to salvation, I wished also to consult
the writings of the anciont teachers of my nation;
some of whom lived before the Christian era, and
others somowhat later. Tlese writers, it ia true,

being_but fallible men, ats to bo followed 8o jar

oully as their teaciing and doctrig%_ag"_m_ﬂh“_“ﬂg_
Holy Beriptures: but nevertheless 1 was anxious

ow what Those Jewish 5a9R¢ + Falhers thought upon
tho subject about which I was enquiring; aud
accordingly I made diligent search in the archives,
where I found certatiu records, which informed me
what authority these men had in the synagoguse,
and etill have, and what their faith respecting N
RV the Mystery of the Trinity, was.

§ 4
NATITANAEL OIVE3 U3 A SKETCU OF TIOX LIVES (QF
THESKE JEWISH-CHHURCH FATUHERS,

Onkeloa.—Onkeloe, surnamed =371 the Proselyte,
was probably descended from the Gentiles, and had
embraced the true religivn. He lived long before
the rabbinic schools came into existence, though the
precise time cannot be ascertaiued with certainty.
Most probably he flourished in the time of, or at
the returu from, the Babylonish captivity, when our
nation had lost the knowledge of their holy mother-
tongue, the Hebrow language, and the mass of the
people only understood the Chaldes. (NSwSw

3pn, p. 20.) Oankelos translated the Peatateuch

\ o Chaldee, and paraphrased certain passages.
This paraphrase or translation is called the Targum.

This paraphrase on the Pentateuch has had, in the
Jewish Church, the same authority as the Hebrew
text, and was always read in the synagogues afier
the Hebrew had been read. Itis even erroneously
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considered as having been inspired by God, as we
read in MY2pt AYESw: p. 20, Nhap N NN
10D 'Y 0% 1., “ This paraphrase has Moses,
our master of bleesed memory, (#i¢., Peace be upon
him,} received upon Sinai.”” But after it had been
entirely forgotten, this crown was restored in all its
luatre through Onkelos, the Proselyte. This para-
phrase is of such canonical authority, that it is eaid
our rabbis, : MY AW A7 YN WHY DM, te.,
‘“He who adda any thing to it, behold! he is a
base blasphemer.” Thus much regarding the autho-
rity of Onkelos.

Jonathan ben Usiel.—Thia celebrated teacher was
the chief disciple of Hillel the Great, and wrote his
paraphrase long before the destruction of our holy
temple, (117 Mo, p L7, col. 213 18, col. 3~ and 35,
col.1.),and his paraphrase possessedin the synagogue
canonical authority.

The Chaldee paraphrase, called the “mSwyy» onn
i.0., the Jerusalem paraphruss.—This paraphrase of
the Pentateuch is also said to have been written by
Jonathan ben Uzicl. It contains ounly very short
paraphrastic notes, and not all the verses, but is of
great value, having preserved, faithfully and without
alloy, the faith of my forefathers respecting the
pature of God, ond of somo other important
doctrines founded upon God’s holy Word.

‘When I cousidared that these Chaldee paraphrases
were written in such remoto tiumes as those before
the Christian era, and by men of so graat authority
as to bo acknowlodged by the whole of my nation
throughout the world, I could not but feel anxious
to know their faith and teaching, respecting the
pature and essence of Gad. Tho paraphrase, there-
fore, of the Pentateuch, by Onkelos, and those of
the Pentateuch, and of the major and minor prophets,
by Jonathan ben Uzicl, I said, I will carefully consult.

Zhe haly Lohar, o1t it (Lhe holy Laght.)— How
great was my joy, when I found this most extraordi-

I E——————_
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nary book in my father's llbrary—a book so raplete
with profound mysteries, written in & style so lofty,
and in a languape understood by few in our age. I
exclaimed, I well also conauit thse: but much as I love
thos, yo! thou must bs bdensath the Word of God. Thy
testimony I cannot receive, further than it agrees
with Moses and the prophets.

This book is known among my people as the holy
book Zohar. It was written by R. Bimon ben Jochat,
and his son R. Eliezer is said to have assisted him.

They flourished shortly after the destruction of our
Holy City by the Romans. On account of & decree
of death passed against them by one of the Roman
emperors, both father and son hid themselves in
a cave,' where they wrote this wonderful book, which
i considered amonyg my nation to be of the highest
authority in things pertaining to the knowledge of
the nature and essence of God.

The statements regarding R. Simeon ben Jochai
and IR. Eliezer, and the legends, in which the vene-
ration of my nationfor the holy hook Zoharis wrapped
up, shew that they have considered that in it has
been preserved the right knewledge of God; what
He is in His nature and essence.

There is another book of R. Simeon ben Jochai
in existence, called =311 “33pn, * The propositions
of the2ohar,” of which I shall make some use.

vy eD, The Book of the Creation.—This book 1s
said to have been written by our father Abraham.
{Tittle page, Mauntua Ed.) R. Moses Butarili (also
called Butril) says in hia commentary on this very
extraordinary book (p 21, col. 1),

$ Yy TED MMM TREDTY Mt YVaR DR o
re., *“Our father Abrahum wroto this book, which
is called the book of tho Creation.” All the rabbis
are of this opinion.

Of course I do not believe this; for then we should

find it in 7Y, s.e., amongst the canunical books;
9 At Bukes, in Galiles,
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yet it is of great antiguity. Though written in pure

Hebrew, the styleis difficult to be understood. The
, book has great authority in the synagoEua. _
| It is probable that it may have been writien
shortly before or soon after the Babylonish captivity.
Though this hypothesia may be disputed, at any rate
it existed before the Christian era.

§ 5.

A GRAMMATIOAL AXIOM IN THE HEBREW LANGUAGE.

Every one who is acquainted with the rudiments
of the Hebrew and Chaldee languages, must know
that God, in the holy Writings, very often speaks of
Himsolf in tbe plural. The pnssages are numerous,
in which, mstead of a grammatical agreement
between the subject and predicate, we meet with a
construction, which some modern grammarians, who
possess more of tbe so-called philosophical than of
the real knowledge of the Oriental languages, call a
pluralis ercellentie. This holps thom out of every
apparent difficulty. Such a pluralis excellontiz was,
however, a thing unknown to Moses and the prophets.
Pharaoh, Nebuchadnezzar, David, and all the other

kings, throughout 13'm, (the Law, the Prophets,
and the Hagiographa) speak in the singular, and
not ag modern kings in the plural. They do not
say we, but I, commaud; as in Gen. #§i¢ 41; Daniel 3
29 ; Ezral. 2, etc., etc.

§ 6.

LOGICAL AGREEMENT BETWEEN THF¥ SUBJKCT AND THE
PREDICATE. OR BETWEEN THE NOUN AND VERB.

A fow examples will suffice. In Genegs 1§ 26, 27,
we find Laban saying to Jacob, 1my103 13 Ny &Y

NN AR DI KSR NTosn % ATYwen ANy
PVIRY T3 MWW MDD NN DN D2 1‘7. v, It
must not be done o i our place, to give the younger
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before the first-born. Fulfil her week, and 10s will
givethee thisaleo for the service which thou shaltserve
with me. The pronoun would be, as in the former
members of the verse, in the plural, ramely, * with
us,” if Laban had spoken as modern mighty men in
the pluralis ercellentis. He would also have had
a fitting o unity of letting Jacob feel his im-

00 woight, when he overtook him in his
ight (Genesis 31: 26—31), but he spoke in the

: logicnl agreement between the subject and
the predicate, is Laban saying (verse 26), “in our
place ** (verse 27), *‘ we will give;” s.e., I, Labap,
and my household, will give. Then Laban adds
“ For the service which thou shalt serve with me,”
smploying the singuler number, he alone being
Jacob’s master.

Thus aleo we find, 1 Kings 12: 9, that Rehoboam
said, ¢ T DPMY e 127 2WN OEPL Trw NB
s.s, ‘ What counsel give ye, that we may answer

_ this people ? "

¢ We ' means, I and my companions. The king
spoaks in his own name, and in the name of thoee
with whom he had united hieelf, as the context
shewa (See also 2 Bamwet §: 20; Job 82 3;
l)nidl! 38.)
pleinly perveive that, in those times, the ¢
onee of the earth did not use a pluralis uu”msl;:.
Deep, however, isthe mystery of the logical agreement
between the noun ang its verb in those passages
which refer to God, as I shall endeavour to shew

in the following part.




PART IL

THE GOD OF ISRAEL.
§ 1.

NATHANARL EXAMINEA WHETNER Q0D HAS HE
VEALED HIMSBELF IN THEEEFOLD NATURE.
HI8 NAME.

Oxr opening my Bible, the very first sentence drew
my wind forcibly into deep meditation. MWKz
SN N3, thatis, ¢ In the beginning & rYw (God)
(He) created.”” I cannot make R12 (He created),
being in the singular, agree grammatically with
oYN (God) in the plural. There must therefore

be a logical agreement between the noun and the
verb.

Our later rabbie, having inbibed infidel notions,
could give me no aasistance. Even the rabbis of
the twelith century, as Aben Ezra, speak of God as
speaking like modern kinge. If our great master,
Moses, of blessed memory, had known of such a use
of the plural in reference to God, he would have
put the verb also in the plural W2, *¢ tAey created.”
At any rate BV is a plural.

I went to R. Bechai (Gens#l: I, p. 1, col. 2), and
he oxplained to me the word &*r% in the following
manner :—

M m Lon S mbo o mnoon L onba
ST RDD TR AR IS W L YT oy
<72 Svoonmn

That is, Elohim (') is compounded of two
words, BT 8, t.., Thess ore God. The plural is

W
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expreased by the letter jod (1), as in Eccles, .~ 1
TR et MOn, Remember now thy Creator.”
The letter jod in “TWrN2 expresses the plural, and
wa should therefore translate w2 “ TAy Crealors.’
1 Yorom. “ He that is wise will understand

it."
’ s 2.

NATHANAPRL'S [RRESISTIBLE DESIRR FOR THE ENOW-
LEDGE OF aoD.

Having received this valuable instruction, I felt a
desire to search further into the mystery implied in
the word 2% 1o% (God).

That @'1>n is a plural, I cannot deny; and that
there is only One is a truth which approves
itself to my mind; but it is my bounden duty to
search after a right knowledge of the God of my
fathers, in order to see the vast snperiority of the
God of Iarael over the God of the Moalems : the wide
difference between D'Yon (the God) of the Bible.
and l'!‘-?!:l of the Koran, who is no God.

§ 3.

THE "MV, ZOHAR, TEACHES NATHANAKEL, MDY N,
TOHE KYATERY OF TERE TRINITY EXPAESSKD BY THE
WORD DVION,

In my anxiety of mind, I went to one of the
Fatbers, and sought instruction respecting the nature
of God. R. Simeon ben Jochai gave me the follow-
ing light on t.hiasubm, eo profoundly interesting
to us Ieraclites. (Zohar, vol. 3., p. 65, Amsterdam
Edition.)

THN MR PTTT IEP DY P mybe o 1

T LN R NN Son o pan wnomb

VM D L DR OPRT TN TR N YR N

TN BT PV KM DTHR YR RER T

¢ boa
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1. R. Eliezer sat before his father and said: ** 8in
we have learned that oYM (God) expresses .
every place the justice of God, how is it that wher
ever woe meet M )N, (Genetw#5.8,) that rmm
pronounced n‘d‘:i},;g, though the letters of the wo:
M, express always the mercy of God 2" ?

AP L30T L EOR3 3D R O D TIEN 2
23D ETIRA R T 3 235 YR Minom oYy
$ oeroNn R

2. He auswered him : * It is written in the Scri
ture (Deut. %: 39), ‘ Know therefore this day, ai
consider in thine heart, that (M) the Lord He
(@YK God. '

M RTINS WY RT Abn Y e 3
varm N

3. The other replied: *'I know that sometim
justice can exist with mercy, and merny with justice
AR Boa oy ol Y b ter 4
T2 FOVTH B P3N NOBIRY APDAY L B

: o bR Ab P M avn

4. He said: ““ Come and see; it is thus. The nan
ry (Jehovah) certainly expresses mercy ; hut whi
mercy must he turned imtu justice, then the wo:
written Iy (Lord) ie read oyn (God).”

Y3 L Jom P Y Yoy mn ynen bak s
VRO LT RDDTYDEY L YT K1 R
{NT I RO WY L
5. * Eliezer's father said to him : Come and s
the mystery of the word, ‘rryr, Jehova : there a
three steps, each existing by itself; neverthele
they are One, and so united that one ecannot |
separated from the other.”

¥ The Rabbi ‘s« remarkn on the connexiom in which o7
nod T are always said to stand, is one with which wo mt
oot be supposed to coincide. His words, however, necosgari
involve a beliaf in & Triune God.
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s 4.

NATHANARL'S REFLECTIONS.

It ie clear to my mind that the anity of the three
slepe cannot mean certain attributes of God. Which
three of the attributes should be meant by the three
steps ? Why only three instead of all ? One attribute
in the Godhead is as great as another. By these tires

ateps must be understood ¢Arse distinct and aubstantive
beings in 2 r1YN (God). This appears to have been
the doclnne o ers, which R. Simeon ben
Jochai and other ancient teachers have preserved in
their esteemed writings.

TPV LIS L N2Y L9 A Wb 37D
2 YD de, the two and twenty letters (of
the Hebrew alphabet) comprehend fAs tAree stops;

(2) the letter Kaph, signifies the crown (our heavenly
Father); and the letter (3) BotA, tAs undevstonding
(the Son, because the Hebrew word for M3, undor-

standing, has implied the two words, r™ }3, the Son
of God), and Jehovah includes both.

CORROBORATION OF THE TRUTNI ATATED IN THER FPORMER
PARAORAPH.

I find that I am not too bold in suppoeing that

my Fathers considered that these tArse staps in DFTON
(God) are three substantive beings umiked in oue;
for R. Simeon ben Jochai explaine himself (Zobar,
vol. 3, p. 298, versa, Amsterdam Ed.), saying :

God 2 Light vn His Trimity n Unily.
NPAA IR N RT DT L P TR DTS MOy
IITM W YD TR My . Y e
MNAMD L PODTNIDNIPAY W PO TR v
LY PBE Yo M vweant v by
¢ Zohar; vol. 3 ., p. 281, varwm,




12 :

M R, ]‘bnhntﬂ man Pavea ) ™mnn
MDD RYAY RIT L DTANRDT DB NRDY 83va
M R 2 Y3 |, pov AbAs ronos
RPADT Py L NYh b maby v
PINE ez b5 O AN, AYN3 DYOOAN R
AN NAY Y L mhA3 1YY o o
™OY MY N YD B ART WYY L 03
12 /S T Mo bz v L by o
JION3 PONE PR e B30 L TR RDT N
NYTY . N3 OYORY O'WWOAR REYTH NPTy Y
TOTPAR PN w2 D3I L S L
TN T 1My se.,  (Proverbs¥:18),
“ But the path of the just is as the shiming hght "
and on this account it is written (Isaidh 5E- 14),
i Then thou skalt delight thyself vn the Lord’”” Who
is that Path, from which all paths derive their light,
and upon which the lesser lights depend ?

It ie the Ancient One {Dsniel 7. 13), the cause of
all causes,’ that exalted Crown, through whom all
dindems and crowns exist. Everythiugthat is light
receives its light from Him, and is made to shine
through Him, and He is the highest and hidden
light, which cannot be known.”

The Ancient Holy One is revealed® with three
Heads, which are united in One, and that Head is
thrice exalted. The Ancient Holy one is described
a8 heing Three; it is because the other Lights®
emanating from Him are included in the Three.
Yot the Ancient One is described as being two.
(Daniel 7:13.} The Ancient One includes these two."
He is the Crown of all that is exalted ; the Chief of
the chief, so exalted, that He cavnot be known to

% The primitive cause. ¢ The Crown of crowna,

* Compure 1 Tim. & 186. 8 Lit., found,

? Thet the-e lighla nre twn, is plain fruom what follhwae, and
that oo lights wre meant, will clearly be ghewn in the follow-
in§ parta of thix wevk,

r.s , the two arv found in Him,
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perfection. Thus the other lights® are two complete
ones, yot ia the Ancient Holy One described and
complete as one, and He is one, positively one; thus
are the other lights united and glorified in one;
because they are one.

I find also in the other celebrated work of R.
Simeon ben Jochai, =t N (chapkr 3g., p.
113, Amsterdam Ed.), these words:—

Wom LYY 1o NS RS aRbY o
A L NYBE N DN DYTON 2T NN DR
AR N2 anrRT pRby preo nbn N0 oy
2T AMN NI RT L YYIR ADN DORY Ane

PN NY TaY M3 YT YD DN oBN
1.¢., the exalted Shechina comprehends the Three
highest Bephiroth;’ of Him ((Eod) it is eaid, (Ps.
Ixii. 12), Eod hath spoken once ; twice have 1 heard
this.”” Once and twice means the Three exalted
Bephiroth, of whom it is said : Once, once, and once ;
that is, Three united in One. This is the mystery :
God bath spoken, one, two,—I heard One (God),

¥'t bas the same numercial value as "N One, namely :

Y y = 1 HIN N o= 1
b | = 4
13 13

2 Lit,, Bhining Ones,

¢ Though under the name SephirocA ten attributes of God are
sometimea understood (from Toon TU1Y Exodws 2410, vide R.
Bechari, p. 114, versa, col, 2, Amsterdam Ed.) * And they
saw the God of [urael ; wnd there was under His fest, as it were,
s paved work of adpphire stone ;" yet we shall 8ee in the
sequol, that Sephiroth oftontimes wignify, ma in the passage
quoted abave from 161 2P0 ‘mer wom mim 1, Jehovah ; 2, our
God ; 3, Juhowah ; the Three Heads in the Godhead.
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§ 6.

1HE WORLD HAS PEEN CREATED BY THE N™Mi 2,
TEE THREE BUBSTANTIVE BEINGS IN THE YD,
THE UNITY OF THE GODHEAD.

A contemporary of R, Simeon ben Jochai speaks,

if poseible, still more plainly of Zhres distinct P,
Boings, in the one undivided Godhead. R. Eliezer

Hakkalir writes on Genesis I; 1. (8ee rrruy -vD,
p- 8, versa, Mant. Ed.) thus : —
DM DWMED 93 RT3 wm AR rapn Reawd
Y wboh ohet oAt L ey e L Teg
DT YTIN MYR L MERTI YR oy
MR 78 W3 Y YeNY | oroIna prem
W LAY Y Y PR Ry L YT R R
AP L DY OAYR ROZ TR DR FTAR D
LEMDY PUROBEVIDH TV My B3 TR T
Wyl O TVT U323 L TBR O TY MIDDM
t oAz B o e
v.6., ** When God created the world, e created it

through the Three Bephiroth, namely, through
Sepher, Sapher and Vesaphur, by which the Three

™7 (Beings) are moont; because it is writton in
the history of tho creation, Gemss1l:.4, *These
are the generations of the heavens and the earth,
CNoama, when thoy were created.” Our rabhis, of
blussed memory, have expounded the letter 1, in
the word oW-ar1y, thus: through the letter M He
created ; thusthe worldis created through the letter 11
because in this letter M1 (signifying my1, Jehovah ')
are indicated the three Beings (M), and tbis is
the secret of the law, when saying, ¢ in the beginning
God created,’ etc. ; and afterwards when it is said,
¢In the day that the Lord God, ovibs 1%, made
the earth and heavens.’ The Psalmist (peace be
upon him) said, Psatn 33: 6, ‘ By the Word of the

‘_
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Tord were the heavens made, and all the host of
them by the Spirit of His mouth.’”
And again (p. 29), says the same writer :—

N TS YD TED w2 b1 v w2
: YA N Mpor SR 93 B L enhe s
¢.¢., ““The Rabbi, my Lord Teacher of blassed me-
mory, explained Sepher, Sapher, and Sippur, to be
synonymous to Ja, Jehovah, and (God (Elohim),
meaning to eay, that the world was created by theee
three names.” *

The most carroborating evidence of the ancient
beliof in the truth stated above, that the ™Y 2
the three Beings in tha Unity of thes Godbead,
created the world, I read in M2 oD (p. 20,
versa, Mant. Ed.)

BN MY M v eyl o PR PR

OM oI SR ZD . Ty o onhs D
ELYEa L WZ DV DMD Y oW Nz on

{MEYDY 1ODY 9D ovMED
s.2., ““Ja, Jehovah of hosts, the God of Israel, the
living God, tbe everlasting King, the merciful and
gracious, the high and exalted One, inhahiting
eternity, the heaven, holy is His name, created*

The ancient Jewish teachers were anxious to avoid any
oxpression, which might imply any corporeal idea respecting
the adoruble Godbend : thersfore thay used this exproaion,
Thresa Names; modern writere would say tArse Persons,
without therefore attaching to it any corporesl idea ; God is a
Spirit. By bp Name, the Jowish writers mean very often
God. mMDW °2 mean hear the thres Divine beings in God.
or Neme, is often used in the Holy Scriptures iustead of
s Johovah : Psalm 9% 1; 4. 3. Hebrew text). Prov.

18 10; Lsavah do-27.

e o1 signifies commonly fo emgravs, hsw owt. The suthor
of " 'O uses it in the sense to creats, Lo astadlish, (o fir,
His commentator, R, Moses Butarili. says on this passags : p. 23
versa, col. 2, TN KW fra o WY Mo gm Y
i.s., The author means by pm e created the world snd
eatablished it for ever, that it shail not be maved,
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the world through Bepher, Bapher, and Sippur,
(the three Beings, M1 ‘3, in the Godhead).”

The very same dootrine I find taught by R.
Menachem, of Recanati, in his Commentary on Deut.
18:17 (p- 278, col. 2, Veunice Edition).

D'BYD MDY TPTATTA Y33 0 OYR Y5 v

TR TR NMIN AW YEN FTa PR YD
BT YD JRD T Y Im L2 o™bA awm
WA BYIONA DR Y ASTn Ao
¢ D YL I T 1Y L OVITNA Y™
W I T L O RRR SITORD YT veiw
LOWNON T oSeb  ona mom oan
ah M petey nerh o pesen b,
Awebn Ao %0 ARy wd3 Tmwam YD
.MM owepn MYy N wen Yoy noon
Lyn Sam o oen DY pownt ypy wvben Y,
T Yy L PvRE SR r DR L o L man

:AER MEhYh Y ™M de., ‘““For tbe Lord
ur God, &c. 1 have oftentimes made thee to
ow, that there is not in the law (the Pentateuch)

a single letter upon which great matters do not

depend. Consider, he (Moees) mentions here first

(God’s especial name, >, Jehovah, and then, the
God of gods, and then the Lord of lords. 8o in Pss\»
136: 1—3: ‘O give thanks unto the Lord, for

He is good ;' then, ‘O give thanks unto the God of

ds;' and then: ‘Q give theaks unto the Lord of
ord’s.” He alludes with these three names of God
to the Three firel Beings in the Godhead. Of the
first, he (David) eays, ver. 4, ‘ To Him who alone
doeth great wonders.'! (According tothe opinion of
the book, 11x, pp. 20 and 102, col. 1.") Concerning

the second (M) Being, saith David. ver. 5,
‘To Him, who by Wisdom (Proverbsg) made

Y Lit., the chapter commenocing with these worde : * Through
thirty-two hreathingn the wondem of Qod’s wisdom have been
revealed.’” That is, in the first chapter of Genmis, we find

—
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the heavens.’ Concerning the third {rm™yy) Being,
he saith, ver. 6, ‘To Him that stretched gut the eart
above the waters,' &c. The God, the great, the
mighty, and the terrible one. The God, that is, God
the highest. With these three adjectives, great,
mighty, and terrible, he alludes to the original Beings
(#s¢., Fathers)."

§7.

NATHANAEL BELIEVES THAT THERR I8 BUT ONE
GOD, BUT THREEFOLD IN HI8 NATDRE,

It is the duty of every Israslite to make a daily
confession of his faith in MYSwY w1, the mystery
of the Trinity, and Unity in Trinity, when saying
his prayers. Tbis confession is not taken from
human bu¢ divine writ, namely, from Deut. vi. 4,
J TN AN UVTOR AT Dy Yo, e, © Heor, O
" Ierasl, the Lord our God 53 ons Lord.” In these words

] we hear first the aingular, mim, Jehovah, then the
plural YoM, owr @od (strictly Gods), and then
- 5 again the singular, Jehovad, concluding with yrmt,
One, meaning to say, ‘‘ These Thras substantive Beings

'. are the One God."
| I found, to my infinite joy, that this interpretation
w of this passage had been considered in the Jewish
1 Church, long before the Christian era, the only true
one.

Tbus we read in Zohar (vol. ., p. 43, versa, Am-
sterdam Edition),

mopy Ynb TED TR L Kken Ba e L
MY
1. The prescribed daily form of prayer (a confes-

thirty-two times God spoakn (breathing) when He created the
ioular parts of the greation, (RABAD’s Commentary on
the book Jetzime, p. 1, Mantua Ed.)

B 2
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sion of the Unity in the Godhead), has for its object,
that thou shalt know and comprehend it.

Lo T ST RO BN M L NY NI 2
SN Y By TR LMD TN TR RO
THIMSIR T LD RN L v N
2. We have said in many places, that this daily
form of prayer is one of those passages concerning
the Unity, which is taught im the Scriptures. In
Deuter ¢ 4, wo read first 71777 (Johovah), then,
wiON (our God), and again, rr (Jehavah),
which together make one Unity.
LD ANY T PPN T LDTR e nbn wn 3
T 8 85N L TIOR3 Q3
TTIBY RO N W2 T L DTN NP
$IN O8N NAS
3. But how can three Names® be one ? Are they verily
one, because we call them one 7 How three can be
one can only be known through the revelation of the
Holy Spirit, and, in fact, with closed eyes.®
IR D L DRAWRT DM N YN M 4
T VDO L N MDY RPN LM RAYA TR

el iva B8 o1

4. This ie also the mystery of the voice. The

voice is beard only as one sound, yet it consists of

three substances, fire, wind, and water, but all three

are one, as indicated through the mystery of the
voice.

P3N NAYA T IR Y AOTION YY ROTT RNy 5
BTUTI WY D TAPT BIP VTR MM LT e

8 ;.¢., The Three substantive Beings., (5ece foot note, p. 15.)

* This refers literally to the custom, that when we say this
rayer (Deutly & 4), “ Hear, O Iivael,” we shut our eyes.
The scholer will percaive, thut the Rabbi means to say, that
sven with closed syer {with a deficient understanding) we can
know by revelstion (1ym) that * TAwe ThAres are One in the
GodAsad, .
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NOID Y A RD HYIT RTIMD MY MRy
DM PINT RAYA D72 TOD RYT DN Wna L NS

5 Thus are (in this place, Deuter . 6:3) v
s 1N, ¢ The Lord. oar God, the Lord," but
One Unity, three Substantive Beings which are One;
and this is indicated by the voice which a person
uses in reading the words, ** Hear, O Israel,” thereby
comprehending with the understanding (will) the
most perfect Unity of Him who is infinite; because
all three (Jehovab, Elohim, Jehovah) are read with
one voice, which indicates a Trinity.

(phiwin i jni=] o3 M LT NTV YR N 6
RO
6. And this is the daily {(confession of faith) of the

Unity, which is revealed by the Holy Ghost in a
mystery.

RO WP WD VIWAR RTINS P ey 7
P TAT YW DT (DY T2 WO AT
7. Although there are so many Parsons' united in

the Unity, yet each Person is a Verity (a true one);
what the one does, that does the other.

§ 8.

EXPLANATION OF THE PRECEDING PARAGRAFPH.

TV W TN2D 1Y, C What the one dosth, lhal
dosth the other,” which is evident from the Unity they
form, as there cannot be any difference of will or

urpose among them. The attributes of the one
must be the attributes of the other, as is taught
by R. Menachem, Recanati; his words are these:

(pp- 266, § 1MAML) YD NYYD WO MR BYDY
"3 Mevma MEpY 8w mmon L omben N mm

1pma or, us above, (4) substances, also with the aigrification
of ‘‘excellent ones,” ‘‘mighty ones,” as in the Targum,

Eocles. 4.7, 1™ [0 “girong men.” M ocours also in the
vanee of ¢ form,” ** manner,’’
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re 95 oo mowba oo Ao w by
M5 POW P LA e Yo M o M ow
VIR TP DY NNy MYPA b M3 voDne
t ™YYy 64, the reasom why it is said: ‘Unto
thee it was shewed, that thou mightest know, that
thbe Lord He is God’ (Deuttyen.#35), is the
desire that thou ehouldest not separate the In-
herent Ones,” the 17, the three Persons united in
the R0 "N, the eternal, although the attributes are
spoken of in the plural, yet whatever attributes are
in the one are also in the other.” (Here follows a
quotation from the ohar.) R. Manachem concludes :
* These are socrets which are revealed only ta those
who are reaping upon the holy field, as it is written
(Pealm2$:14), ‘The secret of the Lord is with them
that fear Him.’"

§ 9.
NATHANAEL REMAINS IN THE OOMPANY OF R. ME-
NACHEM, OF BEOANATI, WII0 UNFOLD8 TO RIM THE
MYETEBY oF THE NOD@TY NYM, TRINITY IN THE
UNITY, FBUM DEUTStodnM§ .4 A8 R. BIMEON BEX
Joomas, IN § 7, p. 17.

That in this our daily confession of faith (Deut.
6:4), the mystery of the threefold nature in the
Unity of the Godhead is undeniably revealed, is
clearly taught by nnather of our celebrated rabbies,
R. Menachem, of Recanati, in his Commentary on
the Pentateuch. His words are these (p. 267, Venice

Edition, § 30wy :

' By rym Lit,, the Inplanted-ones, the ancients maan the
original tbreaefold plant, mw one, which brooght forth the

IPTE:, tbe soparated-ones, the higher intslligences, the angals,
R. Simenn ben Jochai, speaking of the threefold nature in the
Unity of the Godhead, sys, Sohar, vol. iii., p. 23],

n've wim nwr Fm oy Ny is., There aro Three

Original Branches —JiAevak, Owr-God, Jihovah.
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MM oo LN Yy VYR v by o
MR~ anN o 19 Yoy Lnoen oo
b yor Nz 0y Lanon wb e
MM ME'oN YD YWY Yo 1wbn wiroe
ArNS Ame e e wepb MNow 3 mnom
Mo Mebe M 9PN D PRD AN TY
: IYY YT Man MeYY ons

v.6., ‘' ‘Hear, O Israel, the Lord our God is one
Lord.! This verse is the root of our faith (religion),
therefore Moses records it after the ten command-
ments. The reason (that there is said ry1v, Lord,
291, our God, and rir+, Lord) is, baecause the
word ymw does not here signify Hear ; but to gather
together, to unite, as in | Samweits: 4, ‘Baul gathered
toiether the people.” The meaning implied is, The
Inherent-Ones ? are so united together, one in the
other without end, they being the exalted God. He
mentions the three names mystically to indicate the
three exalted original Ones (ZLs¢., Fathers).”

This doctrine lgﬁnd in all the Ancients; thus for
brevity’s sake I shall only mention what the book

Y teaches (p. 88 versa, and p. 89 versa, Mant.
Edition):

...... .- W kb e e a . e ﬂ?ﬂ‘ﬂ'l"h'lh‘! Man nm%w
R REEECEPERe « o b e mebe

s.6., * There are three original ones (Lit., Fathers),
and their generations (the Angels). Threathere are,
each exists by Himself (though they are one.)

¢ Lit., Inplanted-Ones.
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§ 10

NATHANARL PONDERS OVER THE NYSTERY OF THE
CRBATION OF MAN, AND DISCOVERS THE N2YTD K,
THE MYSTERY OF THE TRINITY IN TBE UNITY,
REVEALRD THERKIN.

I pondered much upon the mystery which hovers
over the creation of the first of mankind, Adam and
Eves.

I went to my only certain guide, the Word of
God, and my epirit within became deepiy engaged
with these worde (Gen.1:29), "mb¥a oW rMow),
‘“ Lot us make man in our image.”

God evidently speak here in the plural. To
whom does He speakf No less then three times is
the word us repeated in one verse. I find that all
our modern rabbies, from the twelith century
downwarda, have had no small perplexity about

these words. Those who maintain that ;193 is to
be rendered in a passive asuse, '‘ there ie made ' (the
Niphal), and that the words ‘‘in our image, after
our likeness,” are added by Mosos, are, as Aben

Ezra observes, ‘‘ without sense,” 2% =Or @YoM M,

But it appears to ms that also Rashi, Aben Fzra,
and the Yalkut Chadash (Nitsachon, p. 13, col. 2),
could not have lieen in earnest, when they maintained
that God, the Creator, took counsel with His crea-
tures, tbe angels. I exclaim, with the prophet of
old, ?¥w » N1 “With wbhom took He counsel,”
%132, ‘“and who basinstructed Him ?* (1sa.40: 14.)

I felt very much pained in my mind that our-
modern teachers had fallen into such ignorance with,
respect to spiritual tbinge, that B. Yitschak (Nit-
sachon, p. 13, col. 2), and even R. Abarbanel, teach,
that in the passage mentioned above, the great
Creator asked the earth to help to create man, and
that He said to the earth, *‘ Liet us make man;”
implying that the great God could bring forth the
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whole of the inferior creatures, but, for the creation
of man, He needed the assistance of His creaturss.
Truly such teaching is, as Aben Ezra saith, 2% <0n,
“‘yoid of understaunding.”

T went with a wounded apirit to my ancient teacher,

R. Simeon ben Jochai, and he gave me the following
instruction (Qohar, Gen., p. 22, Amsterdam Ed.):

DA TRPY YN Mo .o Ry hhe o 1

1. And God said, ** Let us make man.” ¢ The
socrot of the Lord is with them that fear Him.”
(Papn15: 14.)

After some sentences which ws do not insert, wa
read
M32% praaand Y N 0Yeh oy no 2
DY TAY MM RD R T DWW Y

$PBN IYEN MY KT KOYET D mhe

2. He, f.o., R. Bimeon, began and said : A certain

king had a variety of buildings to be erected; and

he had & mauster-builder, who, however, was not per-

mitted to do anything without the king's permission,

as said (Provfgsl: 30), ““Then I wasbyhimes a
master-builder.”

NTMYY RO PH ARDYY SO R e M0Sp 3
:NAAY NOYD NAYDEDRT
3. The king is evidently the Wisdom in the
heavens above, and the Middle-piller is the king
upon the earth.
T nlr R LT S R s 1evar BK
TNANDT RO N RAND RN
4. o' Elohim, is the master-builder above,
«v+veeee. 80d D% Elohim, is the master-builder
below, and thie is the Shechinah upon the earth.
SO NMDYEN MRS AT aa by 6
5. The buildings could only come through the
Emanation from God (the Father).

TRYAPIYPTION cccvveen RPDHI NOR 0N 6
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6. The Father spake through the Worp,

............ this and that be, and immediately it

was ; s it is written (Gen. I: 3), and He, Elohim,
raid, * Let there be light, and there was light.”

STB TIY DI OB VTR NMAT w7
T OOBN TN NIDYSN R Pans D vom
B TAYAN MY An YT I
7. The Lord of Creation commanded, and the
master-builder did it. Thus the Emanation* of God

croated all things. He said, let there be a firmament,
let there be light, and it was immediately.

(@207 29 IRY) K10 Kby R 1o 8
» NAMTI NI BTN FIDEI KNI MDD RODIR DN
8. When God appeared in the world of the
intelligences, which is the world of the separated
ones (Angels), the master-builder said to the Lord
of the buildings: ‘‘Let us make man after our
image, after our likeness.” R. Simeon’s disciples
were rejoiced at these words, and all of them aaid
(Zohar, Gen., page 22, versa):
WoNER ’YT 0D YBEEY RSO NOPHW IR
190 Y
“ Blessed is our favoured lot to hear words which
have not been heard till now.”

§ 1.

NATBANAEL, MEETS ANOTHER FRIEND, WHOM BHE
INTRODUCES INTO THE NUMBER OF HIB TEACHERS.

Onwards, onwards run my mind, and clearer
became my path in search of truth, the knowledge
of God in His threefold nature and in His unity of
essence, which I perceive is the great mystery, even

¢ Wae shall in the wequel find tbat by the Emanation is meant
the Wwrn: ‘! the anorested Word. "
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that godliness which is not a dead external form and
cold round of ceremonies, but light and life, afiecting
the inner man. I met, to my gresat joy, a very old
and sincere friend, the Tikoone Zohar,” amonget my
father's books. My soul as well as my eyes became
fired on opening at this passage, NHY . o™ "wY
Tvh Cor AOPA MY 8RO L TBRY R mbyn
N1 Y)Y WM, that is, ‘¢ Let us make man.’ To
whom did the Highest say this? (Answer). The
Highest said it to Jehovah.”

I thanked my old friend for his kind instruction,
and felt much encouraged to press forward in my
search after the mw w1 mi%, the mystery of the
Trinity in the ¥, the Unity.

§ 12.

THE UNITY IN THE TRINITY, AND THE TRINITY IN
THE UNITY.

I have investigated those passages in lloly Writ,
where we find God as the subject of the verb, in the
plural number ; but followed immediately by another
Elu.asaga, in which Qod is spoken of in the singular.

his shews us that there is only One God, though
thers is a Trinity, and that the Trinity in Unity,
and the Unity in the Trinity, is the God whom we
worship. Our teachers, in ancieut times, expressed
this truth, when speaking of the J*an7 %, *“ Three
Btops, or M1 3, Three Beings, or 7128 ‘021 hairte!
the Three Original Branches,” that these Three are
One, yet each exists of Hiwself; as the author of
the book ™ /D expresses it, p. 89, versa,
Tmyp ab e Yo nebw, that is, ¢ Thers are
Throo, but each exists of Himself.”

Thus we find (Gen. 1: 26), Y21 o= MDY
MBI, ¢ Let us make man in our image, after our
likeness,"” God speaking in the plural; and then
there follows a sentence in the singular (verse 27),

# Writien by the same person as the nuthor of SBohar, R,
Bimeon ben Jochai,
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‘ wh2a Bwn AN onba w3y, “8o God created
man in His own image ; ’ meaning to intimate that
God, oA, in whom are A1 mohw, ‘¢ Three
Beings," ia only One (God. Again, in Genvas W §,
; Moses speaks of God in the singular, Awnb ¥ T
e AN, “‘And the Lord came down to see the
city.” Ia the 7th verse (Gaod Himself speaka in the
lural, "y o %20y A3 Mo “Go to, let us go
own, and ws will confound their language.”

§ 13.
BUBJECT AND PREDIGATE BOTH IN THE PLURAL.
1f our teacher Moses, and our Praphets of blessed
memory, had used the verb or the adjective attached
to the name of God, £¥19%, always in the singular,
many objections might have been urged against thia
primitive doctrine, NN @Y M7, “ The mystery
: of the Trinity in ™ nm, the Unity;" but there
'J are not & few passages in the Holy Beriptures, in
5 which the adjective or the verb, joined with o i,
is also in the plural. For example (Gemss2v:.13),
BISR AW Y9N, ‘“And it came to pass, when
Elohim (they) caused me to wander from my father’s
house.” Genesis 351 7, ovvn vhr 1o ow 3,
‘*‘ Because there Elohim (they) appeared unto Him.”
Joshua W:19, myn oo bonbe, ¢ Elohim, holy
Onos ;" ¢.e.,, He is & holy God.” (2 Sam. 7. 23)
WO TR P INR M Sy Jryd o

tmoow Yo pwn - N2l

“ And w?llat DOIEG naEOn in :% :37 J;?rt.{? RDEJ:E T‘]z;
people, even like Israel, whom Elohim (they) wen
to redeem for Himself, and to make Him &
name,"” &e.

Psalm 58: 12, y-c oo DYIDR @ R
“ Verily He is Elohim—(they are) judging in the
earth.”

Isaiah 54. 5, Y by,  Thy makers are thine
husbunds,” 1.e., “Thy maker is thine husband.”
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§ 4.

THE KEY TC THE MYSTERY ©OF THE TRINITY IN
UNITY, AND THE UNITY IN TRINITY.

I continued my search in the Zohar for the key of
this great mystery, the threefold nature in the Unity
of Elchim, and found the followiny passage (Zohar,
Gen., p. 15, versa, Amsterdam Ed.) :

RY N Db 1o 8nbn pbe mor mhr rrn
B YN N3 MRea RbY | de., Jehovah, Elochenoo
(our God), Jehovak (Deut. &: 4), are (1.6., denote)
the Three Steps in the Godhead, by wbich we can
comprehend tho profound mystery implied in the
words, ' In ths beginning 9N, Elokim (God),
created,” &e. (Gen. I 1).

Thus my teacher, R. Simeon ben Jochai, instructed
me (Zohar, vol. 3 4, p. 26), that these three steps in
£y1on (God) are threo 8pirits, each existing of itself,
yot united into One. His words are these:

JARNA MY L NND PTIED 1T ABAY P
M SPNT L epEENT uDY M LT I Ry
--------- ces TINAN T PR OIDY L FIN3Y FIBON

by BV AT LRWAI 0D ITRT SINDD N
DAY 7o B3 1w P e,  Thus are
the three Spirits united in one. The Spirit which
i downwards (that is, counting tAres), who is callod
the Holy Spirit; the Bpirit which is the middle
illar, who 15 called the Spirit of Wisdom and of
lElnderst.a.nding, Rlso called RN M, the Spirit
below.! The upper Spirit is hidden in secret; in

°In the original text there is a parenthesis: '* But that
Spirit which goes forth from the horn comprohends fre and
water.” The mm's-horn, which is blown on new year’s day,
representa the lamb, which God provided instead of Isaac
{Gengs 22: 13). The threefold sound with the ram’s-horn isan
eniblem of tLe threefold nature in the Unity of the (Aodhead.
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Him are existing all the holy Spirits (the @ N
the Holy Spirit, and the middle-pillar}), and all tha
is light ** (Ii¢., all faces giving light).

§ 15.

ONLY IN TIIE 713°J, THE BIECHINANL, THAT 18, I
HIM WHO IS THE BRIGHTNESS OF THEE GLORY O
GOD, THE MIDDLE-PILLAR IN TUE GODHEAD, OCA!
THE MYSBTERY OF TOE THREE IN ONE, AND THI
ONE IN THREE, BE SEEN.

Rabbi Simeon ben Jochai, in hia instruction aboul
‘ prayer, alluding to Cant. L. 6, ‘“ Ifis lefi hand i
under my head, and UIlis right hand does embrace
me,”’ says (™, p. 66, versa, chup. 18,
Amsterdam Edition) :

_I TIN2 TNODIRY TIp WTROSTIR M TN
PINY P RENBRD W R e L e
: o TITNR SINRD MOTIYPEDRY . ITTRDN IHN00oN
! TP PIN2 AT L IR T AN DYTeR
NITTEBRT NTIRYa L NORDD 9T Rk e
| D01 BR TOI NI RN WTRHAN YT

t.e., ““Come and see! Jehovah and Adonai {the
Lord) and His Shechinah, are the Holy blessed One,
and His Shechinah is between two liues: Jehovah to
the right, and Adonai, the Lord, to the left ; and they
are a bright glass,” but without the Shechinah it is
a dark glaes.” In the righteous-One, the Shechinah,
are Johovah Adonai cue.” The same figurative lan-
guage we find in Cant. 2. 6—the two arms, Jehovah
to the nght, and Adonai to the Jeft. ‘“In the middle

Tmwwon, Lit, giving light. Comp. Psdm 36 10
(Engl. version, ver 9), "w Mwu TN, “In tAy light we
shall ses light!'' mefyoom, giass, mirror. Comp, 2 Cor,

318,
8 Lit., Not giving light.
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pillar, in the mysterious Amen,® are Jehovsh and Adonas
One Unity.' *
§ 16.

WATHANAEL'S DETERMINATION TO INVESTIGATE THE
REVELATION OF RACH OF THE THREE SELF-EXISTING
BRINGS IN THE TRINITY.

Bince thers are in the Unity of the Godhead three
distinct subsistences (v 1), each being perfect in
itself, each called r1#vr1, Jehovah, yet only One God,
it neceasarily follows that a revelation of each of
them must have been made. Without this, there
could not have been any knowledge of their ex-
istence.

I must therafore investigate this point, and as-
certain whether such revelations, such distinet sub-
sistonces have been vouchsafed.

¢ o0 o, Lit.,, “iIn the mystery of Him who & (lhe
.8., The , Iea. Q5 (? p Tuanon W
:"Thft ﬂw:hola:lge{t 12:::;:1?:1;'-“ l.hr‘?arl.h, sh:]fn I:l:as
himself in the God of Truth.” oM contracted for rma roves
as M2 g dapghter, for N3, fom, of 13, a son.

! By Adonai, the Lord, R. S8imeon ben Jochai means the
ova Tm, the Holy Bpirit; wiilst by ™r, he means our
heavenly Father.

The mmw, Sheohinah, commonly tranzistad ‘the glory
of God,” means literally the dwaslling, the prasence of God, who
dwelt in the Hely of Holiest in the Shechinah, called by my
teacher, R. Bimeon bem Jochmi. in the above pamage, ' éAs
Righteous Ome, the Aman ” (the Truth), and the Middle-pillar.

* This passage is folly explasined by Philo, the Jew, who
flourished in the year 40 sfter Christ. He was a man of high
authority amongst his nation. He wes one of the three ambas-
sadars sent to Caligula, ta beg the removal of the Emperor’s
status gut of the Haly of the Holiest, Philo, im his work, *' The
Migration of Abraham,’ has this remarkable passage, almost
verbatim with the above, p. 367 :—

¢ nnﬂip piy To» 5')..4:» & udaor, 5x dv Tait iepaiy ypathaiy
xvpity ovopar: xakeitas ' al-8d wap dxwripg wpeafrraras
xai sogrpvraras vob "Owror Auvdpess Dy 1) piv woapruy, 1 3é
Bagiduxs) wpooarjopeiras* xai 1) pdv woryricy Oeds . avry

L
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PART III

FIRAT DIVIAION,.

§ 1.

NATHANAEL PINDS IN THE SCRIPLURES, WHAT HIS
INSTRUOTORS ALSO TEACH: THE MYSTERY OF THE
BEEVELATION OF EACH OF THE TIBEE SPIRITS,
YN AN, ALSO GALLED MW MY, THE PUREE
BEINGS, IX THE UNITY OF THE OODHEAD.

It was not necessary for me to investigate the
mystery of the manifestation of Him, whom we

Israelites pddress in our prayers, DO D 'Or
“*Our Father, who art in heaven,” because I have
never doubted the existence of Him who has said,

YD e R on B, If thea I be a Father,
where is mine honour?”’ (Mal. 1: 6); but I huve been
led by & power, once unknown to me, iato the in-

quiry, how the other two j>r7v=, Spirits, have re-
vealed themselves. Ia whet manaer @M M the

ydp ;911“ xat B:crodpqdc 79 wav, 3 ydp ﬂad:huﬂ; Kvpmw
den qﬂp ﬂpx(lv l‘!ll tpa'reu! 'I'o wewmqtﬂ‘ 'rov ""EUGFE”OU
oopuqbopoﬁpwm om- o Mqdaoy u¢ na-rspav va Suvagewy
wapexee T opaﬂq Btavoia Tote piv vov Toté 8 Tpide
Pavraciar.

ie.. ''he Kuthor of all things is in the m ddle, who in the
sacred Seriptures is called by His proper nume, He that is,
(o Qv); but on each nide ara the powers {Avvauews, two in
aumher,} which are most ancient und nearest to Him ; ona of
which ig called the Craativs the other the Royal Fower, The
Crentive Power is God (Gem). for by it He has placed and sot
in order all things; and the Rayal power is called Lord,
(Kvpios), for it is right that tho Maker should govern and
command that which is made. He, therefore, who is the
middle, heing sttended hy each of His powers. pressnts to the
intelligont mind the appenrance sometimes of One, sometimes
of three. (See also Philo's work, ° 8aorifice of Abel and
Cain,” p. 139).
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Holy 8pirit and the #ry3oNT A, the Spirit which
is the middle pillar in the (Godhead, have been
manifested.

I found that the »rvyymNT M, the Spirit which
is in the midd!e pillar in the Godhead, has revealed
Himeelf as the Y1 r131 , ¢ the Worb of the Lord,”
ae the uncreated, self-existing Worp, to which
Worp the Holy S.riptures ascribe the holy name
Y, Jehovah, and all the attributes of God.

This middle Spirit is not called mpyMD, because
that always exprosses what we call a word, an idea
olothed with the articulation of our organs of speech ;

but 8B, in the Greek, Aoyos.

§ 2.

Y7 NODMD, 1.6, THE WORD OF THE LORD, 18 OALLED
YY1~ , JEHOVAH.

Our God has declared by the Prophet Ieaiah,

(#2:8), 1N 5 NH vy o M M e
“T am the Lord : that is my name: and my glory
will T not give to another.”” What a atream of light
was poured into my mind, when investigating the
mystery coutained in these words, by =“onM MY
RN 1) MM AND DKy AMes 710D bm oo
“Then the Lord rained upon Sodom and upun
(fomorrah brimstone and fire from the Lord out of
heaven " (QGen®% N’ 24). My teacher, Jonathan ben
Uziel, taught me, by his Jerusalem Paraphrase,
(n%w BYN), that the Lord (7171%) mentioned in
this passage of Scripture, is the Wonn of the Lord.

Ce e TIEDY DYTITRDY bY MmN YT D)y

DI o YN DY) 10 RNERY &om, de, ‘' And

the Worb of the Lord caused to descend upon the

eople of Sodom and: Gomorrah, brimstone acd fire
m the Lord from heaven.”

—
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§ 3.

Y'Y NDYS, THE WORD OF THE LORD, I8 THE CREATC
OF MAN AND OP THE WORLD.

That thie Wozp is the essential and uncreats

Wonp, one of the pv ntbn (the Three Head
- 12), which are One, is evident from His being tl
reator of man, as the Jerusalem Paraphrase

Jonathan ben Uziel (Gen. . 27) faithfully teach

me, 8eying : MBTI MRTI DTR M TRTD N

DIOT N A I Y M2 Y T 1B, fe, AT
the Worp of Jehovah created man in His likenes
in the likeness of Jehovah, Jehovah created, ma
and female created He them."

I clearly perceive that the Worn is called Jehova
and that through Him (the uncreated, self-existir
Wozb) all things, visible and invisible, were create
'ghua I read in the Jerusalem Targum. (Exod

$ 14),

ST NAHTH AT PTIEED YT renes
»ab ten 1o mn L T v b b e
oavbR b e Seowe, fe., “ And the Worp
the Lord said unto Moses: I am He who said un
the world, Be! and it was: and who in the futu
shall say to it, Be! apnd it shall be. And He saic
Thue thou shalt say to the children of Israel: I A
hath sent me unto you.”

§ 4

TOE PATHIAROHS BELIEVED IN ¥ NOYD TI

WORD seHOVAH.

I see the Patriarch Jacob, ataff in hand, read
Proceedin themorning, on the way to his uncle Laba
The night before, he has had the wonderful visia
in & dream, of the ladder reaching from the eax
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to heaven, and the Lord etanding above it, and
repeating the promise which had been made in co-
venant with our Father Abraham. He lingers at
Bethel, and vows a vow, saying (Gene€sis 28! 20,
21):
WY YT DTOUR T oR CmRb T apyy ™
LaaS pb Y i Pt ow R e T
MM M Es v Se o snaey teabh
T 32D DR OR Pt 12RmM oabeb b

S wpye Ty Y NN R Yo oonbe

“ And Jacob vowed a vow, saying, If God will be
with me, and will keep me in the way that I go, and
will give me bread to eai, and raiment to put on, so
that I come again to my father’s house in peace;
then shall the Lord be my God.”

My teacher, Onkeloe, in hia Chaldee Pa.mﬁhraaa,

renders the vow of father Jacob in the following
manner ;-—

VIYDa VT RN T ORI oY) 2py ot
DS H 1M BN NN YT R0 NOTTIMA 00BN
™ a2 b obra e 21505 o Yaeb
DRI YD Wy pe
s.¢., ** And Jacob vowed a vow, saying, If the Worp
of Jehovah will he my support, and will keep me in
the way that I go, and will give me bread to eat,
and roiment to put on, so that I come again to my

father’s house in peace; then shall the Worp of
Jehovah be my God."

This also was the faith of my nation at the time
when Jonathan ben Uziel wrote the Jerusalem
Paraphrase, in which I find it written on Deutero-
nomy 24.17:

Wnh T EEY pHT PR Y pn
moph 1Ny thor YT R L MR 0%
n3h %o v Mmoo pi by o raevan oobh
pympe 52 et
¥.s., *“This day you have made the Woxp of Jehovah

-
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to be King avor you, to he your God. And th

Woap of Jehovah shall rulo over you, baving

right! hereto, over a people beloved, as His pecuqiu

Eeople; as He has spoken unto you, that you shoul
eep all His commandments.”

§ 5.
WHO WAS THE LAWOIVER ?

The ancient faith of my nation was, that th
Y1 R the Worbp of the Lord, was the Lawgive
That no other than 71 R the Worb of Jehoval
has been their Lawgiver, is proved from the word
of the Jerusalem Targum, on Exodus 2¢’ 1, in whic
we read as follows :—
$=pwh POR eaT P Y A Yo e S
t.e., ““And the Worp of the Lord spake all thes
glorious words (M1 )"

§ 6.

FATHER ADRAFMAM'S FAITH.

It is evident that the faith of Jacob was the sain
as that of our father Abraham, for I find tha
Abraham believed in the Y1 N = the WorDp ¢
the Lord according to the testimony of Onkelos, i
his paraphrase of Genesis 15: 6:

2% MY TS YT RO 1YY
s.6., ‘* Abraham believed in the Word of the Lord
and He counted it to him for righteousness.”

Again, we see our father Abraham’s faith in th
Memra, the uncreated Wosp, at the offering up o
his son Isaac. Upon Isaac asking (Gen@S$aL 7’
r%eY mwn e ¢ Whers is the Lamb for a burnt
offering 7’ our father Abraham replied, accordin
.to the Jerusalem Targum :

W AR NY PR onR Y B YT e
AL el
' oo * In His own name,”
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i.0., ** The Worp of the Lord will provide me e lamb ;
and if not, then thou, my son, ehalt be the burnt-
offering."” -

§ 7.

IN WHOAE NAME OUR FATHER ABRAHAM PRAYED.

I find that Abraham prayed in the name of the
Worp of the Iord, and addreased his prayers to
Him, as the v~ ', This is taught by the
Jerusalem Targum (GenfsiS1% 14):

AN MR YT I DA DETTaR YRy abey
P vennn )] arT Y R
t.¢., '"And Abrabam worshipped and prayed in the
name of the Worp of the Lord, and said, Thou art
the J.ord who dost see, but Thou canst not be seen.”’
This faith Abrabam had taught his housshold, for
we find Hager using the same language as her
master, Abraham, according to the Jerusalem Tar-

gum {Genesls it:13):

< AYY \oarNT YT YIS Tpa MDY SOn FYTIRY
w1 wnby Yo oop mAbs KW AR T3 MoR
$ YR on
f.e., '*And Hagar praised and prayed in the name
of the Wonp ef the Lord, who had revealed Himself

unto her: she said, Blessed art Thou, O God, who
livest to all eternity, who hast seen my affliction.”

§ 8
WHOM DID MOBEN, QUR TEACHER, WORSHIP ?

My heart leapt for joy when my teacher, Jonathan
ben Uziel, in his Jerusalem Targum, taught me that
our great Teacher, Moses, our master of blessed
memory, never worshipped any other but the
v wmy the Woro of the Lord.  (Targum Jeru-
saloem, Num.!0” 35, 36.)

W DR TR MR L YD) RN MR 1
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IOV MPINa YT N 19D DY) L omM ¥l
| I IR TIBYT PImR2aY hYa pramm
T MW IR T LD NI MY TTY L TR
TN AN 1D YT NRE 1P U L o) YYe3
MEbN MOMY HMIT T KN Terma 1Yy avn

ARy
i.e., ' It came to pass when the ark was lified up,
Moses stood with his hands lifted up in prayer, and
said; Stand up now, O Worp of the Lord, in the
strength of Thy might, and let the enemies of Thy
people be scattered, and those that hate Thee, flee
from before Thee. And when the ark came to rest,
Moses lifted up his handsin prayer, and said : Return
now, O Woap of the Lord, from the might of Thine
anger, and come to us inThy mercies, which are so
good, and bless the ten thousands, and aultiply the
thousands of the children of Israel.”

§ 9.

MOBES OOMMITTED THE TFAITH OF THE PATRIARCHS
TO THX EEFPINO OF THRIR DEBCENDANTS,

I find the children of Ierael, having been brought
in safety through the Red Sea, obtained the testi-

mony, In Exodus " J/¥:31, we read, DN

YTay nwpay P> t.4, ‘They believed in the
Lord and in His rervant Moses.”

Onkelos, in order to preserve the true faith of the
children of Jarael, paraphrases these words thus:

m™I2Y mwh M2 YT MDA 1UnyY,
t.6., “And they believed in the Worp of the Lord,
and in the prophecy of Moses, His servant.”

§ 10.

NO OATH WaiB VALID AMONGST MY ANOESTORS, EXORFT
BY ™71 Dy THE WORD or THE LomD.

The Lord our Gop, is jealous of His glory, and

1
P |
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His holy name He cannot impart {0 any created
being. This essential and self-existing ND,
WoRDp, must necessarily be a part of the essence
in the Godhead, otherwise Jona ben Ugziel would
not have told the people that the Church, from the
beginning np to his own time, considered no cath
valid unless taken in the name of the Yy N,
the Wonrb of the Lord. .
Moses says (Deutey, 6:13), v/ rb rirm M
yawAn e Tavn e, ‘“ Thou shalt fear . the
Lord thy God, and serve Him, and shalt awear by
His name.” This passage, Jonathan ben Uriel
peraphrases :
CPIREA YYD PO RN POAYR Y o D
oYY mwpa ™M DD DY
§.0., ** Yo shall fear before the presence of the Lord
your God, nndbefomﬂ.imyein]]worshi , and by
the name of the Wonrp of the Lord ye ulmlf swear in

h&u”

Hence I peroeive, that as long as the faith of the
primitive Church of Itli nation was preserved in its
En.rity, no oath was en in court of justice, but

y the name of the Wonp of the Lord. A few
instances out of many may auffice to prove this.

I find Bahab saying to the epies of Joshua

(Joehnid 2:12):

O GOBY WYY 3 mnva 'Y W YwIon A
MR Y ARy oM 'am A OY e O3 oY
~ (g e ]
¢4., “Now therefore swear unto me by the Lord,
since I have shewed you kindness, that ye will also
show hidneas unto my father's house, and give me
& true token.” This passage is thus paraphrased by
Jonathan ben Utkiel:

1ODY /YAy VIR YT N D 1P WYY 1
TONM ., ' HON N DY PAN AR DT L0
' R ralia R
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t.0., ** Now therefore swear unto me by the WoxrD of
the Lord, since I have shewed you kindueas, that ye
will also shew kindness unto my father’s house, anc
give me a true token.”

Following the thread of the history of the pure
faith, as retained in Israel, I learn that the elder:
swore by no other than the vy ', the Worp o
the Lord, according to the Puraphrase of Jonathar
ben Uziel, on Joshwa 4:19:

IS RIDSY) RIFBR (RO D05 v b o
FNb D193 RBY 192y LBy RRba v pepen:

s s
i.e., "“But all the princes said unto all the con
gregation, We have sworn unto them by the Woni
of the Lord, the God of Israel ; and now, therefore
we dare not injure them.”

Even the Heathen knew that Tsrael swore hy ne
other than by the Worp of the Lord; hence th
elders of Gilead, according to the Paraphrase o
Jonathan ben Uziel (Judges #1'10), said:

RI'D TR R YT ROEY FTADYS 7393 Y30 yInR)

$TVAPI 1D maneD WY B
te., ' And the elders of Gilead said to Jephthah
The WorD of the Lord be witness between us, if w
de not according to thy word.”

§ 11.

THE REABON WHY MY ANCESTORS BWORE BY Y'Y RO
THE WORD oF TEE LoRD.
They belisved in the WorD of the Lord as being
truly God. Thus we have, according to the Para
hrase of Jonathan ben Uziel, Jonathan saying
E)a.vid (1 Bamwel 20:23) :

VY OYST HEMD NPT L ANt KaN MDD YT ppanm
$R2LY Ty o T3
v.2., ‘* And as touching the matter which thou and ]
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have spoken of, bebold, the Worp of the Lord be
witness between me and thes for ever.”

According to the Chaldee Paraphrase, Jonathan,on
parting with David, says (verse 42):
NIRRT R0 BY25 D1k 1 jnne Hem
T3 TAD T YT KB oY YT M

NEYY TP N2 P o P

s.2., “And Jonathan said te David, Go in peace,
forasmuch a3 we have sworn both of us iu the name
of the Lord, saying, The Worp of tbe Lord be

witneas betwoon me and thee, and between my son
and thy son for ever.”

§ 12,
THE COMMAND ©F THE ANCIENT TEACHERS OF I8RAEL.

Our ancient teachers were very anxious that Israe!
should preserve the pure faith which had been
committed to them. Thus I find the exhortation in
Psalm £2.9:

oHR 02235 1MpY wow BY AP Y53 Y1 el
:nto Y Mo
v.0., “Lrust in Him at all times; pour out your heart
before Him : God is a refuge for us. Selah:”
which in the Chaldee I’araphraso is thus expressed :

Yo SRy nat NpY Ty B3 newmvea o

:pobeh b s ke eER 122% Py v
t.e., **Trust in tho Worp of the Lord ut all times, O
people of the house of Israel! pour out bLefore Him

the sighings of your heart ; say, Gud is our trust for
ever.”

§ 13.

v1 ¥mn TEE WORD oF TDE LOND HMUST BE
OBEYED A5 QOD.

Having discovered the path to the profound
treapuros of Divine truth, I was led onward, by my

C
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ancient teachers, and drank the refreshing streams
of the ¢loven rock of ages. Thus I was enahled tc
discover that my forefathers had steadfastly helieved
that our great teacher, Moses, of blessed memory,
required from the children of Israel the strictes
obedience to Y7 81, the Wonp of the Lord. 1
read in Deuuﬂm,h}:j;lﬂ :

Mmwb pabe MM b3 yoon yww e M

T DT TIRR VOIN wn wRn Yo nr Moyt
Lo 5Y WY LN 2 R0 Uy by rbr e
£ e Haa pown 03 T mSRn Mmonar

t.e., ‘' And it shall come to pass, if thou shalt hearker
diligently upto the voice of the Lord thy God, t«
observe and to do all His commandments which I
command thee this day, that the Lord thy QGod
will set thee on high above all nations of the earth.
And all these blessings shall come upon thee, and
overtake thee, if thou shalt hearken unto the voice
of the Lord thy God.”
Onkelos has this paraphrase upon these words:

aeeb bR v Nomb Hapn 8bap or
P oEnT Th Tpen M v e by A tayst
PO L NoR ey Yo Sy by e v ane
Ko Dann v L T PR wma b by

e 2 b IR
r.2., “‘And it shall come to paes, if thou shalt hearken
diligently to the Worp of the Lord thy God, tg
observe and to do all 1lis commendments which I
eommeand thee this day, the Lord thy God will set
thee on high above all nations on the carth. And all
these blessings shall come upon thee, and overtake
thee, if thou shalt hearken to the Wonrp of the Lord
thy God.”

In case of disobedience to the WorD of the Lurd,
Moses threatens that all the eurses of the Law should
come upon the people, as Onkelos paraphrases in
Deut: ®uom) LYy
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b YR v b LYapn wb on v
95 IR HON T Y e by e aee
STV bt v b2 by (v L eom
i.e., **But it shall come to pass, if ye will not hearken
to the Worbp of the Lord thy God, to observe and te
do all His commandments and His statues which
I command thee this day, that all thess curses shall
come npon thee and overtake {or cleave unto) thee.”

§ 14.

NATHANAEL DISCOVERS THAT (GOD NEVER MADE A
COVENANT “WITII ARY OF INE FATRIAROHBE RXUEFT

THROUGH TIIE MEDIATION OF YY7 N YD, THE
WORD or toE LomD.

Having discovered, through my teachers, that
e, the Worp, was the lawgiver on Mount
Binai, the question presented itself to my mind : Has
God ever made a covenant excepl tArough Y™ WD,
fhe WorD of tAe Lord ?

1 found the following facts preserved in thae

o'nu ) Paraphrases. We read in Geness¥:17 :

SRR DM PMTATT R PN D DR DTSN Sees
TN Y N w2 D Py ua
s.2., ** And God eaid unio Noah, Thinsis the token of
the covemant, which, I have established between Mo
and all fiesh that is upon the earth.” Which Onkelos
thus paraphrases:
Y MBS A2 SRR T AR BT MY Y T
(NPR DY 1 o b
is, “And the Lord said unto Noeh, This is the
token of the covenant which I have established
between My Worp, and between all flesh that is
upon the earth.”
Again, I read in Genesis . 17/ 7:

TN T PRY TP SIS IS AR e
c2
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T oteb b AavS gb Aab oA

i Rale ]
v.¢., *And 1 will establish my covenant hetween Me
and thee and thy seed after thee in their generations
for an everlasting covenant, to be &2 God unto thee,
and to thy seed after thee.”” Paraphrased by
Onkelos :

+ 12 723 YED 1A iy N e
t.0., ‘' And I will establish my covenant hetween My
‘WorD and between thee,”” &c.

§ 15.

NATBANAEL 13 LED TO BELIEVE TOAT TOERE I8 NO

BALVATION BUT IN Y"1 N, TEx WORD orF
THE LORD.

Having seen that God had nover made & covenant
except through or with tho Worp, as the Representa-
tive or Mediztor of His people, I examined whother
Y1 }on, the Worp of the Lord, may not be the
Saviour su ofton mentioned in tho Tloly Scriptures.
My mind becanie setisfied on this subject, by consider-
ing the following passages.

When dying, Jacob, blessing his children, ox-
claimed (Gen¢sw 44:18), vy vy qnpwnh oI
have waited for Thy salvation, O Lord!" '[hose
words Jonathan ben Uziel paraphrases, in his Jeru-
saloem Targum, in this manner:

DY T3 PYTT AvpMeY 8D gy PR Tme

eBwT MpES R Lyw KT ‘o o
TEwRa ACENT RPMEh wDN Cay e M
DI N0 TEY LD s w3 eeb soeb
+.8., * Our fathor Jacob said : My soul does not wait
for a salvation such a» that wrought out by Gideor,
the son of Joash, for that was but temporal ; neither

for a salvation like thet of Samsor, which was only
transitory ; but for that salvation which Thou hast
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promised to come, through Thy Womp, unto Thy
people, the children of Israel; for Thy salvation my
soul hopes.”

That this was one of the cardinal pointsin the creed
of my forefathers, is manifest from many passages of
Holy Writ, as expounded by the ancient paraphrasta,
egpecially by Jonathan ben Uziel. X shall only cite
two, out of many passages which have poured light
into my mind. In Isaish #:17, 25, I read:

1N LMY AYREN MTa ya e
m
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¢ Lrs par B YA
i.4., ' But Israel shall be saved in the Lord with an
everlasting salvation...... In the Lord shall all the

seed of Israel be justified, and shall glory.”
Jonathan ben Uziel renders this passage thus :

'3 . LY 1D VT s e Sraene

s LNyt wyy Yo pimanen o ey
f.6., ¢ Isruel shall be Baved in the Waornp of the Lord
with an cverlasting salvation. .. ... In the WoeD of
the Lord shall all the seod of Israel be justified, and
(in the Woup of tho Lord)they shall glory.”

In whatever part of the Holy Scriptures everlasting
salvation is meutioned, we find that it is wrought
out by no othor than the Wonrbp of the Lord. Thus,
for exawple, we read in Hosea i: 7 :

1OAYR I DN SOOE DT M3 N
t.0., “But I will have mercy upon the house of
Judah, and will save them by the Lord their God.”
This Jonathau ben Uziel paraphrases:

VAT NI TEPNDNY DTN AT a1 B,

: IR
t.¢., “But I will have merey upon the house of
Judah, and I will save them by the WorD of the
Lord their God.”

I preceive that this passge. speaks of {wo persons:
I, Jehovah, will have mercy—I, Jehovah, will save;
and this mercy and this salvation shall be hrought
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ahout by another pereon, namely, by the Worp of
the Lord, which Wonv is their God. No wonder
that Daniel prayed to be heard for the sake of the
Lord. (Daniel $:17.)

M Y 7y Abon Ye wnbe yne o
23R 1yeY onwn oI Yy T W
1.0, "“Now therefore, O our God, hear the prayer of
Thy servant, and his supplications, and cause Thy
face to shine upon Thy sanctuary that is desolate, for
the Lord’s sake.” R. Simeon explained this passage
thus (Zohar, part] ., p. 21, versa):
1y Hab monws )15 L 9N jesY Mo YR e

1.¢., ‘ What is the reason that he says for 1R, the
Lord’s sake? Because Jehovah c¢annot be found

except in “JIN, the Lord, who is His dwelling."?!

I find the same doctrine in ;T8> . in the Com-
mentary of vas ' (R. Abraham ben David),
p- 32, versa:

ST WION M D3 D310 S3IN B YD Y™

t.e., “It is thus known that 3., the Lord, com-
prehends* Jehovah (Elohim), our God, Jehovah.”

? Regarding this mystery that Qud is only to be found in
v+ who is pETmo read Third Division, § 5.
1 Lit., encompasses.
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BECORD DIVIBION.

§ 1

vv1 aop, TnE WORD oF Tie LoRD 18, —Jbm
MO, THE ANOGEL OF TIE COVENANT,

Every thinking man will readily grant that, when
the spirit has once tasted of the truth, it cannot rest
till the fountain-head is fonnd. 1 had been convinced

that mvpEoNT M0, the Middle Spirit, has revealed
Himself as tho vasential and substantive Worp, and

I becamo desirous to know who could be =Tu%™
M3, tho Angel of the Covonant in Mal. iii. 1,

and so often mentioned in tho }myw/, the Chaldec

raphrases and other very ancient buoks of our
earnod teachors; men whom we regard as having so
greut authority in matters of faith, that hardly any
one would think of doubting what they pronounced
to be truth.

1 have had the good fortume to discover that
MMAn 789m . tho Angel of the Covenant, is the
BAme persou as ¥"* 7 NB, the Wonp of the Lorn.

g .

3T NS, THE ANGEL OF TILE COVENANT, I8 AN
UNCREATED BEING, AND I8 STYLED DYT9N, TTINY,
AXD JYIN, TIIE LOND.

The patriarch Jacob i3 on the threshold of the true
Canaan, and he blesses the children of his beloved
Joseph. In (tenesia Y& : 15, we read these words:

D RSN OFION 1IEY YMaN 1%TAA R RTTONT

P THM D TY SMID IR TIT VTR

C EvADIA AR T DM Yom e Saart eben
t.,, ** The God, before whom my futhers Apraham
and Issac did walk........ the God which fed me
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all my life long unto this day ........ (verse 16),
the Angel which vedeewed me from all evil, bless
the 1ads."

One can perceive, without any great aAmount of
learning, that He who is to bless the lads is no other
than tho Y¥2, the Redeemer, who is celled Dwihw,
God.

To my no small delight, I found Jarob's words
expounded in I3 N2V, writton by the famous
R. Mair ben Gabai (partd ., p. 93, versa, according
ta the Lemberg Ed.):

TN ORI E R CIRDEA S Aneew e

TP WY WaN® b oo as 7o
TIOO3 TN VD LTI PR TR TENAID R
NI T2b Tt Yraw en Ox YD Mpaan

LMY TN D TR AN D2 SN TN I
i.e., ** Tho truth that this Angel i3 not one of those
(created) intelligences, is corroborated through the
words, ¢ Bloss tho lada.” Be it far from our holy
patrinrch {peace bio upon himt), that he should have
sought a blessing for his childron from a created
Angel ; hecanse no blessing may he sought oxcopt
from Tlim wlo has the power and authority to bless,
and tlint is Tle, who alone is the One bLlessed (Fod.
Whosoever seeks a blessing from uny other, has no
God.”

I find tho same author using, if possible, even
plainer language io his work (part &, p. 189). His
words are :

WM W52 AT poe 7 o My e e

LD D jewoz wwumN T By Sowh Ao
RGBT Yok OVTEIn 1 W o e
LorhNA IRYD YDMT L3 20w KW benn
AT PEED N SVISRR N e
oVETT YD MR ovIhR AT mew Semoy

$ Ionm
t.¢., ' We may even sey more (as R. Johannan

s aa |

e
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BgTO0s with me), that the Ten Commandments have
not come to Israelonly through the mediator (Moses),
according to the literal meaning of the Seriptures.
It was the Axoer whom the patriarch Jacoh makes
meution of, which AwaEL is not one of the (created)
intelligences, hut the AngEL, the Redeemer, of whom
it is written (Exodus /4..19), ‘The Angel removed,’
and this Angel is God ; He it is who made Israel to
hear the Ten Commandments, as it is written
(Exodus20: 1), And God spake all these words.' *

§ 3.

TRERE 18 NO REDEEMER BESIDEs THE ANGEL OF TLX
COVENANT (Mo ubn).

Father Jacob’s prayer, that the Angel of the
Covenant might Llces his children, was the fruit of
his faith in that everlasting AwnoeL. This doctrine,
my teacher, II. Simeon lLen Jochai, taught me.
(Zohar, Gen., p. 232, Amsterdam Ed.):

¢ DO Yo s b een
1.8, “The AxueL who delivered me from all ovil.”

£ RS YW DR AN 2o v RN
1. Come and see, it is written (Exodus 23 20),
*“Behold, I send an ANaEL before thee,” &c.

YBI L NET R TTNT CTROD T BT 2
$ NAbY YOY INDOD PHINT TN NTY . RPI WaY
2. This is that Angel, who is tbe Redeemer of the
world, the keeper of the children of men; and He
it is who has prepared blessings for the world.

¥R Ta L RDTRE PR e TRy 3 8
t ¥pYpa NV eI
3. Because He has taken them (thece blessings)
from the begioning, in order to bestow them sfter-
wards on the world.

* Gee p. 34, § B.
o8

I's
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TanY TRYD A Yo o 2D Nt Y 4

"
4. Therefore it is written (Exodus 23: 20),
* Behold, I send an AxgeL before thee."”

§ 4.
NATOANAEL DTSOOVERS A GHEAT TRUTIL ;| (O REVEALED

HINSELF IN V377 NYD, tHE ANGEL or TaE
COVENANT.

I was led to inquire how God revealed Himself
to the patriarchs, and made known to them the
mysteries of His Covenant, and the result of my
iuvestigations was: ** That no one has seen God at
any time, but in the AxoeL of the Covenant.” We
read in (Genesis J3/:11:

$ 0D OTORM TNDR YON oem
t.e., *“And the Angel of God epake to me in a
dream.” My ancestors believed that this AnGEL

was the uncreated y2ry TNY» . AnoEr of the
Covenant, as I read in Wyt ATy (part 3.,
thap, 3/, p.120):

CHA2 N D bR mR™ ovow Mo
NYT DaN DTN (D MIF TR T TIENY opp
Onm YN ER MY Y0 Yob ymr Sran mbon
NUONZ TR TWIRE DY YD RPN L SR 2
M TEYD NOY 93 DNITT QYT RBRY NAY'OD
o KT B, L mon Ty R Aaba vhe
NoNbE IRy L1 BN L WYY OTNA DD OB
BTN BRI, T PUR N L yeNb e, vy
e 3T DN DN R L Ry iy L s
Ry DTN D SO ARMIA T N

ST NBD YD T™Whon 7Y Nm;
i.e., “ Concerning what is written, And the Angel
of God spake unto e in a dream, saying, Jacob:
and I said, Here am I."—This Ange! is not one

51.
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of the created Angels,* but is that Angel who had
redeemed him from all evil (Gen€5s 3i: 13), and
which said unto him, “I am the God of Bethel.”
He is called TNOD ; Angel, on account of the mystery
which I will explain in the sequel [with God's
help. when I come to that passage). Hoe is the same
of whom it je said (Exodn§ 3: 2), ‘‘ And the ANGEL
of the Lord appeared unto him (Moses) in a flame
of fire out of the midst of a bush;” and he is thus
called because He is the Angel of God's countenance'
(Heb. 1:3), and He has the face of a man. Onkelos
has translated, Exodis 372, The glory of the Lord
appeared unto him, ‘“ And the Angel of the Lord
appeared unto him,” as if he had said: Jekovah
sppeared uuto him, as it is said of Abraham and
Isaac (Gentsy 180 1; 243 2—25), “ And (@19R
God appeared unto Jacob,"” &c., &c. If He, who ap-
peared 1n the bush (Exodus 3! 2), had been one of
the (created) intelligences, Moses would not have
hidden his face; but He was, as this my teacher
igstructed me, Mar1 NS, the Angel of the

Covenant, in whom God revealed Himself ; therefore
he is called God.

§ 5.

THE 1Y, OL THE MYSTERY GF THE OFFERING UK
OF IBAAC,

The My . the offering up of Isaac, has always
been considered hy our nation as containing & great
mystery. Hence it is, that the twenty-second chapter
of (enesis is read in the synagogue on the second
New Year's day (@12 m1b =310,

8 Tf the chapter from which this extract js tuken had not
80 lonyg, I would have given it entire.

i.e., Tho express imago of His person ; because 0%, fuce,

Or poraon, as in the phrese i ww* W), wAich regardeth mot
Poracne.  (Deut. 1@:17 ; lsaidh gg.9.)

T
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The mystery in this extraordinary transaction is
two-fold. 1ln Isaac we see the Messiah as spoken

of in Isaiah liii., and in Daniel 26, Y rmwpd A
Yo, * Messiah shall be cut off, but not for Himsell;
and then again it teachea us that M™m3m —INLD.
the Angel of the Covenant, is oneof the ™ nbn:
M3 Y59, the Three Heads united in One God-
head ; or, as otherwise expressed, One of the Mbn
1, Three Spirits united in One ; or, asthe author
of 12+ D One of Miznrt Nww . the Three Fathers
(originals). This became clear to my mind while
pondering ovor (en€hHs1x'11, and following verses,
in, which we read :
TORM DWET (D P TRbD YhR spv 11
3N ENYY DRMaR oimaN
11. ¢ And the Awoeu of the Lord crlled unto bim

out of heaven, and said, Abraham, Abraham: and
ho said, Here am I.”

YA SR T Yn I nbeon bR oew 12
N5Y MON DVIRN N YD DT 1R D e W
TN JIY AR YD AN PN
12, ¢ And ho said, Lay not thine band upon the
lad, neither do thou uny thing woto him : for pow I
know that thou fearest God, seeing thou hast not
withheld thy son, thine only son from me.”

™ Mae DIaN DR TRYn M 15

Hlmimiioby
15. *“And the Angrr of the Lord ealled unto
Abrabam out of heaven the second time."

@R 1YY N2 Y DRI IDIW) M2 e 16
NN NI SRR NYY M 93T N Ny
D
16. ** And said, By myself have I sworn, said the

Lord, for because thou hast dons this thing, and hast
not withheld thy son, thine only son:»

‘_#




1 5 ¥

T IOMAN TMa v 17

17. ‘“That in blessing I will bless thee,” &c., &o.

" I perceive, from the 12th verse, that this Angel is

Omniscient ; ITe seeth the fear of God in the heart

: of father Abraham ; and He who is Omniscient must

- be God. Also that in saying (ver. 12), 2Rou kast not

i withheld thy sun from ML, for if he had been a created

,_ Angel, he would have said from Iim. In the 16th

' verse, this Angel swears by Ilimself, which no

created Angel would dare to do, for the created being

must swear by one greater than himself, by his

Creator. But this Aungol being God, He could

swear by none greater, and swore by Himself.
Henco David hus said (Psalm {05 9) :

§ PORsh R EFOSR AR AND DR
t.e., ‘* Which (covonant) He made with Abraham.
and His oath unto Isaac.”
I perceive, from the 17th verse, that no created,
" but only the uncreated L0771 JN%1, the Angel, the

Redeerer, which is the sanie as the maam ubn,
the Angel of the Covonant, could bless (see. p. 55,
§ 2), and give the promise (verse 18), 1>7=nM
yoRP > 55 5y, " And in Tby seed shall all
the nations of the earth be blessed.”

However, Jest I might be mistaken in my inter-

retation of thie passage, I weuttoune of my teacbers,
: - Bechai, whose valuuble words (p. 35, col. 1) were
e the following :

i W N 'TnDa NIRAW T YD AP Ao TR

LYNE A Ba IRYEY StRN R oo
PR %2 . 390 Y paa L ABapn 7T By oen
PR AR AIPEIT B AT BRI D M RN
MY . ovmam P PR L Bna peph Teen®
cohRn s N Y23 1onY yanw binan N
| \pm noon ¥ L amb skt 0SS NYen @
AT L AR W N SRR Dan s NON
TR DY L mEd vRYw o Srant Rben

':I
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MO TTONTR DY TG [ TIE0 1Y, DINhNM
TR T DN D YD oD L b
PYBN . PVOI YR MY L A2 e D 1YY
« DVDITYT I3 XN PITRFTRYY . 790 2903 " euon
R IBDY L DD DR TR R eem
OO TRO SAYID) 3 . JITPF YW BN DY
W ANT DYOR L1900t TR I NEDN i
DA WIDITN NS DT TR 12TV YR LTy

20 OIS T3 W N oY oo
i.c., ‘It is necemsary that thou shouldest understand
what in this section (Gentss2) is related ; namely,
that He who is tempting (Abraham) is God, and He
who is restraining (the execution of the command)is
the AxgeL of the blessed God.”

The explanation of this transaction, according to
the Cabbala,® is this :

The eyes -of Abraham’s understanding were
opened, ({w saw) that this ANQEL was not ons of the
g:m.tod) intalligences,® but one of the Inherent

ea,! which cannot be separated, nor cut off one
from the other. If this Angel had been one of the
(created) intelligences, Abraham would not have
obeyed hia voice, when restraining him to do what
God hed commanded him; yea, an Angel would
have no authority to say, Thou hast not withholden
thy son from me, but would have said, from Him.”
But this Angel was one of the Inherent Ones,
the great Angel, of whom it is said (Exodus f4: 19),
The Angel, God, removed. (oW . God, is not in
the genitive, but is explanatory of bn, Angel).
He g:;ing mention of that Angel is asif we %:mzi
said: It is that AnoEL in whom my name is { Exodus

13:. 20), and in fact it was that AxoEL of whom it
in said, ¢ for my name is in Him.” )

‘With reference to the passage (Genesis 48:16),

® Cabbals, the mysterious dootrines of the ancient doctors.
® See page 20. ' Lit,, lmplanted ones.
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*“The Anaer, who has redeemed me, " &c. (to the end
of the verse, ‘' In the midst of the earth **), this Angel

is 17TerY, the Lord who has bowels of mercy; and
because He was the Lord, He could say: Thou
hast not withholdeu thy son from me ; and because
- He has bowels of mercy, He said, after the offering
up of Isaac (verss 18): ‘ By myself have I sworn,
saith the Lord.”” Thus thou doat find, that, before
the sacrifice (of Isaac? it is eaid (verse 8): '* God
will provide Himself a lamb ; ”* and after the sacrifice,
it is eaid : ‘‘ God has provided.” According to His
attribute of mercy, He promises him to blesa his seed,
that they should become numerous and mighty, &e.

§ 6.

NATHANAEL VISITS IN BSPIRIT THX MOUNYAIN OF
noreD (Exodug3’ 2).

I often mentally follow our great teacher, Moses,
from his cradle of bulrushes to Pharaoh’s court,
thence to the place where his suffering brethren
dwelt in the midst of whom he rmuch preferred to be,
rather than in the palace of the great and cruel kinp ;
because God was with his people. I follow the
great prophet iu his flight n.mlp sojourn with Jethro
in the land of Midian, and accompany him witis his
flock to the foot of Horeb. (ExodMS$ 3:1)

In the second verse of the third chapter of Exodus,

I read: "1 @R M2H2 WHR AN TRYD RO e,
‘*“ And the Angel of the Lord appeared unto him in
a flame of fire,” &c.

Was it not very natural that an earnest desire
should ariseinmy mind to know what my forefathers,
who had preserved the faith in regurd to the
threefold nature in the Unity of the (Godhead, have
taught their children respecting this Angel? On
referring to one of my teachers, I received the
fallowing instruction (Bechai, p. 75, col. 1) :
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"R O M L sy eeb b3 "2 Arm
“oRp Ay L wm Maba R o Rbn Bm
RO oM W LR Dam L e nhe eph
12) L FO0 TIAD BOASR Ane (IO IND Fr
W2 WM L OISR TRDD DD 20w B By Rebn
1D WD MR YA TR AN YR, Tnd R
LR TRYEA AT L IND3 Dorm RGeS L Teben
DI . D3 TER 1Y L YR 2 BRT iR Y2 2w
CIPYY AINY DAY TRR L BTN TRR L TN R
$ 12RO MR R
s.e., “The opinion of K. Moses hen Nachman, of
blessed memory, respecting this section {of the law)
is (ver. 2), It is said: “An Angel of the Lord
appeared unto him in u flame of fire,” and (verse 4),
o on ¢ God called unto him.” ‘Thisis all one (e,
tha Aweer being called God), namely, whether he
saith ¢ The Axoer (out of the midst of the hush), or
©'TYN, God spake to him out of the midst of the
bush.” Thus you find it by the Red Sea (Exodus itr.
19), where it is written: “the Aworr—(Uod re-
moved."” ©VTYM (God) is not in the genetive cise,
but is explanatory of <1 (Angel). Therefore be
not astonished that Moses hid his face {ver. 6) before
this Awors; because this Angel mentioned here is
the AncEeL, the Redeemer, concerning whom it is
written (Gengsis 3. 13), * I am the God of Bethel ;
and here (ver. 6), "1 am the (Jod of thy father, the
God of Abraham, the God of Isasc, and the God of

Jacob.” It is the same of whom it is said {(Exodus
43141}, My name is in Him.”

$ 7.

THIS ANOEL OF THE COVERANT, MMAan '[NED, 18
THE TI3'JW, BHRCHINAH, THE OLORY OF QOD.

Regarding the certainty of Man —nbn, the
AxoEL of the Covenant, being in the pillar and in
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the cloud, my valuable teacher, R. Menachem, of
Recanati, gave me the following instruction (p. 123,

sect. NSWwa, Exodus W 19; compare .2.3: 21):

VYT NP T RS R LY DN D PO
IS AN DTSR AYoY RN pa wvn b
myaw o VY n97ah DIDr WY ToR 1Y
INRSIT 12 DN L DIDST TNYD poY MMz DrnY
1Y O T DD e e RIn T
s BY ghYEa nomn en
v.¢., * And the Angel who is orOr, God, removed,

&c. This AxokeL belongs to the court of justice of
the Holy One (God), blessed be His nama. The
word ovtYR, God, is not in the genitiva case
(therefore we must translate: the AwoeL T3 who ie
oY, God). And likewise our Rabbis, of blessod
memory, have said that the Shechinah of the Lord
went down with them to the sea; hence it is said :
the ANorL, who is (tod, removed (ExodusI¥: 19).
If thie AnarL is the Shechinah, then it (the She-
chinah) is called ANcEL,and the Prince of the world,
because the government is placed in His hands.” ?

§ 8

THE PROMISE.

It was not Moses, hut Hvan TM%n, the Axerw
of the Covonaut who led the children of Israel out
of Egypt, and brought them into the promised land.
for this AnoEL was in the pillar ang in the cloud,
according to the promise which God gave to Moses,
our great teacher of bLlassed memory. In Exodus
23: 20, we hear God saying :

™ Terb Teh YD nbw vr N
$SI M D)Bn YR e

! Bee page 28.

6/
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i.c., '* Behold I send the Anoer before thee, to ki
thee in the way, and to bring thee into the pl
which I have prepared.”

R. Moses ben Nachman explained these words
me, thue:

RYT L JHD2 MBI M OB MmRe Ty b
3 Y3 Lumna it ot cew Sran by
A3 YN 2 DNP DN "N I L o SYD e
oo AN Y2 Mapa L NBE MO0 NRe

<IN WY T
s.c., ** According to the truth this ANckr, promis
here, the AnaEr, the Redcemer, in whom ie t
great name ; * for in the Lord Jehovah is everlastit

strength, the Rock of Ages. He is the same, w]
hassaid : *Iam the God of Beth-el ’ (GepeSis H. 13

&c. The Scriptures have called Him aom, Axal
(Ambassador), because through this designation
an Ambaasador, we learn that the world is governs
through Him."

§ v

THE ANOEL OF TIE COVENANT, MMIIT TTRSR, Is 1
BE OBEYED, FOR 00D 18 IN HIM.

NEY ND S5 32 tan BROGNa PR Masn oo
: 137N @ Y2 BIYRD
‘“‘Beware of Him, and obey His voice, provok
Him not; for he will not pardon your transgressione
for My Name is in Him.”
Though already taught that God waa mauifuste

In Exodus 723* 21, we read of Jehovah sayingl

3 R. Mosey Butarii ssys (meer e p. 49, cal. 1]
ivaxr WM T T b B Vo S N 1
i.4., For His name is Himeslf ; becaune Hin name is Jonowal
and this is Himseit.

Thus Hiz nams it in Him will mean : the fulness of 4
Godhead i Him,
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in this Angel of the Covenant, and that He is one of
the M1 whw, the Three Eternals, which are One
io the Ao 1'N, in Him who is without beginning
or end, yet I could not refrain from listening to the
farther teaching of R. Bechai, regarding the Divine
ensence of the Angel of the Covenant. I found the
following important remarks (p. 113, verss, col. 1) :

NI CREAT D0 3 R M INbE
mm AT ASAAm JAbRa DY YONYDDY D2
JOYmNRD L.BVMD MY LDy ra one
WY LMY 1D NYT DON L MMN DYYTTIRR
.DOPWEY Npp WY 2 L NDYTIN @D WO
CMBD R L PN PN A0 D MY ab
WA YD L T2 TR ToR 7YY Lpven e
THEY TBR TIDY L P A MY LoD Soos
W WEW WIS g wEn a3 S b pebs
O3 Lonby Wb A ceeb oebn TS
L0972 P M YT Syw  heEr 3vann onbn
VYN LN A D 2% W9 oNg vHm
712 YT MDD OB DBB P2 LTI AR N
LOTT ™MD B Yy L0 v Y awm
TOME RO R 12 Y L s ebn
P AR MY L YA My e L B
WN MM L TEOE NI By L OV DT
A AT 1= OMITA IR oE BYTIEIM 1R
IR
AR AL e B t 5 S BE R 2T B 1ot g g 1)
3 AN IR LW Ay KO Y ombh W
AR LD YR e L D99 oY e oY
ma DR R IS L myea ey NS
9N .13 Yen YR L1 wn br Y oyeem o
W L TMe N2 LI Yo N Sam v ane
1D W @ A Rbem o meY L ooYeDY M 8D
w0 Yy Y LT mon oM oeesn e

_
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2 @z 33 .12 DN ON DOYWEnh B NY §
7'y T PO oY L OSTRW NDT a2 ol
N pmon 85 Y1 wm L rmbon oy Y

10 DI IR bbby
16, “This Angel is not one of those (created
intelligences,' which can sin, of whom it is sais
(Job ! 18}, ‘- His Angels He cbarged with folly,
and tbis folly (appeared) when they assumed u
themeelves the power, that they were destroying
Bodom?® (Gene$iSH:13). But this Angel is one o
the Inherent Ounes” (according to the opinion o:
Tanchum).*

“ For Ile will not pardon your transgressions.’
Because He helongs to that class of Beings whick
cannot sin; yen, He is Metatron,' the Prince of His
(God's) countenance, and therefore it is maid : “t«
keep thee in the way.” The Chaldee Paraphrase
translates /oWD (keeping) with M wH. so that
ey (Metatron) signifies a guard (or watchman)
which (office) expresses His attributo of justice ;
thus He says, ** Lefore thy face ;" as the expression
occurs (Habdted:5), 1915 Az N2~ 5 maeb,
“Before His fuce went tho pestilonce, and buming
coals (burning death) went forth at His feet.”

And He seys, Mine AxuerL; by which He would
say, Mine ANgeL, who is my beloved One, through
whom I am made known in the world, and concern-
ing whom it is written (Excdu$ 37 14), “My
presence® shall go with thee.”

When Moses begged of God, saying (ver. 13),
‘““Show me now Thy way,” ho besought from Him
something (a revelation of one of His attributes) by

+ Bee page 20,

% Lit,, n lhe case of Sodom, whan they esid, " We are
destroying.”’

* A bigh authority.

* ever oo (Paalm 1272 4).

Ywrroy A gusrd, aleq a sentinel (Chaldee Paraphrase,
1 Samusl W4 12).
¥ Lit., face or express image,




Aé’f

which he might know Him, and He replied : *“ My
presence shall go; " (this presence or countenance,
ar oxpress image) is He of whom it is written, (Isa.
3. 9), “The Angel of His countenance saved
them,” namely, the Angel who is God's countenances;
therefore He said (Exodu$ 23! 22), “I will be an
adversary to thine adversaries through Him,” and
. He adds (ver. 23), *And L will cut them off;”
i because on account of His attribute of justice are
His enemies cut off. '\

With reference to His being called -TR>», Apgel,
you will know that He is not one of those created
intelligences, because the world is governed by Him,
for He is the very entity of justice.

Ii is said : * Beware of Him,”! for, on account of
the justice of God, man ought to watch himself that
he be not punished fur his sins; thus He mentione
with reference to Him (this Augel) ‘* Watching” and
‘“ countenance.’’?

‘Qbey His voice.”” There is a warning that they
should not vex the InmrresT Ones in the Godhead,
therefore there is iwmmediately added : * Proveoke
Him mnot,” which words our Kabbis of blessed
memory have explained: ‘Do not provike Me in
Him,” but let him bear in mind that all are One,

s and all are the 71D, the only One (Yod, without
being divided.

““For He will not pardon your transgressions.’

 , Although this Angel has power to forgive ains, and

the power of pardon is dulivered into His hand, yet

He will not pardon your sins, if you provoke Him ;

because whoever provokes Him, provokes my names,

that is, provokes God in Him. When David, of

blessed memory, say, Psalm 130 % 4: ¢ L3nt there

is forgiveness with thee,” our Rabbis of blessed

memory were of opinivn, that such power to forgive

1
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il

- .

1 Lit,, Bowara from before His countenance,

* The meaning i5: Warch thysell pot ta tull into =in, becauss
: this Angel in the express imagw of God 8 countenance ; God's
1 attributes are revealed in Hiwn.

COERLL T ST
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#in is not delivered to any of the created int
ligences.

§ 10,

MORE LIGHT BREAKS IN UPON NATHANAEL'S MD

Having obtained this kmowledge regarding t
Angel of the Covenant, mvar1 “mon . I think th
1 understand what our prophet Malachi (ch. &1
says of this Angel.
hq a ERADY e T ey arbn mYw o
Mo EYDY Db PR TR W B

§ITNSE AT BN KA T oSk nhw g
‘“ Behold 1 will send my messenger, and he sh:
prepare the way before Me: and the Lord, whom :
seeE, shall suddenly come to His temple, even tl
An§al of the Covenant whom ye delight in. E
shall come, saith the Lord of hosts.”

I perceive now that this Angel of the Covena
is the Lord, whose the temple was, He bein
worshipped therein.

THIRD DIVIAION.

81
NATEANAEL DISCOVEERS THAT Y'Y N, THE WOR
OF THE LORD, 1R NOT ONLY CALLED THE '114‘:'
San, I8E ANWOEL OF THE COVENANT, RUT AL»
1ML, THE METATRON.

T have alwaya praved on orve of our moat solem
festival days,’ that God would amswer my praye:
for the sake of Metatron, without knowing wl
Metatron was, until let into the mystery through m
worthy, ancient teachers. Rabbi Simeon ben foclu
taught me, Zohar, vol. 4, p. 227, Amsterdam Xd

1O N T W TEPN T L iuwn Yo ‘e orh e
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N YY Robord Prbn TR ROYEDNT KDY

2 MWD ND
, i.6.,,  The Middle Pillar (in the Godhead) is the
: Metatron, who has accomplished peace above, accord-
= ing to the glorious state there.”

§ 2.

BIONIFICATION OF THE NAME 1IN . METATRON.

PSR MM
¥
L

I read in Exodu$ 24! 1, YR mby =mx mom DR

3y MM, fe, ‘“ And He said unto Moees, Come up
unto the Lord,"” &c. R. Bechai taught me, p. 114,
col. 1, Amsterdam Ed :

I T BR AYY DR Dwn R fon

M Owaw Y M DWI RN - cove e R gl
MR BN LY Y o e s o
o o b 1A Y vy . PSR

Bwn v Rz DO frmn AMpwn DYON Y3
i W oy AR MM LNy e N
. Rae Yo v o DY pewm e omwn

1 ARMY N o KYTT LDDYERAM oY

te., “God said to Moses, Come up unto the Lord ;
this is Metatron. He is called by this name Meta-

. tron, because in this name are implied two signfica-
tions, which indicate His character, He ia Lord and
Messenger. There is also a third idea implied in
the pame Metatron: it signifies a xgEPER ; for in
the Chaldee language, a keeper {or watchman) is
called *“ Matherath ;" and bocause He is the KREFER
(preserver) of the world, He is called (Psalw(i4)
“ The xExrer of Israel.” From the signification of
His name, we learn that He is the Lord over all
which is below ; because all the hosts of heaven,
and all things upon the earth, are put under His
power and might.

R
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§ 3

NO ONE, NOT EVEN MOSES, ITAS8 EVER BEEN 10D, B’

BAW THE METATBON, WO APPEARED UNTO H!

I consulted II. Menachem, of JRecanati, on

passago, (Exodas 247 1), Sn 1Sy oy e

M Ty, e, ‘‘And he said unto Moses, Con
unto the Lord,” and found his explaoation (p.
ool. 1):

Y me JAond MR AYyA Svon oo
TIBM DWW N POrmn vy b

oYEY LTI0 MnIft aen LY o
IGNSBA B TN MR Bpn Se nby S
SANFT e N9 YD D1t pom D om ey B

i.e., “The great and exalted God is speakin
Moses ; He saith unto him, thut he should comen
Jehovah, which is Metatron, who is oftent
called with the name of God, alludiog to
Shechinah, the glory of tho Lord, which is
called. Andtbe reason why he saith Come up, .
if he had said : Ascend to the place of glory, w
there is the Angel, the Redecwer; because no
can come tothe great God: for (it is writtes
Exodus 33 20) ‘There shall no men see Me
live.' "

We Jews helieve, that Moses was iosiructe
all Divine knowledge by no other than by vz
““The xegrer of Isracl " G1Tvys =eD, p. 15, v

preface of v, Mantus Ed. :

$ITBLE MR D Y Y

t.0., *The Teacher of our master Moses
HMetatron"
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§ 4.

AN, METATBRON, THE FIBST-BEOOTTEN OF QOD.

My faithful teacher, R. Bimeon ben Jochai, took
me into one of the inner chambers of mystery of
the saving kmowledge of God, and instructed me
/ that Metatron existed from eternity. (dohar, (GGen.,

* p. 126, versa, OYy3 00} ¢

WIB L DT e IR TS DN DITRaN nes
LTaY DR D DM BT RABDN2 W LT3y b
M OnS KON L HaMDI BY owrms h3n e
W3y L aYd avpa L opn e ymay Lyay
n1n~5 TOY TNT nRETTD ]"T'IB'D?J L B g
ATy SR OormoR msn TOn L Map 3 And
AN AT NI Y L DY D Y mnn i
W o W% ok Boa hwwn Loy b ovove:
_ swowae 53 Sy nbemns rrapn
; e., Geness 24 2: ‘ And Abraham eaid unto his
i oldest servent of his house,” &c. Who is this of
H whom 1t is said, to hisservant ? In what sense must
H this be understaod? Who is this servant? R.
"l Nehori anawered : It i3 in no other semse to be
1 understood than expressed in the word Y13y, His
N~ servant, the servant of God, the nearest ta (7.e., the
chicf in) His service. And wbo is He ? 1ymmn.
Metatron, us said. [le is appointed to glorify the
v Lodies which are in the grave.

This is the meaning of the words, Abraham said to
his servant, ¢ 4., to tho servant of God. Thie servant
is Metatron, the eldest of his (God’s) house, who is
the first-begotten * of the creatures of God, who is
the ruler of all He haa; because God has committed
to Him the government over all His hosta.*

Sriym. rad: ¥ in Piel, o beget,

¢ Nathanael does not thmk that this exposition of this
of Holy Writ i is correct ; but it proves that the Ancients be].leved
that Metatron in the f£15¢ begotien. (Heb. Y. 9.)

D

- v“u..w.-; PP RV

_




1

64

§ 5.

1LY ¢ METATRON, BIGELY EXALTED,

Our venerable teachers, up to about a century a
a half before the destruction of our boly city a
temple, have, it cannot be doubted, entered iuto t
deep recesses of the mysteriesshidden in the Wo
of God, and some few of their disciples have px
served the knowledge of the mysteries, which we fi1
in their works etill extant.

In my researches after knowledge of the natur
titles, and office of Y»mwm . Metatron, in the econon
of God, I found rich veins of the hidden wisdom «
God, of which, for want of space, I can give but
few. Thus rmnw, R. Akiba* p. 11, col. 3, giv
us some of Metatron's titles, which reveal H
nature.

SITNOT R qNDB L DU YW TTRYBE 11nEn
A OB LT W IRYD LRI Y Y
OO W RO LBYaYEA YW RYE L Sy
SVISS DY SVIhaN ot Dyn e
: PONDY SV
i.e., Metatron is the Angel, the Priuce of God’
counteuance ; the Angel, the Prince of the Law; th
Angel, the Prince of might; the Angel, the Prine
of glory ; tha Angel, the Prince of the temple; th
Angel, the Prince of kings; the Angel, the Princ
of lords; the Angel, the Prince of the high, exalted
migthy Princes in the heavens and on the earth.

To rrmop P p. 37, col. 2, I read:

oabrn b Lo oo ohwsn B by b s

YYD PBmB EHINBI WP 12 YT L Twd b

3 ABTEEY 133 Dowy o s L
) $707 2 DRI PRRe s

¢R. Aliba Jived in the beginning of the first century att -
the destruction of Jerusalem,




& 7/

t.e., * Ho (Metatron) is a Ruler over all Rulers and
over all Kings, ing with power; therefore the
Cabbalists cazil him Metatron Merya 8is, which
! signifies, Ruling and governiug with might and
dominion ; because He 18 the beginning of the ways

» of God.” (Proverty §222).
§ 6.

BD, I8 TIHE ONLY MEDIATOR
BETWEBN 00D AND MAN,

In Exodus 219, it is written:

23T 9N FTYREIY 1WBY MM T FTeD DN e
DY 19 OTOR BET

t.6., * And they said unto Moses, Speak thou with us
and we will hear; but let not God spcak with us,
lest we die.” Reading thie passage, and knowing,
that my nation, the childreu of lsrael, never ap-
proached QGod without the mediation of a priest, or
of the High Priest, I went to my teacher, R. Simeon
ben Jochali, to inquire whether any mortal and sinful
man dare approach God without u mediator, and I
received the following instruction. (An extract from
Zohar, vol. ii.,, Exodus, p. 51, Amsterdam Ed.):

1OV PY 7O W nwh |
1. (Geness 3: 24), “ To keep the way of the tree
of life.”
< RATD RADIED N RT DN R T D 2
VT OO AN KDY RAYW RINTTY BOR R
2. Who 18 the way to the tree of life? It is the

graat Metatron,’ for He is the way to that great
ree, to that mighty Tree of life.

! In the Hebrew, and its cognatc dinlects, the feninine form
expresses tender love, B. Himeon ben Joebai speaks herv, and
in other places in his works, of Metatron in the feminine form,
?‘ ovder to express the great love our heavenly Father has to

otatron.

“"‘-—T
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mrm b qbhwnn onben R YeY Yo
¥-1aaals V- PR R
8. Thus it is written, Exodus . 19: ‘The A

of God, which went before the camp of Im
removed aud went behind them.”

T ONTORM o o
4. And Moetatron is called the Angsl of God.

wYDVTT TRER IR PR W YN Tn
CIRDD RO R A IR RDIA
VYN 2N 2y b
5. Come and see, thus says R. Bimeon. The h
One, blessed be He, hes prepared for Himeelf
holy temple above in the heavens, a boly city,a ¢
in the heavens, and called it Jerusalem, the h¢
crty.*
LHDDY WITOTED Yan L M2YD ey RTY2 Y3 6

6. Every petition sent to the king, must be throy;
Metatron,

WY BN AT MRS W whE Yoy T
LB IDADY L, RO TNY NI

7. Every message and petition from here belov
must firet go to Motatron, and from thence to th

king.
MO LRI MBI TN RERITIED T FON0R 8

$RDY wam e
s, Motatron is the Mediator of sli that comet!

from heaven down to the earth, or from the esrth u)
to heaven.

TOD IO L VAT LN9DD RTYD PR 1Y O, 9
: NPT e LB nann anS N oYy

3 All thoe secients believed in auch a heavenly and apiritus
Jecusalem ; thus the Chaldes paraphrase, Paalm j2a: 3.

TR ONTY T T TP TR Y emabon orbov
i.e., Jerasalom i builded in the eat {in beaven), aa

city that is compact together, as the one on the earth,
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9. And becanse he is the Mediator of all, it 1s
written, Exodus 4. 189: ‘ And the Angel of God,
which went before the camp of Isras), removed ; that

) is, before Israel which is above.”

- I VY TR SO NI OYTORDT Iebw 10
- $EmMNT an Yy e Anbh W A orreoeh
10. This Angel of God is the same of whom it is
written, Exodug 3-41 : ‘“ And Jehovah went before
them,” &ec., to go by day amd by night, aa the
ancients have expounded it.

NSHES oy wbh pp 8HHRY Tneyr v S 12
DM A% YN Ty Wy

1. Whoever will speak to me (says God) shall not
bo able todo so, till 1o has mede it knownto Metatron.

NI T BT MNeIDn 7172 Yo o 12
LTS MDD TPoR Yo by
12. Thus the holy One, blessed be He, on account
of tho great love to, and mercy whick He hias over,

the eongrogation of lsrael, commits hor (the con-
grogation) tuv Metatron’s care.*

W Yo wva B omm wSe LD PN T 13

[T

1 ' O T D ROEY WA e ety eon Y e
21 Heoee
B 13. What shall I do for im {(Motatron)? I will

corumit my whole house into His hand, &c.’ Hence-
forward bo thou a kxerEr, as it is written, Psalm
» 121%4; “The xeErer of Israel,” &ec.

§ 7.

YW, TRE ALMIOBTY, HAS REVEALED HIMAELY IN
No OTHER THAN IN THR UNBN, METATRON,
THE KEEPER OF IBRAEL.

1t follows that if God has revealed Himself in the
¢ Comp. Eph. {; 22, 23; Col. L: 140.
3y

1 Comp. St. Matk. [1.27; “18; Eph. ! 10—23: Ph).
2811, &e., &¢,

*—
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uncreated, self-existing Wurd ¥~ {0, whichisak
called the Angel of the Covenant, fwvamm -ube
who is the 1em, that the Almighty v b

revealed Himself in {7 t5%/ the kezrER of Israel.
This was also the faith of my ancestors, as I fin
in Zohar, vol. 1., p. 231, the following passage:

2IIRBD YD wath

t.s.,, The garment of the Almighty is the Metatron
Compars 2 Cor. 5:19; 1 Timeyi:16.

§ 8.

PG, METATRON, 18 CALLED TIUE BON OF GOl

I could mention many secrets respecting Metatron
into which my teachers have led me, but for saks
of brevity, I shall only mention this one. In thi
commontary of R. Moses Butarili on the book
ey oy I read (p. 85, col. 1, Mavan Ed,, ch. §.
§ 1), these words:

R PIREBR O A FNEDD wep HHh2p YOea
WO YERD YOV 1YY L1 |2 BoR nenb bz
MM ®AE W IR Y3 % me L avish BN Y

YN MY
s.s., **The Cabbalistas call the second Sephira® Meta-
tron, the xeerer, which is an inferior name to his
name tAs Son of God” When Joshua said, Josh.
§:13—15: ¢ Art thou for us, or for our adversaries ?
He said, Nay, asa prince of the host ofthe Lord, Lam
come,” &c. Moetatron appeared unto Joshua, &ec.

3 See Part 3., Division Z,, § 4, p. 8.
! Page 14.
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FGURTH MBIVISION.

§ l.
4 NPYYIDRT NMEY. THE MIDDLE FILLAR IN THE
GODHEAD, HAS REVRELLED HINMBELF A8 THE BOX
OF GOD.

! Having penetrated thus far the mystery of the
i vature of God, and seen what tho fzith of my fathers
) had bheon at that time when the candlestick was
burzing in all its offulgent glory in the sanctuary, I
took up the second Pealm, whig spoaka of o other
then of Metatron, the Son of God. Consider the Tth
snd 12¢h verses :

M AN W3 RTINS Thm part Y raoon T
STV ant

MDD NP WD TUY IO AN 1B N3 e 12
t93 oot ba vion mn
v.e., ‘L will declare the decree: the Lord hath said
' unte Me, Thou art My son; this day have I begotien
l Thee.* Xiss the Son leat He be angry and ye perish
from the way, when His wrath i3 kindled but a little.

Blessed are all they tbat put their trust in Him,”

I first searched out the manner in whick the word
ot (this day), is used by the sacred writers, ard
found that it sometimes 6x presacs oternitiy, 88 in Isaiah

' {3 10, MY s O™ 30 £z, “ Yoa, before the day
was, I am He," that is, from Eternity, as Jonathan
ben Utziel translates Miry mar wbon AN, “ 1 am also
{rom Etermity.”

Thus is ©7 ““this day” wused in the second
Psalm in the seuse of juépa aiwvov, day of sternily, 8o
that He who is herecalled by God My Son, must be
from Eternity.®

YOrav 8 xal 10 dptoroy 3 0 yewwheaw, §f avirxne
oUvEaTIY abTw doTe ETepoThTe povor rexwpiedac. i0., When
¢hat which begat ias mos perfect, thai which ia begotien
neccasatily co-exists with iy, so 88 to diffier only by personal
diversity. (Eua. Prep. Evang., lib. x1., cap. 11.)

Vide Glaseii. Philologim Sacre, p. 174, eol. 2, et. p. 443,

e ——
]

—
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§ 2.

NATHANAEL I8 INSTRUOTED THAT THE B8ON OF
I8 FROM RETERNITY AN EMANATION FROM |
THEREFORE CALLED “71"V1"Y: JEHOVAH.

Regarding the essence of 17 tyn, *‘ the kEEPE
Israel,” who is the same person as He, of #hom
said in the second Psalm, N1 oy ~an mnw
“ Thou art My Son; this day have I begolten TF
I read the following in =i “23pr cap. 67, p. 1

LEED NTY TSR TRY DTN NNT TN
TV NTY TN WTRT 30T NS DN 7
MON LTTDY SIS AR SN DY LR W
bl

i.e, ““There is a perfect Man,* whois an Angel. 1
Angel is Metatron, the kxEerer of Iarael; He
man in the image of the Holy One, blessed be °
who is an Emanation from Him (from God); yea,
(the Metatron) ie Jehovah; of Him cannot be s:
He is created, formed or made; but He is
Emanation from God.

This agrees exactly with what is written, .
13% 5, 6, of M7 Y. Danid's Branck, that tho
He shall be a perfect man, yet e is w1 71
“ The Lord our Righteousness.”

§ 9
THE 80N OF GOD, TDE FOUNTAIN OF LIOHT, BEGOT
FROM ETEHNITY.

In the seventh verse of the second Psalm, i
written, "1, 11 have begotien Thee” 1t is bey
the limits of human undertsanding to compreh
the mystery cautained in these words, ' I Aave bego
Thes,”” nevertheless, some light has been thre

¢ Or, Thers is a Map, if 8 Man He is,
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upon it by one of my chosen teachers, R. S8imeon
ben Jochai, in his book Sohar (Gen., p. 16, versa),
which I will faithfully transcribe a.mr divide into
! VoTses:
£ MR T DVYOR oMM ]
' 1. And God said, Let there be light, and there
was light (Gen. £ 3).
VAAR T PO TIOERS RD AR RSS2
: 1 NebY
2. Here is the beginning of finding treasures (of
hidden wisdom), how the world was created in its
particular parts.

992 MmN ey L Y5sa o mn om e 8
1595 B . B> b
3. Till now (namely, till He said, Lot fhere be
light), was the creation standing beforse Him asa

a whole;? but after He said = m smv, * Leat there
be light,”” the creation in it8 whole underwent a
change, and we hear of its particular and general
parts.

IO AT RTD NOMIND 2D KD 10 K00 1D 4

4. Till now, that He said "mt 1% ¢ Let there be
» light,” was the universe euspended in the air,
through the searet (power) of Him, who is without

beginning and end.

LBYTIDRT R AIRGY 8§91 MO trnnNT 1D 5

KD H9YHY NTT . DVIYR IONM BN v oD

aANE AMNaT Y'Y s ®mmEa TTYEN a3 avD
$TBEM A 2D ’Y Yan jn

5. Ae esoon as the secret One in oyYn (God)
made Himself known in the exalted temple above,

The meaning is, that the creation came first forth as a
chacs, and afterwards the separate parts were formed through
the words, Lst be.

D3

s




T
4.
a

WAt

v

11

72

the word “God said,” vrw YNYY, was
though at first it was not heard, whilst the pa
rts of the creation were not yet in existeno

the sentence ‘“in the beginning God created .
and serth ' is a perfoct one, though the word
‘ He said," is not expressed.

L vTIESY St Npvp v oM |

6. This word ~pmaw. ‘' He szid,’”’ i3 a se
which impliee & question, to know who fhat Iy

TR 2T W22 O Wt w5 o
TNoTNEY mn

7. "2 (by transposition of the letters vy
Who is this Light? The ?ower (the Person) -
has taken im a mecrut (Iif. hidden) manne

abundant gifts, out of the sacret thoughts of
who is without end (God).!

mon KU NWET OTHW MO0 . mam
MY LMNZ YOWY LY PTIE e
+ow mb whwtr o 3% yonoe S
T D pErY e Yo vonom 89T L W
: 3% yrAmNT b1 rayne

8. oy (He said), now begat He én this Te
which He had couceived of the holy seed, and b
it in secret: He, wha is begotten ie publicly®
climed by Him, who has begotten Him in sec
though how His emanation was, is nowhere b
of; whereas, of every other thing which cometh fc
8 voice is produced, which is heard openly.

L, written.

» Compare Isainh &4 : 6, o1 a

!l According to the foot-note of the Amgterdam Ed

1P AT YEER Morom momaest YT From  thence
beginning

¢ of the heave offerings, Lithes. and the abw
gifia from heavin.

:'\:5 hit., withool; henee publicly, opanly—Hebrew
wemy Bt in sllence, secret, incomprehenaibls.
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TPDIT N N2 P M B3 L o 9
1. ** Lot there be hight." Everything which has

' come forth, has come forth through thie secretly
bepotten Qne.

- R. Simeon ben Jochai here tells us, how everything

] ' which is light, has come forth from one point in the

Godhead. By one point in the Godhead, he meana
j One of the Three, which though Three, are only

One. This point (Fr1pY) is the fountain of light

remaining in A PR, in Him who is without end,

because He is without beginning ; and he adds:

T LONRMIST WAT A L KT RT TR RS 2
£ PO 19D RYD e

t.e., Therefore all light is united, one with the other

giving light here and there. This light penetrates

all degrees, firom the lowest degree of natural, to

the highest degree of spiritual light, and all that is

light is united in Him, who is LigoT.*

He saith on the same page -

MRAIDTION R e . 5y73 BN T

IROYEDRTY RTIDT N7 . 270 Y2 TN
te., Lot there bo Light. This light is tbe great
God’. ..... . ».And God saw the Light, that it was good.
This Light is the Middle Pillar in the Godhead.®

That the Middle Pillar in the Godhead is the Son
of God, hegotten from tho Father from eternity, R.
Simeon ben Jochai teaches not anly ia this passage,
but in many other pluees in his valuable works.

18t Jobn 8% 12; M. 35, 36, 46.
3 Bechai makes a remarkablo obsarvation (p. 4, versa, col, 2).

i o rnn st 5Y 1Y e v o TmNn
$T1T TPHY YA TIADY TN N2 YD R ‘0 AT 2
ie., And God said, *“Let there be light,” to indicate the
coming (lit., days) of the Messinh, of whom it is eaid : Arise,
shine; forThy Light ie come,and the glory of the Lord is risen in
‘Choe. (Iwaiéol). Also Bechni calls the Messiah Lighs,

‘G Cevrepor xatd wdrTa avTw dPwpotwperor, Ve, A

! second Light like in all things 1o Himself. (Philo, as quoted

i by Euseb , Demonstr. lib. iv., cap. iii,)

e
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To quote but one,

Speaking on Prov@rbs27: 10, he says, (Zohar
ii., p. 115, versa):

RT0T 3% L M2 oMy 1R e

ITYY3 WURT ROV
i.e., ‘‘Better is a neighbour that is near, th
brother far off. This neigbbour is the Middle P
in the Godhead, which is the Son of God.”

The chambers of light, into which the Wor
God led me respecting this interesting subject,
80 numerous, that the apaco of these pages will
permit me tc open more of them to my readers
conclude, I shall just communicate to them, wh:
saw in the last one of these chambers.

Pondering over Proverdss. 14, ma b nya
“1T am Understanding—1 have strength,’’ 1 had
a shadow of doubt, that Undersiunding menns t
the eame sslf-existing Undsrstanding as rypor1.
self-ezisiing Wivdom, the Son of God, speaking

this chapter, which truth . Simeon ben Joc
corroboratos (Zohar, vol. 3. ., p. 290).

SN T NTA NT NN 12 ROR Lo v
TV I NP P 2 AMDWD §2 ApERY e
i.e., Who is the Understandiog? (Provers& 1
When Jod (Jehovah) is united with Jod (Jehoval
1 son is born, and tharefore 13'3, Understanding,
called 13, the Bon of God

$ 4.

XY ANCRSTORS TRIUMFIING TPAITH INX THR S
OF GOD.

Having been led by my teachers to a knowledge
the mystery of the 7th verse of the sscond Paalm,
sought earnestly their instructions as to the rig

? 717 is composed of j3 and T+ by transposition of thelette

Bee foot-notw, page 69,
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meaning of the 12th verse: v AN 1D "2 T
1.0., * Kisa the Bon, lest He be angry,” &ec.
Observation. That ™3 does not signify in thin
place, purity and virtus, as the more modern writgr!
render it, is plain enough from the second arnd third
» members of the verse: AN 19, ** Lest He be angry,”

and Y3 ‘011 Y3 v, ' Blessed aro sil they that put
their trust in Him ; '’ or as Jonathan paraphrases it,
Psaa apt 9% Mo, ., ¢ Blessed are all
who trust in the Memra '’ {THE Worp)}. Moreover,
we know that iu the more poetical parts of the
inspired writings, the aneient Chaldes worde and
forms are used: thus -3 for 12 (a son)is used not
only in this Pealm, but also in Proverbs = 34%L 2:
ST NI MDY MDD T YD T, s, ff What,
rny son ? and what, tho son of my womb ? tho son of
my vows?

We find that Aben Ezra oxpounds the passage
with the following words :

Yy 135 73 pen LY by o vy e vy
WY T2 AEY M3 AB IW1I YA B M L D

DIIAN T DN TN
t.e., " Serve the Lord (v. 11}, rofers to Jehovah ;
aud Kies the Son, refers to the Messiah; and the

-
v signification 93, son, ia as we find it (Proverds
2), What, my son,” &c.
v I went to ons of our oldest teacbors, who, as I

eaid in my introduction, lived above seventeen
hundred years ago, to be taught how to interpret
these words, ™2 @3, “ Kiss the Son,” and my soul
drank of the pure and refreshing water of Divine
knowlodge. Before tranpscribing his solemn words
of triumphing faith, T must remark that our ancient
teachers, who are called ‘The Cabbalistical Schoal,”
undoubtedly preserved the pure doctrine of the
blessed Godhead. When, however, they imparted
knowledge to their initiated pupils, they frequently
mado use of allegorical exopressions, and sometimes

—
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of certain calculations from the numbers represet
by the letters which a word contained. In

manner, they hid their mysteries from the uninitit
until they were properly prepared to receive th
Thus in Zwobar, vol. 3, p. 307, versa, Amster«
Ed.,* I found the following inmstruction respec
the words 12 i1, “ Kiss the Son.”” Rabbi Sim
ben Jochai proves from Isnidh ¥4:1, that Jeho
spoken of there as riding upon a swift cloud
execute judgment upon KEgypt, ia no other t
““ the Son of God ”’ spokon of in the second Pss
ver. 12, ' "2 ywwry, “ Kiss the Son.”” These
his words of triumphing fuith :

« FODNTID NN MY 2N
1. Thou art the faithful Shepherd.

172 MW NN oY
2. Concerning Thee it is said (Isalm 2
“Kiss the Son."

PSRN 130 NS 20 oy
3. Thou art the mighty Oue of tho earth,
Lord of Israol.

AapT 1 LROYY L aen vonbey 1

AN ab

4, The Lord of the serving Angels, the So

the Highest, the Son of the Holy One, hlesser
He, yea, the Shechinah ?

NY JANEA TIETT T 01 LT ah Tmrw
1Y eamm (N B DY) wnz .
5. Tt is said with roference to David, 2 Samw
13: The Lord alsc hath put away thy ain; t
shalt wot die.”” Through the Redeemer from dest
tion, was David roconeiled to God.

Yohar, Genes. T (Addenda) p. 18, veres, we find
same paasage, bot evidently with au iaterpolation, whi
rectified in the third volume, as quoted on the following p

‘What the thechinah signifies, see part ii. § 13, page :
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§ 5.

R. BIMEON BEN JOCHAI'S PRAYER AND EXHORTATION.
E (= vpn dﬂp 18, ., p. 65, Amsterdam Ed.)
# Ths Prayer.

i FYDM L BRI NI IO YR Y3 O e

NFTY L TJNRD OPAR DY) RN 507 a0 e

2 NDBDT MM W3 o TR s
t.6., “R. Simeon erose with all his cownpanions and
said : O faithful Shepherd, Lord of all the prophets!
ariee and awake from Thy sleep; for Thou art toall
the prophets as the sun.”

The Exhoriation.,
(Zohar, vol. 3 ., p. 281, versa, Amsterdam Ed.)

RO YOYY NP3 NI FIR R RDYIR KD
Youam S o Do w73 s oo a0

2 h jaboY 27 Y
1.6, *“ God said; Faithful Shepherd ! verily Thou art
my Son, yea, the Shechinah; ye mighty and ye
Angels! Kiss the Son. (Psalm 12.) All of ye

arige and kise Him k6 and receive Him as your Lord
and King.”

f 7.-*,..1.......-.4..‘...._... P
4

PART IV.

W‘IPH ™", THE HOLY SPIRIT.
§ L

NATHANARL I8 LED INTO THE INNER CHOAMBER OF

LIGHT.

Having been instructed by the Holy Seriptures
how the RPYRBRT KNI2Y, the Middle Pillar in the
Godhead, has revealed Himself as the ¥'~1 frmw, or

e
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as the Mv31 NS0, the Angel of the Covena
as the }ypuw, the Keeper of Israel, I he
desirous to know how the thixrd vy, Subsiater

the Godhead, WM rrm ey w1, the
who is below, called the Holy Spirit, has rev.
Himasalf.

I did not go to our modern teachers, who
lost every trace of the way to the inner chambe
the pure truth, but kept closs to the Word of
and to my ancient teachers, as I had done hith
and received from them the following instractior

§ 2

DML MM, THE BOLY BPTRIT I8 A BUBSTANTIVE BE
IN THE QODHEAD, THE CREATCR OF THE WORLD,

The Word of God, as expounded by K. Bim
ben Jochai, has taupht me that there are th:
Bpirits in the Godhead (p. 27, § 14}, and that

is called ™M r1v, the Upper Spirit, to distingu:
Him from myyept ©97 1, the Spirit whick
the Middle Pillar, aad from the apry o, the Spir
below, which is called the Holy Spirit 1™ PN
Rty

Thoughb theee Spirits are united in One, if t't
T, the One Qod, yet each exists of Himsel

Thue @ M, tho Holy Spirit, is not a transitor
offect produced by Qod, not an abstraet power o
attribute, hut a Spiri? self-ezisting and substantive

a8 the author of 112y 0D (according to the Won

of God) teaches me (pp. 49, 50, Mantua Ed.):

1 bho wr rham T2 o ohR M

........ DI DY R NEm Dy Loethyn
SN2 33M PPN e m

v.c., Blessed be the peme of the living God, of Hir

whe liveth for ever. By Fowe, Wind and Spesch (i




3% S

: 79

revealed) the Holy 8pirit... Spirit of Spirit, by
whom He (God) created and hewed out the world.
This translation ie according to B. Moseas Butaxrili,
M the famous commentator of 773 ‘D (p. 50, Manfua
Ed.):
DU AT MY 0 L T L P M
iz M7 ava Dywn U‘ﬂ.l?l"‘ mn NETT MY
O YT DITRY AN DY M3 1Y
t.e., Spirit of Spirit. Explanation: Spirit of the
Holy Spirit, by which the author of M™% D means
to say : The Spirit who proceeds from the Spirit, the
living Gud. This is the second Spirit, through
whom were created the heaven and the earth. (ZLit.,
that which 18 above, and that which ia below, and
the four winds).
This is explained hy R. Simeon ben Jochai (Zohar,
Gen., p. 16, Amaterdam Ed.):

, KON SVIDRD e MR O o TON

v P o b Yy nermm
i.e., The Bpirit of God, is the Hely Spirit, who
proceeds from the living God, and this {Spirit) moved
apon the face of the water. (Gen. i. 2).

§ 3.

ki AN INFERENCE DRAWN FROM THE ADOVE.

If wpt o, the Holy Spirit proceeds from
> Dvi9K , God, then He must proceed from the "N

™. the two other subsistences in the Godhead :
the One whom we designate Heavenly Father.

oYaaw 2M; and the other Mv1, Bemxa, who is
designated NMPIDNT RTWY . the Middl Pillar;
otherwise there could be no Unity in the Godhead.
And we know that in the Trinity none is afore or
after other, none is greater or less than anotber; but
all A 9, the Three Brings, are co-eternal and

co-equal : W T13H M LW,  Three there
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sre ; each exists by Himsolf, thongh they are On
(e . p. 89, vorsa, Mantua Ed.)

I sought instruction from R. Bechai, and founs
written (p. 4. versa, Amsterdam Ed.) :

e S YN Y BMUN T

v.e., “ The Sparst of Qod ss the Spirit of the Messias
Y went for advice to R. Stmeon ben Jochai, w
directed me to his iy 3N, p. 104, Py MY

2y, where I also learnt the Unity of the Church

QGod with her Bridegroom, the Middle Pillarin t
Godhead :

AN MEY M jY Do 1V TN TR
NI FINY LR WS WIN YO TS KT B
IR INNR FTNORN DERa TR RIPSTE
MY . N WY YN M3 aRnn M
oY TVPN BN AN STIY FIPT v b
NOPARD 1N TIDD L PO YD FISSINM N YTYY
HY TYY YD W3 epn KRS NTRY Rea
» FTZDY M7 T OISR MY Bt RBY

SV vhy i e mrw

1.2, “Ope snd one make Two lilies. This 1
Jehovsh, of whom it is enid (ZecheniabM$) In tha
day shall there be one Lord, and His name Ona
And He, the Middle Pillar, is considered to bs Ons
with these Lilies, among whom feeds, &c.! (Cant. ii
19). One Lily (r.s., the Church militant) is below, ir
the world ; in her is the fear of God, and He (i.e.
the Middle Pillar) is her fear. The Lily, which i
above, in the heavens (i.c., the Church triumphant)
is my dearly beloved: concerning her it is said
(Cant. 2:7), «“ I charge you, O daughiors of Jerusalem
By the roos, and by ths hinds of tAs field, that ye stir no.

1 Zohar, vol. 3., p. 386, verss, ie., TOUNOY > AT T3
The Holy-One, bleased be He, in like un apple {Cant, 23)
and the congregation of Israel is aa a lily.
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up, nor qwake my bve, il Ha (ia., the Middle Pillar )

tease.”’

F ‘When shall they come to stir Her up, she being in
- His right hand (Cant. Ay 6), and Iie has no pleasure

in it? When the faithful Shepherd shall coma,’ of

whom it is written (X2, ‘“said ") “and the Bpirit
v of Grod is proceeding from Him,” this is the Spirit

of the Meagsiah, of whom it is written {Yaaidh11.2),

(Jit., “maid ') “the Spirit of the Lord shall rest

upon Him ”

§ 4.

A JQUERY.

I nsked R. Simeon ben Jochai whether @1pm1 r,
the Holy Spirit, may not be the effect of some
invisible inRuence of God as the first cause of every-
thing Holy? Hisanawer was, That pm v, the
Holy 8pint, is Himself the primitive cause of all that
is holy and good of all Divine knowledge. His
words were these (7Tm P §xxx., po 109, versa,
Amsterdam d.):

DM N TN ANT MMD MTne M TR
st O b e B e T B e+ e e B e o O b Tl T
DYy A
} t.0., ' It igthe Bpirit of the Messiah, at it is said, Yen,
A s it is the Holy Spirit, who is the Spirit of wisdom
and understanding, the Spirit of counsel and might,
: the Spirit of knowledge, and of the fear of the Lord.”
- (Tsaiah it: 2),
§ 5.

T MM, TOE BOLY 8SPIWIT, A8 ALL TP DIVINE
ATTHIHUTES . HE I8 OMNIPOTENT, QMNIPRESBENT, AND
OMNISCIENT.

I have been instructed in 72> '©. p. 50, that

¢ According to this interpretation i9 the feminine form

yeumn used for the masculine yorrm, te demote the unity
of the two subjects, aa the following member thews,
‘Beo page 78, ** Thou art the faithful Shepherd,” &«

PITITTEEEEEEEE
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w1 nv . the Holy Bpirit, mn rm; that
Bpirit of Spirit which is w1 1N, the living Ge
who is a 8pirit. It follows, therefore, that the Hc
Bpirit must have the same Divine attributes as Go
hence we read in Paalm [34Q1 7—10:

FON DR DTN TIOD TR0 YD T TN
WD I MR ¢ T W T mn 1N Dw ST
IR YDA T DR ) Lo WITINO Tt
DNTP3 TR A weywes TN M T Y
@D e ova MY b pord K1Y qon
HEa )

.4, ‘* Whither shall I go from Thy Spirit?
whither shall I flee fromn Thy presence? If I asce
up into heaven, Thou art there; if I make my t
in hall, behold, Thou art there. If Itake the wir
of the morning, and dwell in the uttermost
the see ; even there shall Thy hand lead me, a
Thy right hand shall hold me,” &e.

wym rm, the Holy BSpirit, being God, I
taught by our prophet Isaiah 4§@0:13, that He
Almighty, and ordereth all things in heaven s
earth after His sovereign will :

$ VITE VTID DWW D M I 100
i.¢, ** Who has direeted the Bpirit of the Lord,
being His eounsellor, has taught Him ?*

That the 775 I, the Spirit of the Lord, ia
Holy Bpirit, Jonathan ben Uxiel teaches me in

Targum, rendering it thas : &™) M M 'R0
t.c.. Who has directed the Holy Bpirit?”

§ 6.
WILAT IS THE OFFICE OF @77 [T, THE HOLY SPIR
After having been taught by my teachers w
the office of YD, the Keeper of Israel, was:

is in the economy of God, my miud became engros
with the thought of what office the Holy Spirit ]
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I found the wprt ry, the Holy Spirit, in the
divine dispeneations, had to rule, to guide, and to
instruct men in all that is holy and good ; but that
man, before and efter the deluge, ha-f, with only few
exceptions, resisted and rebelled against Him. In
Qenesis &' 3, we read as follows :

M 22 ERIDYD N2 D T KD T o
S PRI TR U TN YR YT 3
t.e., * And the Lord said, My Spirit shall not always
strive with man, for that he also is flesh,” &ec.
Modern writers. as quoted by R. Aben Ezra, take
it to be the soul of man which is called the Spirit of
God. but not 80 my venerable aud ancient teachers.

The Chaldos paraphrase of Jonathan bon Uziel has
these words :

172Dy 7 B 1m B W M o wbo
IPTNTIIY WNIN NAY PAB P
s.e., “ Have I not given My Holy Spirit in them, in

order that they should dv good works, but behold,
they have corrupted their works ?

§ 7.

HOW CAN I KNOW GOD FROM HIS wokD?

Many who read the Word of God, and study it
day and night, continue nevertheless to have very
confused and imperfect ideas of the nature and
government of God, though possessed of vigorous
understandings und much learning. R. Simeon ben
Jochai gave me this lesson, that none can know God,
that 31 A%, Three Spirits,) can be one, except

+m . the Holy Spirit, reveals this secret to
im. His words are these:

23 DY AN O ORI L PN T NSH R
NIVITTZ NON 2 T PN TN 2 0 PO CTIIN (e
f Y PTVAIR N T
Y Bea page 27.

_ﬁ
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1.e., "“But how can three Namea boone? Are t.
really oue, because we call them one? How th
can be oune, can only be known through tbe re
lation of the Holy Spirit,” &e. (SBee partii., §
p- 18.9)

§ 8

WP T, THE oLY SPIRIT, WAS FROM T
BEGINNING, THE CUIDE oF TIE ISRAEL OF GOD.

In Deut. 12, it 19 maid :
$m03 DR MY PR 1M T3 T
i.t., ** 80 the Lord alone di lel.d him, and the.
was 0o strange God with him.”
When I compare this passage with Isaich 3
14, 1 find that this was the Lord, the Holy Spirit.

M 1Y ORWNNN Y™ MY A TIYPR33 IBia

P AMNDA B TR Yy T

.., '“As a beast goath down into the valley, th

8pint of the Lord caused him to rest : so didat Thot

Jead Thy people, to make Thyself a glorious name.’
These words are thus expluined by Aben Ezra :

BRI L ™I Ewn BID 0D DhMT TN
MR DA M 13 L ERD MR AT RIE

: D
i.e., “ After baving comue out of the gea, has God led
them through the wilderness; as a beast safely
descends into the valley, so did the Spirit of God lead
Israel.”

wart 1 the Holy Spirit, whom I have called
7Yy~ Jehovah, which He is, was Israel’s guide. But
Israel, in the wildorness, sinned against the Holy
8pirit, and had to bear is judgmsnts, as we read,
{Isawh 64’ 10):

WY b Y WR MY AR ORYEY TN A
103 onYI N

! The signification of Names or Name, seo p, 15, Note 5. oy
in the Rabbinic language significa God.
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t.2, '* But they rebelled and vexed His Holy Spirit,
therefore He was turned to be their enemy, and He
fought againet them.”

An Inference.

Only a living and substantive Being can be vexed,
and not an inanimate and unintelligent power or
attribute ; therefore the Holy Bpirit must be, as He
is, one of the three MW7, Beings, inthe “MMn, the
only true God.

§ 9.

WA MY, TUE HOLY SPIRIT, HAS BENT TIIE PROPHETS,
AND ETOKEN TUHROUGH THEM.

In lsaiah H8: 16, we read : MY W P
W Y s e, ¢ And now the Lord God, and His
Spirit, hath sent Me.”

To the three My™DD, ur M1, Beings, in the
Unity of the (Godhead, is here ascribed the act of
sending the prophet,! whith is quite in agreement
with what we read in Isaiah &' 8 :
5y Ay DR B AR MR IR DY) N Do

anbw o o b
ie., “ Also I heard the voice of the Lord, saying,
‘Wbhom shall I send, and wheo shall go forUS? Then
eaid I, Tere am I; send me.”

David’s last words wore (2 Samuel 237 2):

2h Y oo 3 Y31 mm
1.e., ** The Spirit of the Lord spake by me, and His
word was in my tongue.” hich Jonathan ben
Uziel paraphrases thus :

1 'Fo i, . 03, 18 ascribed the sending of the prophet.
See p, 28, § 15, These Threa being United in Ume. Moreover,
seep. 19, No. 7. ** What the One of tha Thres in the Godhead
does that does the other.”

*t'I'he Father, the Non, and the Holy Ghost, work all thinga
inseparably ; Not that vach of them is unable to work by Him.-
golf; hut thut they all three are oue God, ona Spirit, one nature,
as rouson, Will, memory, are one soul,’’ &c.—(Roger Hutchinson,
% Thea Image of God,”’ p. 184, Cambridge Ed., 1842.)

91
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WMDY PVR HOBRE MIR YT RIZY M2 T EN

¢ OTD HIN EYDD MY

t.e., *“David said, By the Spirit of the prophecy

the Lord I am speaking these things, and the wor:
of His holiness I set in order in my mouth.”

Thus it is that R. Moses Butarilt instructs me,

his cornmentary on 1™y 72D, p. 49, Mantua Ed. :

AT b maaIb NS wapn M NSy
TN N2 2T 2121 2 TaTm M, Dy o
T3 MM LI EVTRR D) 1 Do B Dyn
ML 7T YZTI TR MAT L BRAT DD ws M
.
t.e., *“The excellency of the Holy Spirit was in
parted to prophecy in three differont degroes, an
this is the mystery of voico, wind (breath), an
spebch.’’ 1
“R. Aaron the great, of blossed memory, wrot
(the Holy Spirit revealed Himsolf), by 9, a vore
as in Deut. 2. 23 (English version § 263, ¢Th
voice of the living God;’ by v, wind (breath), «
in Psalwn 32 6, € All the hosta of them wero mad
by the breath of His mouth;’ by 737, in tho san
passage, ‘ By the speech (or Word)} of the Lord we
the heavons made.””’
§ 10.
IR Y7, TOE QLY SPIAIT, SITALL QUICKEN TII
DEAD.

In the prophecies of Ezekiel (chupt@r 37y, w
read of the quickening of the dry bones. It 13 nc
necessary to touch upon the question whether th
chapter refers to the resurrection of my beleve
aation from the death of sin to the life of righteou.

ness, or to the resurroction of the dead, N1
oy, or both. It is emough to know that o
forefathers believed that this resurrecticn, th.

! Compare 1 Cor, [0} 4—17; Acta!l’, 2.
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quickening of the dry bones, spoken of by Ezekiel,
ia to be brought about by the quickening power of
the Holy Spirit, s a Substanévve Being, one of the
Three exalted ones, /W18 1M, in the MO PN,
| in Him who is without end, because he had no
1w beginning—QGod.

. Eliezer, the son of Hyrkan, a disciple of R.
Gamnaliel (who lived seveuty-two years after Christ),

in his o8, chap. 33  gave me the following
instruction :

O W Baw ‘D R TDw DM Y3
W L Sem Yy et Py new Y233
L TISE M2TE WY AT TR, N Aepab
YT MR % BN L IR PR Ap o e ) R
MRS N3 2w Y DN L Y SDEY IR
M5 92 ot 05 D2 120 RN N RY L PN
MR DTN v TN EON YR s oeh
PREY 2R oY L PERT AR YR L e
el A e !
t.e., '"R. Pinehas said, twenty years after the
slaughter of the captives' in Babylon, the Holy
Spirit came /%it., dwelt) upon Ezekiel, and let him
out into the valley of Durah; He shewed him very
dry bones. He (the Holy Spirit) said unto him, Son
of Man, what seest thou? He said unto Him, [ see
here dry bones. He said, Have [ power to cause
them to live ? The prophet did not repley, O Lord of
the universe! Thou hast power to do even more
than this; but he aaid, O Lord God, Thou knowest ;
as if be did not believe that the Holy Bpirit wasable
to give life to these dry bones. Therefore his bones
were not buriod in the land of Israel.”?
I obsorved in the exposition given by R. Pinehas,
that he believed that the Holy Spirit is a substantive

. ‘—‘..j [T

. T

! onye lit., all of them, meaning s great number of captives:
¥ R. Eliozer belicved, as I see, in the Personality and Deity
of the Holy Spirit.

E
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Being. He calls Him tho God of the Uuiverso, and
Lord God, according to the true faith of the fathers.

§ 11

NATHANAEL TAXE3d A RETUOIPECTIVE VIEW, AND
ENTERTAINE ENCOURAGING EXIPECTATIONSY.

When I examine everything which is made kuown
regarding tho host of Patriurcha, Prophets, and
Teachers, up to the time of the Maccabres, [ perceive
that the Holy Spirit had rested upon them. My
teachers also shew me ihat in the days of the
Messiah, He shall again be poured out in a fuller
measure ; that is, He shall reveal more fully the
hidden mysteries of God, and of diviue things. Thus
R. Simeon ben Jocbai imparted to me this en-
couraging expectation, in those words, {Zohar, vol.

3., v, p. 289, Amsterdam Ed.):

T RO YR, RRYAD NIIDRD VR N BT
NODBY MIDIZ NAZRIM PTIRD PIWT MMM R
ABIA MY s v by ann 3TNsT o RAoD
<1 Iy
i.e., ‘“ And this is the Spirit who proceeds from the
gecret mind * (God), and is cullod the Spint of Life.
And this Spirit is ready to give knowledge of wisdom
at the time of tho King Mensiah, as it is written
(Isa. xi. 2}, And the 8pint of the Lord shall rost upon
Him, the Spirit of wiadomn and understuuding.” &e.
The teaching of R. Simoon is sopported Ly that
of all the prophets. For example, in Joel 3¢,
Engiish version, 2" 28, we read : —

wan w2 H3 5y ron AN TIoRN 1D N

COYA2 YRS AR oo EIVB2Y 033

ooy Pnepnt by oy Y on oW Nin
DN MR CTIERR Enn

¥ v« Lit,, marrow, briin, mind ; medulla, the quinteasence
of anythiag,
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1.6., And it shall come to pass afterward, that I will

pour out My B8pirit upon all flesh ; and your sons

and your daughters shall prophecy, and your old

= men shall dream dreame, your young men shall
see visions; and also upon the servaats and upon the

handmaids in those days will I pour out My gpirit."

Jonathan ben Uziel teaches me that no other

8pirit but the Holy Spirit is meant. His words are:

£ TR MY M CTYEZR 1D 3 M

1.¢, ‘“And it shall come to pass afterward, that I
will pour out My Holy Spirit,” &c.
In Zech. 11% 10, we also Tead :

17 e 3w Y9 Ty v BY snooen
TUY TIE0Y 1T R MNOYHN IBEMm gounm
: o2r by mnd vy mam e Yy eond

i, '“ And I will pour upon the house of David, and
upon the inhabitants of Jerusalem, tho Spirit of
v N grace and of supplications ; and they shall look upon
‘f’ Me whom they have pierced, and they shall mourn
for Him, as one mourneth for his only son, and shall
be in bitterness for Him, a3 one that i8 in bitternaess
for his firstborn.”

Coneclusion.

I now appeal to every candid and unprejudiced
Israelite or Christian, who has read these pages,
whether I am not right in maintaining that the
Jewish Church before the Christian era, and in the first

two centuries of the same, held WWIVOT NI, the
Doctrine of the Trinity, as a fundamental and cardinal
arlicle of the trus faith ?

Again, 1 would ask every true and candid [eraelite
or Christian, who has read this little book, whether
he can still persist in charging the Christian religion
with Polytheiem, or a species of Polytheism ? Alas!
Judaism, as it is at present, denies the true and
Scriptural faith of her ancient and primitive Church,
and teaches thal there is a greal and a little Johovah.

| E 2
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Read MR AR 9EeD YA npn
PTOEM L JERT TN NP DNEN W JTiteny
FINT YD S5 MR AWM DDOYY YD 2y v
oy M1 Y L e o Yo roy om B1on
Y 1! omn SROYTD Yo ™en | AT
$ BOYEY NN NY D mN MDY DoYmeb Ny NS

t.r., ““And Moetatron (the Keeper of Israel), the
Prince of God’s countenance, is called ks I5iétle God.

Tn the section apy Mvty (Deut. #1¢ 7), it is written,
But your eyes have seen all the acts {As great Jehoval
has done, implying* that there is also a Ilittls One,
therefore it is eaid in the Thora (tho Law, Exod.
23: 21), Beware of Him, obey His voice, provoke
Him not ; for Hs will not pardon your transgressions;
but He does not say, I will not pardon your trans-
gressions.”

Such a doctrine aa RABAD thus tenches, every
sincere and true lIaraelite will abhor with me ; for he
will see how modern Judaiem has perverted not only
the Holy BScriptures, but aleo the doctrine of the
Trinity, and also that respecting Metatron, the

DYt ., the Prince, the express image of God's
face or person.

The Holy Scriptures, as shewn in these pages, and
our ancient teac}inera have taught me, that ail (A

¢ The originsl text is, mor Tww o mir Toro Yo ™
s¢ Al the great acts ofthe Lord which Hedid.”” The construclior
ia mediate, that is the word mm, Lord, is placed hetween
rovn  acts, in stat. constr., and YT, the great, the genitive
case. ‘Thisconstruction is very common in the Hebrew. [Ses
Gen. 7 . 6; Taa. 140.8; 23112, 0 pwet wo w'a. Hos Y 2 3
T™ ww 59, &c., &c). RABAD perveris the Holy Scriptures in thi:
and the following clause, from Exodus . &35 31, to eatabliah hil
doctrine of Polytheism, that there is Top v - a lirtl: Lovd,
and 11 Mt a great Lord. He l.mnar:ee the adjective
‘¢ great,” belonging to '“act,” and placen it before ' Lord.” In
the qnotation from Exodiss 2321, he labours to make ouf
that there are two who can forgive sin, a little and a greaf
Jehovah.
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Three Substantive Beings in ths 9™, Un.itf of the
Godhead, have one will and purpose; if One forgives
transgression, the Others do so too.

TAYT B L BUP MDD MPAR NTIFNT P Nac
1Y WA TIYT DY L TY R
“ Although there are so many Porsons united in the
Unity, yot cach Person is a Verily [a trie One}, what
tha One does, that does the Other.” (Zohar, vol. 2, p.
43, versa, Amsterdam Ed.. p. 23, 7.)
Because modern Judaism has stopped up the
fountain of the waters of salvation, it is my prayer:

$ORY D N TN P
* O Lord, save Thy people, tha remnant of Israel.”

: ob s B Mo obwny on
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