BRIT CHADASHA INTRODUCTION

THE BESURAS HAGEULAH ACCORDING TO MATTITYAHU

Liberals try to destroy the historical validity of the Besuras

Hageulah by asserting these documents were written by the second

and third generations of followers of our Moshiach rather than

eye-witnesses and first generation authors, even Moshiach's

Shluchim. They assert that Mattityahu didn't write Matthew,

Yochanan didn't write Yochanan, and Markos and Lukas were second

or third generation or even anonymous authors. In other words,the



Besuras Hageulah is based on late and unauthorized hear-say

tales, not eye-witnessed accounts, and, according to this view,

written 60 years or more after Moshiach Yehoshua died. And this

later Brit Chadasha kehillah, when it wrote the Brit Chadasha

Scriptures, acted like a ventriloquist, throwing its voice into

Moshiach Yehoshua, making him say all kinds of things he never

really said. This is what these liberals believe. They throw out

whatever they want, and try to find the true Moshiach Yehoshua of

history, but when they find him he looks suspiciously like

themselves, an ethical humanist, or a figure lower than

themselves, i.e an erroneous dead prophet who thought that the

world was coming to an end in his life-time, etc. These liberals



say that anyone with an open mind who follows their scholarly

approach will reach the same conclusion. What they forget is that

the mind is not open and the heart is desperately wicked, who can

know it? And unless you receive the Ruach Hakodesh of G-d you

cannot know either G-d or G-d's mind, nor can you understand

words taught by the Ruach Hakodesh--that is, spiritual words

explaining spiritual things (I Cor. 2:13f). A worldly person

cannot understand or judge spiritual matters correctly.

Of course there are Brit Chadasha Scriptures scholars who refute

liberalism and reconstruct the data differently. They show that

Moshiach Yehoshua died in C.E. 30 but only 30 years later,



Shliach Kefa, Luke, Shliach Sha'ul, and Mark are shown to be in

Rome (Col. 4:10, 14; 1 Pt. 5:13), and apparently they were all

writing away, with eye-witnessed materials and records in their

hands. Furthermore, as we shall see, when you're reading Mark,

you're really reading Shliach Kefa, because Mark basically has

arranged Shliach Kefa's sermons into an ordered form. That's why

Mattityahu and Luke use Mark's writing. Mattityahu and Luke want

to preach Shliach Kefa's Besuras Hageulah. Yochanan does not use

Shliach Kefa's material because it's already been used three

times. But Shliach Kefa was not the only one in the empty tomb.

Yochanan was with him (read Yochanan 20:1-9). So in the four

Besuras Hageulahs you have an exhaustive witness of both Yochanan



and Shliach Kefa, to say nothing of the Shliach Mattityahu and

all the eye-witnesses Luke was able to talk to when he was in

Judaea with Shliach Sha'ul in C.E. 57.

Liberals have their own religion, be it humanism, existentialism,

communism, etc, and they use Biblical G-d-talk to preach their

own message. Liberals preach another Moshiach Yehoshua, but we

preach the coming Son of Man, the Son of the living G-d, known

personally by Shliach Kefa and Yochanan and seen by them alive

from the dead and coming apocalyptically with his kingdom (Mat.

16:28-17:8).

We know when Moshiach Yehoshua lived, from about 6/5 B.C.E. to



30 C.E., preaching roughly 26 C.E. (tevilah) - 30 C.E.

(hanged on the Aitz). His historical existence is confirmed in

the writings of Pliny, Tacitus, Suetonius, Lucian, Josephus, and

other historians and written of antiquity. Those who say that

Moshiach Yehoshua is a mythical character who never existed are

ignoramuses on the order of someone saying that Julius Caesar or

Napoleon never existed.

We know the kind of world Moshiach Yehoshua lived in. Antiochus

Epiphanes, the Syrian-Greek, desecrated G-d's holy Beis Hamikdash

and the Maccabee brothers defeated him in 165 B.C.E., recapturing

the city of Jerusalem, and rededicating the Beis Hamikdash,



setting up an independent state until Pompey conquered Israel and

Roman rule began in 63 B.C.E. This was the beginning of the end

for Israel, because in 70 C.E. the Jerusalem Beis Hamikdash and

the Zealot insurrectionists holding it were destroyed, and in 135

C.E. another Jewish revolt against Rome ended with the final

razing of Jerusalem. Actually, the Jewish revolts are dated C.E.

66, 116, and 132-5.

Before we study the Besuras Hageulah, we need to look at a very

important quote written by a leader in the L-rd's work born

around 100 years after Moshiach Yehoshua rose from the dead:

Irenaeus, who flourished around C.E. 175-195. This man, who

preached the doctrine of the millennium, resided in what is today



France. As a youth, in Smyrna in Asia Minor (modern Turkey), his

teacher had been Polycarp, who may have been the last survivor

who had talked with the eyewitnesses of Moshiach Yehoshua and

surely had a firsthand knowledge of the Besuras Hageulah and its

inspired authors, being himself a disciple of the Shliach

Yochanan.

Since Irenaeus had been Polycarp's student, a certain weight of

credibility should be affixed to this quote, found in Irenaeus'

work known popularly as Against Heresies, Book 111, I.1. He wrote

that Mattityahu also issued a written Besuras Hageulah among the

Hebrews in their own dialect, while Shliach Kefa and Shliach



Sha'ul were preaching at Rome, and laying the foundation of the

Brit Chadasha kehillah. After their departure, Markos, the

disciple and interpreter of Shliach Kefa, did also hand down to

us in writing what had been preached by Shliach Kefa. Lukas,

also, the co-worker companion of Shliach Sha'ul, recorded in a

book the Besuras Hageulah preached by him. Afterwards, Yochanan,

the disciple of the L-rd, who had leaned upon his breast, did

indeed publish a Besuras Hageulah during his residence at Ephesus

in Asia. This is the solemn testimony of Irenaeus.

Mark was written after that Antiochus Epiphanes redivivus figure,

Caligula, had almost put his image or statue up in the Beis

Hamikdash area in C.E. 40. That's why Mark writes, "But when ye



shall see the abomination of desolation, spoken of by Daniel the

prophet, standing where it ought not (let him that readeth

understand,) then let them that be in Judaea flee to the

mountains™ (Mark 13:14). If Matthew had written Matthew 22:7

(compare Luke 14:21,24) after 70 C.E., shouldn't we expect the

same "(let the reader understand)"? Since Moshiach Yehoshua was a

real navi and really predicted things that came true later, no

"after-the-fact™ spurious prophecies were needed (called

prophecies ex eventu, a contradiction in terms). In his writing,

Matthew does not exploit the destruction of Jerusalem; neither

does Luke. Both Matthew and Luke seem almost unaware of it and



do not at all capitalize on the significance of this epochal

event for their Gentile readers. The burden of proof is on those

who assert that Moshiach Yehoshua could not have predicted Luke

21:20,24 or 19:43-44.

Because Ignatius of Antioch in his letter (written before 107) is

the earliest witness to Mattityahu's Besuras Hageulah, many

scholars believe Matthew wrote from Antioch or somewhere else in

Syria like Damascus. Matthew is writing to convince the

Greek-speaking Jewish people in the diaspora synagogues that

Moshiach Yehoshua is the promised Jewish Moshiach. But Matthew is

also speaking on behalf of the G-d-fearing Gentiles of the world

and, for that reason, he uses the word ethnos (non-Jewish or



Gentile, that is, foreign or pagan tribe) more than any other

Besuras Hageulah writer. This also would speak well for a

possible Syrian origin of this Besuras Hageulah, since the Brit

Chadasha kehillah at Antioch had Greek-speaking Jews and a great

burden to go to the Gentiles throughout the world (see Acts

11:19-22; 13:1). However, Mattityahu's Besuras Hageulah could

have been written in Israel, as well. The author is familiar with

Jerusalem and writes from that vantage point (see Matt.27:8;

28:15).

Certainly Luke's Besuras Hageulah was written before the book of

Acts (see Acts 1:1). Among other reasons, since Acts has a



surprisingly absolute lack of notice or interest that Jerusalem

has been destroyed, Luke/Acts seems likely to have been written

before C.E. 70. If Rav Sha'ul's trial has not taken piece yet at

the end of Acts, then Acts should be dated around C.E. 63, Luke's

Besuras Hageulah dated before that, and Mark’s Besuras Hageulah

dated before Luke (since Luke uses Mark). These are all factors

that must be taken into consideration in deciding the date of

Matthew. However, there is, of course, another possibility: both

Luke and Matthew, as men who knew Mark personally, may have used

Mark's own unpublished material which only later, and with

additions, was published as the Besuras Hageulah of Mark during

the early 60's when Shliach Sha'ul, Mark, and Luke were all in



Rome together (see Col. 4:10; Philemon 24; | Shimon Kefa 5:13;

Col. 4:14; 11 Tim. 4:11).

It is also possible that Matthew wrote the so-called "Q material”

which Papias of Hierapolis in modern Turkey (quoted by Eusebius

the fourth century C.E. Brit Chadasha kehillah historian), may be

referring to when he says (probably around C.E. 110), "Matthew

compiled the logia (sayings) in the Hebrew (Aramaic?) dialect,

and each one translated/interpreted them as he was able.” If

this is true, we see that Luke was dependent on both Matthew and

Mark for his Besuras Hageulah. If Matthew's Besuras Hageulah had

also been in Luke's hands, and if Luke/Acts had been written



before C.E. 63, then Matthew must have been written before C.E.

63, and Mark still earlier. This is as close to the date of

Matthew as we can firmly conclude.

Mattityahu, like the three other inerrant versions of the Besuras

Hageulah, is not mere biography because its interest is

kerygmatic (kerygma is a Greek word meaning “proclamation™ or

"preaching™ as well as "what is preached"). Matthew is sermon

material stitched together to tell a story. Since Matthew and

Luke are apparently dependent on Mark'’s words, and since much of

Mark's words are Shliach Kefa's sermon material and Shliach

Kefa's anointed words (the "rock” of Matthew 16:15-18), it

becomes obvious that the Besuras Hageulah Gospels contain



preaching that is intended to be ingested by the reader and then

not merely read but preached. Mat. 9:9 and 10:3 mention Matthew,

as if to signal his humility in acknowledging his own part of the

authorship (see also Matthew 13:52).

The Sermon on the Mount (chs. 5-7) gives us a taste of

Moshiach's Torah or law/teaching (I Cor. 9:21), for Moshiach

Yehoshua is presented apologetically to Jews as the New Moses

(see Isaiah 49:9; Matthew 12:1-8; 9:16-17). The Moshiach's law

IS so stringent only the regenerate, repentant, law-abiding, true

disciples can follow his Torah in this wicked and adulterous

world. The lawless, false disciples cannot keep Moshiach's



Torah. These "scribes-and-pharisees kind of false talmidim and

maggidim” filling up the Brit Chadasha kehillah will be separated

at the final judgment (7:21-23; 13:36-43; 25:31-46). A rebuke to

them is found in chs. 23-25; this is not a mere external polemic

against outsiders in the synagogues and in the Jerusalem Beis

Hamikdash; this is also focussing on those within the Brit

Chadasha kehillot who love their reverential titles, offices,

power and perogatives, and who, in time of distress are "in love

with this present world," and desert the poor, persecuted, true

brethren of the Israel of G-d (Il Tim. 4:10). They are the

lawless ones, the false disciples and false maggidim, without the

oil of the Ruach Hakodesh issuing in the kind of obedience that



keeps their torches lit and their light of sanctification and

holiness shining (25:8; 5:14-16).

At the time Matthew is writing (see above), the early Messianic

community has been in existence long enough to have had its share

of those cunning, opportunistic "organization men" who lack the

courageous zeal in witnessing of the charter members and have

settled down to try to assert political control over what was

once a revival movement and to shun the poor, itinerant, homeless

emissaries of Moshiach's shlichut as unwanted rivals. Possibly

for this reason, there is a great emphasis in Matthew's Besuras

Hageulah on the need to be on one's guard against the swelling



pride of the religious leaders (16:6) and to keep close to the

dangerous Aitz of persecution and lowly, compassionate sacrifice

and bold, open, proclamation (10:27). Only so armed can believers

avoid the pitfall of a worldly, false profession (24:37-44).

In Matthew's Besuras Hageulah the above ideas are exemplified by

two gates, two ways, two types of trees, two kinds of foundation,

two breeds of followers, the moral and the immoral. Entrance

into the Kingdom is obtained in the end only by those who have

the kind of faith that issues in exacting, overflowing

righteousness (5:20). The "crowds" want no part of this way to

righteousness. Only a few obtain this road. The vast majority



want the easy life if they can somehow find it in a religion that

pays lip-service to Moshiach Yehoshua (7:22) but avoids his hard,

restricting commands that prohibit sinful pleasures and produce

fearless preaching and persecution.

The pseudo-prophets want the limelight and the chief seats and

the flashy attention of the external show of their charismatic

activity (7:22), but they do not want to pay the private price of

doing and being a life of exacting holiness and purity. The

foundation of their ministries is wrong. They fail to base their

whole existence on the rock of the Torah of the Moshiach, and on

the true faith that obeys his sayings. Gehinnom awaits these

foolish maggidim of Moshiach Yehoshua (7:23), which is really



another "Moshiach Yehoshua", for the true Moshiach Yehoshua

disowns their Besuras Hageulah with its evil, antinomian ways and

wicked fruit (7:20). If they do not repent, these are bound for

Gehinnom, because they are guilty of faithlessly disobeying the

Moshiach's Torah given in Matthew chapters 5-7. Study the word

anomia (lawlessness), a key word regarding religious sin in

Matthew 7:23; 13:41; 23:28; 24:12.

Matthew tells believers how to recognize false prophets by their

eschatology. If they have immoral behavior they are false

prophets (7:13-23). If they preach anything other than an

imminent parousia they are false prophets(24:23-25:13). The word



tameion in Matthew 24:26 means a room without windows in the

interior of the house; that is, a hidden or even secret storage

room or private, secret chamber (the word is used that way in |

Clement 50), where one could pray in secret or in hiding as in

Mat. 6:6 or Isaiah 26:20 in the Septuagint. See Luke 12:3 where

the word must mean private room. Anyone who says, in spite of

Mat. 24:26, that the Moshiach will come secretly needs to bring

his doctrine into line with the Greek Brit Chadasha Scriptures

(see also Rev. 1:7). The public and open, non-secret aspect of

the Second Coming is taught in Luke 17:23-24; 21:26-28, 35 and

the doctrine of a private or secret, non-public parousia is

condemned as well in Il Thes. 2:1-8. From Zechariah 14:5 and



Luke 17:37 we may surmise that the"corpse™ in Matthew 24:28 is

Jerusalem (certainly Jerusalem was a corpse in 586 B.C.E.end even

leter, after Matthew wrote, in C.E. 70--see Luke 19:43-44; 21:32)

and the"vultures™ are the angels and raptured saints with the Son

of Man at the Second Coming. The vultures signify divine

judgment (see 16:27). Those who insist on separating the rapture

of the saints and the Second Coming so that they become two

different events with a considerable time interval between them

have to grapple withthe fact that the word episunago "to gather

together"” is used in Matt. 24:31; Mark 13:27; 1l Thes. 2:1 and

appears to be a technical expression for the rapture as even



Dispensationalists admit (see Ryrie Study Bible note on Il Thes.

2:1), just as parousia is a technical expression for the Second

Coming. But these two expected events, the "gathering together"

and the parousia, are seen as one and the same event in both 11

Thes. 2:1 and Matt. 24:27-31. We must make our teaching line up

with the Greek Brit Chadasha Scriptures, not with some human

tradition of Dispensationalism taught as doctrine.

Mt. 16:16-19 views Shliach Kefa's anointed words as

representative of the Brit Chadasha kehillah's kerygma and

doctrine and shows, using rabbinic technical terms, by what

criteria conduct is permitted or prohibited (asur) by means of

shunning from fellowship or restoring to communion. If someone



in your congregation claims to be a believer in the L-rd but is a

fornicator or sexually unclean or guilty of any unrepentant

wickedness condemned by Scripture, you also share his guilt if

you do not obey Mat. 18:15-20, which speaks the same message as

Mat. 16:16-19; | Cor. 5:4-5, 9-13; Gal. 5:19-21 and Il Thes.

3:14. Mat. 7:1-5 has to do with interpersonal judgmental

attitudes, not Brit Chadasha kehillah discipline of idlers and

fornicating hypocrites.

The word pornea in Matthew 19:9 generally means sexual

immorality, but in certain instances it may refer specifically to

incest (Acts 15:20), as in the sins of Lev. 18. The rabbis



called this kind of incestuous Lev. 18 forbidden marriage zehnut

which means prostitution in the sense of an illicit union. In

Mat.19:9 we see the Pharisees trying to tempt Moshiach Yehoshua

by making him take sides in the debate among the rabbis of two

schools regarding the correct interpretation of two words in

Deuteronomy 24:1: ervat davar, "something indecent™ or "a matter

of nakedness." Moses granted grounds for divorce for the man

(not the woman) if the husband found "something indecent” in his

wife. According to Moses, all the husband had to do was give her

a bill of divorcement and she could then remarry if she chose,

which she had little choice but to do, because a single woman

living independently was practically an impossibility in the



society and culture of the day. Of course, the teaching of

Moshiach Yehoshua is more exacting on this point, and women

without families were in some cases cared for by the congregation

in the early days of the Brit Chadasha kehillah.

In the days of Moshiach Yehoshua the marriage laws of Deuteronomy

22:13-30 were strictly interpreted and a husbend had to divorce

an adulterous wife or a woman guilty of infidelity during the

engagement period (in which case immorality/deception in entering

the union would annul the marriage--Mat. 1:19; Deu 22:13-21).

The law provided no loop-hole for her to be forgiven as Hosea

graciously forgave his wife. However, Matthew 19:9 is translated,



"Any husband who sends his spouse away--the reason of fornication

being left out of account or excepted--and marries another woman

commits adultery (against the first woman).” This is the

exceptive clause: "except for porneia (sexual immorality,

unchastity, unlawful sexual intercourse).” The exception has a

purpose in a society governed by Torah. The man who follows the

Torah is being protected from going through life with a second

marriage but under the stigma of being called an adulterer

against his first wife, when in fact he was forced by the Torah

to put the first of two wives away. Yosef would have been

excepted by Mat. 19:9 from being an adulterer if he had in fact

found Miryam to be an immoral fiancee (Mat. 1:19) and if in fact



he had thereafter remarried subsequent to the annulment of the

first marriage. (An engagement in that day had the binding force

of a marriage and had to be broken by divorce.) Having said all

this to point out the ramifications of the Matthew 19:9 exceptive

clause, it should be added that this verse shows the higher moral

demands of Brit Chadasha Torah/teaching and destroys any

loop-hole lawless believers might try to use to contract serial

marriages under the screen of justifiable divorces, thus masking

lechery with legalism. Another exception is abandonment,

according to I Cor.7:15.

The Greek word matheteuo is very important in Mt. 28:19-20. It



means "make a disciple of, teach.” "Go (a command to shlichut

and Kiruv outreach), therefore, make learners with a teacher

(that's what a talmid is), make them talmidim of mine, all the

ethnic peoples, giving them a tevilah of teshuva in ha-Shem of

HaAv and HaBen and HaRuach HaKodesh, instructing them that they

must keep all the commandments that you have received from me.

And, look, surely I am with you always, to the Kets of the Olam

Hazeh."

How can you obey this command if you are not regularly sharing

and/or teaching with countable inquirers? How can you obey Mt.

28:19-20 if you are not attempting to bring these people to take



the required immersion and be incorporated into the shared life

of a community of believers? It is not hearers of the Word who

are true disciples, but doers of the Word (7:24).

Mat. 23:39; 24:32 make important points about the relationship

between eschatology and Jewish outreach.

Prayerlessness opens one to temptation, whereas watchfulness in

prayer guards against this very danger. See Mat. 24:42-44;

25:1-13 26:38-41. Moshiach Yehoshua lived in this real world.

Moshiach Yehoshua preached a message about heaven and the Kingdom

of heaven/G-d (Mat. 10:7). And the message he preached was rooted

in the message of the prophets, which is this: As surely as there

was an Abraham, as surely as there was a Moses and an Exodus, as



surely as there was a Joshua and a conquest of Israel, as surely

as there was a David and his coming Messianic Davidic Throne

imminently present in Moshiach Yehoshua and his words and deeds

and in his resurrection and ascension, so just as surely there

will be a Day of the L-rd, when the world will come to an end.

The Day of the L-rd is a day of massacre, darkness, tears, and

woe, when G-d's burning fury would fall on sinners and when the

righteous remnant will be saved. This day came near when

prophesied invading armies actually did come and destroy the Beis

Hamikdash and Jerusalem, as they did In 586 B.C.E. and 70 C.E.

The fact that prophets were able to predict such an "imminent"



Day of the L-rd as these should convince people that the prophets

know what they're talking about when they prophesy the Day of the

L-rd and the end of the world. Certainly Yochanan of the Tevilah

of Teshuva and Moshiach Yehoshua saw the armies of Rome coming to

burn and destroy Jerusalem at least 40 years before they arrived.

Amos was one of the first prophets to preach about the Day of the

L-rd. He preached (Amos 5:20): "Will not the Day of the L-rd be

darkness, not light, totally dark, without a ray of light?" But

then Amos proclaims the Day of the L-rd in terms of the Moshiach

(Amos 9:11): "On that Day, | shall rebuild the tottering hut of

David, make good the gaps in it, restore its ruins and rebuild it

as it was in the days of old.” In Matthew 24:3 we find Moshiach



Yehoshua's disciples, alert to these kinds of Scriptures,

quizzing Moshiach Yehoshua like this: "And while he was sitting

on the Mount of Olives the disciples came and asked him when they

were by themselves, Tell us, when is this going to happen, and

what sign will there be of your coming and of the end of the

world?" Then, in the discourse that followed, Moshiach Yehoshua

predicted the destruction of the Beis Hamikdash and the

subsequent destruction of the world (allowing for enough of a

delay in the parousia for the Good News to be proclaimed

throughout the world Mat. 24:14).

The doctrine of the resurrection of the body is found in the



Psalms and in Isaiah 26:19 and Daniel 12:2. Moshiach Yehoshua

even saw this doctrine in the book of Jonah and pointed to this

book to clarify the relationship between the doctrine of the

resurrection and his own ministry. Regarding this, in Mt. 16:1-4

he faulted wicked mankind for its evil and willful refusal to use

G-d given inductive powers of reasoning to gather from all the

available data the correct meaning or conclusion.

Both David and Malachi called the Moshiach "L-rd." When Malachi

3:1 says "the L-rd" whom you seek will suddenly come to His Beis

Hamikdash, he uses the same Hebrew word HaAdon, (the L-rd) as

Zechariah does when he says "the L-rd of all the earth”

(Zechariah 4:14). In Mt. 16:16 Shliach Kefa identifies



Moshiach Yehoshua as the person referred to in Mal. 3:1-4 (see

Mark 1:2; Mat. 1:16).

Yochanan of the Tevilah of Teshuva was an antiestablishment

preacher who infuriated the "religious establishment watchdog"

Pharisees because Yochanan turned the Moshiach's coming wrath

against them and undercut their confidence in being saved by

virtue of their self-righteous boast in being religious and

Jewish. There is no privilege before G-d by virtue of natural

birth in being Jewish (Mt. 3:9), because both Jew and non-Jew are

born under the power of sin (Rom. 3:9; Ps. 51:5), and G-d is no

respector of persons (Acts 10:34).



At the time of Moshiach Yehoshua's ministry, Pontius Pilate had

just started his tour of duty as prefect (26 C.E.) in Jerusalem.

He was the Roman governor of Judea, Samaria, and Idumaea. In the

northern town of Tiberias on Lake Galilee, Herod Antipas, (a

Roman vassal) ruled over Galilee and the trans-Jordan area. His

half-brother Philip (whose wife he had taken) ruled from the

extreme north of Israel in Caesarea-Philippi. The Roman

government acknowledged the legitimacy of these Herods (sons by

different women of Herod the Great), though they ruled as

subordinate leaders or tetrarchs. This is why Pilate sent

Moshiach Yehoshua before the Roman "puppet” king Herod Antipas

for judgment. Mobs could be hired, and the chief kohanim had



obviously hired people of little Jewish religion to cry out for

the death of a fellow Jew on a holy day. The chief kohanim were

Sadducees who did not believe in the supernatural and saw

Moshiach Yehoshua as an aspiring political claimant hailed as

"Ben Dovid" (and heir to the throne) when he entered Jerusalem

and then came (without their authorization!) and began taking

authority over the Beis Hamikdash, an act which they also saw as

political, necessitating Moshiach Yehoshua's death, since a

popular uprising in favor of making Moshiach Yehoshua King would

be suicidal, bringing down the destruction of the Beis Hamikdash

and Jerusalem by the Roman Empire. The act of driving the money



changers out of the Beis Hamikdash seems to have been a carefully

calculated move on the part of Moshiach Yehoshua. It challenged

the authority of the chief kohen with a higher authority which

they tried unsuccessfully to dethrone by putting him to death.

But the quick work of the chief kohanim against Moshiach Yehoshua

avoided a full hearing before the Sanhedrin (Jewish supreme

court). Instead a technically illegal "emergency” meeting, not in

the Beis Hamikdash chamber in the daytime but in the Kohen

Gadol's home at night, was hurriedly called, and a mob

subservient to the chief kohanim harrassed Pilate until he gave

in and allowed the hanging on the Aitz to placate the mob and the

chief kohanim. All of the above throws light on the way to



interpret Mat. 27:25 in light of Josh. 2:19, since it is the

kohen's mob and not all the people speaking.

The Hagbahah (Lifting up) of Moshiach took place Yom Shishi, ca.

April 7, 30 C.E. He was pierced and hanged (Devarim 21:23;

Isaiah 53:5) about midday and was dead before dusk. He arose in

the early morning light on Yom Rishon morning (Sifrat Haomer of

Bikkurim, 16 Nisan), ca. April 9, 30 C.E., the Jews reckoning any

part of a day as a whole day, making Yom Shishi, Shabbos and Yom

Rishon three days from the death to Moshiach's Techiyas HaMesim,

Moshiach's Tish and Betrayal being Thursday night. Note also this

chronology: Rav Sha'ul becomes a believer and an eye-witness of



the Moshiach's Techiyas HaMesim just a very few years later.

Like Ya'akov, he was an unbeliever until the resurrection

appearance.

Finally, before we read the Besuras Hageulah of Mattityahu, let's

look at the prophecy in Isaiah 7:14: "Behold a virgin (HA'ALMA,

the Virgin)." In the Hebrew Bible this word is never used of a

married woman, but always used of a sexually mature unmarried

maiden with virginity assumed and even demanded, since an almah

who was not a virgin would appear to be bearing an illegitimate

child since an almah was by definition unmarried. Such a

deflowered young unmarried woman in Israel would not be called an

almah but either a bad woman (a prostitute) or a pitiful victim



of rape or a deceiving fornicating fiancee to be stoned because

she entered into a marriage without proofs of virginity...and in

Deuteronomy chapter 22, the word almah is not used even once when

discussing women of this sort (unmarried women whose virginity is

destroyed by rape or immorality). The amazing way of a man with

a maid (almah) in Proverbs 30:19 has to do with the mystery of

sexual attraction. Certainly, no one can prove sexual purity is

implicitly excluded in the case of this Proverbs 30:19 almah. No

king would want a mere unmarried woman whose sexual purity had

been given to another man; therefore the word must be translated

"virgins" in Song of Songs 6:8 where it is given in the plural.



After the almah slept with the king she was no longer an almah

but a concubine or a queen (see the separate harem quarters for

virgin: and concubines in Esther 2:13-14.) In Hebrew there is a

technical word for the proofs of virginity BTULIM (the blood

stained garment of the marriage night) and a related technical

word for the virgin BTULAH, who at the same time may or may not

be married (i.e. legally belong to a man she has not as yet slept

with). But almah is the only word for an unmarried woman with

sexual purity or virginity assumed. (See Edward Young's The Book

of Isaiah, Vol 1 p.286f, Eerdmans, 1965). Mt. 1:23 quotes Isa.

7:14,"Look, the virgin shall be with child, and shall bring forth

a son, and they shall call his name Emmanuel, which being



interpreted is, G-d with us."

Now this virgin from Galilee seems related to the tribe of Levi

on her mother's side (see Luke 1:5,36), but on her father's side

it seems certain that she was from the tribe of Judah and the

lineage of David. This is the sense of Romans 1:3 "who as to his

human nature was a descendent of David," Il Timothy 2:8

"descended from David," and Hebrews 7:14 "it is clear that our

L-rd descended from Judah.” As Edersheim has pointed out, kohanim

normally either married daughters of kohanim or nobility, so

Miryam's family on her father's side may shortly before have held

higher rank (presumedly royal kinship in the line of David). See



on this Edersheim's The Life and Times p. 149. Luke 2:5 seems to

indicate that Miryam too was of the house of David and was

probably required to enroll. In any case Yosef, a descendent of

the house of David, married Miryam and named the child, thus

taking it as his own and thereby legally conferring on it all the

Davidic hereditary rights. The legal right to the throne came

through the father and depended on whether the father reoognized

the child as his son, which Yosef did by naming him--see

Babylonian Talmud Baba Bathra 130a on Deuteronomy 21:16. Also,

see Ignatius’ Epistle to the Ephesians,” Miryam of the seed of

David." If "Heli" is Miryam's father (Luke 3:23) and if "Jacob™"

is Yosef's father (Matt. 1:16), then Moshiach Yehoshua descended



naturally through the former and legally through the latter (see

Gleason Archer, Encyclopedia of Biblical Difficulties, p. 316)

and this would account for the alleged discrepancies between

Luke's and Mattityahu's genealogies. Incidently, genealogy was

not left to guesswork in pious Jewish families. An accurate

genealogical family tree was transmitted generation to generation

over hundreds of years by religious Jews, particularly those

related to the tribes of Judah and Levi, where kehunnah

(priesthood) rights and throne rights were involved. These

records were kept in Jerusalem. Both Luke and Matthew had the

opportunity to inquire into these records.



The Jewish gematria for the name David spells the numerical

equivalent of 14 in 1:17. You can see the play on words in the

Hebrew of "Nazareth™ and "Nazorean™ in 2:23 (compare Netzaret to

Natzri).

Some of the texts in Matthew that tell us that Matthew was

convinced (as were many others) that Yehoshua was divine are

1:23; 2:11; 7:22; 12:8; 14:33; 28:17-19. Notice the texts that

create major division markers in this Besuras Hageulah (see7:28;

11:1; 13:53; 19:1; 26:1).

Note 10:22. From the time of the death of Shliach Kefa under

Nero in Rome the mere profession of the name of Moshiach, apart

from any other charges could lead to a martyr's death.



A clue to effective street preaching is found in 13:34 and in the

brilliant use of parables in the open-air preaching of Moshiach

Yehoshua. They forced the audience to reflect on what he was

saying and yet parables removed a basis for an argument as far as

hostile listeners were concerned. Parables can be very short:

see Mt. 13:33. Though not necessarily, they can be allegorical:

see Mt. 13:36-43. They sometimes state their point as a moral of

the story: see 20:16. Sometimes a type of human character is set

forth as a warning or an exemplar (see 7:24-27). Sometimes we are

told how G-d works or governs or sees human response (see

13:18-30). Parables generally have a challenge in them, even to



the opponents in the audience. Using Mt. 13:33 as a model, write

a short parable with no more than 50 words that is suitable for

street preaching. For example, "The new birth is like the

metamorphosis from a caterpillar to a pupa to a Monarch

butterfly. Old things have passed away. Look, all things have

become new." Mattityahu's Gospel is very Jewish. In 15:2 he

refers to nitilat yadayim "washing (lit. lifting) of the hands,"

a human precept taught as doctrine by the Pharisees. If Mark

9:37 gives us any clue as to who the "least of these™ is in Matt.

25:45, it must mean "all people™ (see Gal. 6:10).

A major theme of Mattityahu's Besuras Hageulah is that G-d

expects people to recognize His power and to trust Him, that He



cares about them. Without this kind of faith it is impossible to

please G-d (Heb. 11:6). See 6:30; 8:26; 14:31; 16:8. Acceptance

of the Good News entails an Aitz of self-denying discipleship

where in the old g-dless life is freely yielded up to destruction

by the believer (see 10:38).

Along with many of the insights above, Robert Gundry in his

commentary on Matthew (Eerdmans, 1982) shows that the important

question to which the whole book intends to bring its readership

to an affirmative answer is Mt. 12:23, "Can this be Ben Dovid,

the Son of David (i.e. the Jewish Moshiach)? For Matthew's

argument proving the answer to this question is "yes," see



9:27;12:23; 15:22; 21:9; 21:15 and all the quotations from the

Jewish Bible sprinkled throughout Mattityahu's Besuras Hageulah.

THE BESURAS HAGEULAH ACCORDING TO MARKOS

Whereas Mattityahu slanted his Besuras Hageulah to make it

especially appealing to Jewish people (presenting Yehoshua as the

royal Jewish Moshiach), Markos (Mark) is obviously talking to a

non-Jewish audience unfamiliar with Mark's own Jewish religious

background (see 7:3-4; 14:12; 15:42).

Mark wrote his Besuras Hageulah and published it in its final



form probably not much later than the Neronian persecution in

Rome in C.E. 64-65,and possibly much earlier, perhaps as early as

C.E. 55. Mark 13:14 (also Il Thes. 2:3-12) seems to have Caligula

in recent memory. This mad Roman Caesar commanded his statue to

be set up in the Jerusalem Beis Hamikdash in C.E. 40, but was

assassinated before the order was carried out. All this happened

around 10 years after Moshiach Yehoshua concluded his ministry in

Israel around C.E. 30. Undoubtedly the writing of this Besuras

Hageulah is one of the things that prompted Shliach Sha'ul to say

of Mark, "He is helpful to me in my ministry" (Il Tim. 4:11).

Certainly Mark's authorship of this Besuras Hageulah helps to

account for the frequent mention of Mark's name in the rest of



the Brit Chadasha Scriptures, since without such authorship his

importance in the early Brit Chadasha kehillah would not be

easily explained.

There is a possibility (though the evidence is divided) that the

fleeing young man in Mark 14:51-52 is Mark himself, humbly not

mentioning his own name along with the eleven Shluchim. If so,

then Mark was an eye witness of the events in Gethsemane. We do

know that Mark could have been because the disciples used as a

meeting place "the house of Miryam the mother of Yochanan Mark"

(Acts 12:12), and there is a tradition that the Last Supper was

celebrated there (close by Gethsemane on the Mount of Olives--see



Mark 14:26).

It is also possible that the reason Mark went on the first

emissary journey of Moshiach's shlichut (C.E. 46-48) may have

been because he possessed an early version of his Besuras

Hageulah or was an eye-witness of some of the key incidents he

writes about in his Besuras Hageulah, and that Luke, with a

working draft of his Besuras Hageulah, in effect took Mark's

place in Rav Sha'ul's team of emissaries of Moshiach's shlichut.

Mark dropped out from Rav Sha'ul's mission team around C.E. 46

and Luke came onboard with Shliach Sha'ul around C.E. 50 (Acts

16:10). It appears that both Matthew and Luke used Mark in

writing their Besuras Hageulah. If one asks why there is more



than one Besuras Hageulah in the Brit Chadasha, one reason is

that everything must be established as true by two or three

witnesses (Deut. 19:15). Behind each Besuras Hageulah stands a

different Shliach of Moshiach, Kefa behind Markos, Sha'ul behind

Lukas, Yochanan behind Yochanan, and Mattityahu behind Mattityah,

all eye-witnesses of the Moshiach's Techiyas HaMesim.

Mark's Besuras Hageulah seems to be slanted from Shliach Kefa's

point of view, giving Shliach Kefa's direct eye witness account

(see 1:40; 3:5; 5:4-6) such as only a maggid and navi like

Shliach Kefa could have provided. Also, significant portion of

the narrative is structured around Shliach Kefa's personal



testimony, which shows that under pressure of persecution (such

as in the Neronian persecution, perhaps) a disciple might deny

the L-rd and still be forgiven later, since fear is not the

unforgivable sin. Some scholars believe the events of Nero's

persecution of the Brit Chadasha kehillah may have helped to

shape the emphasis of Mark's material as it was finally published

around the time of Nero's persecution (64 C.E.) A crisis

occurred in Rome in the reign of Nero. Shliach Kefa and others

died al kiddush ha-Shem. (Compare Matthean and Lucan parallels to

Mark 10:30 and you will see that this Besuras Hageulah alone adds

the words "with persecutions™). Denying oneself and taking up the

Moshiach's Aitz was no metaphor but an all-consuming reality, "no



strange thing" but "like Master, like disciple.” And just as the

Moshiach's death made the deity of the Moshiach apparent to the

Roman centurion at the Aitz (Mark 15:39), so too the brave, even

joyful (Ya'akov 1:2) suffering of believers made their holy

election manifest to many (Phil. 1:28). Our testimony is not

only in words; it may be in a martyr's deeds. Mark's Besuras

Hageulah preaches that in view of the imminent tribulation

overtaking the Moshiach and his people, the Son of Man must

suffer and so also must his kedoshim.

As William Lane has shown in his New International Commentary on

Mark (Eerdmans, 1974), a point of climax to the first half of



Mark's Besuras Hageulah is reached at Caesarea Philippi with the

confession of Shliach Kefa that Yehoshua is the Moshiach (see

8:29). Mark's aim is to get the reader/listener to make the same

recognition as Shliach Kefa and the Roman centurion at the Aitz

(15:39). Because Nero made the followers of our Moshiach his

scapegoats for setting fire to Rome, the Followers of our

Moshiach were subjected to the Moshiach's temptations "with the

wild beasts™ (1:12-13) in the gladiatorial arena and found

themselves being betrayed to the authorities by many "Judases"

(3:19). The believers in Rome carried the same Aitz with the

Moshiach of being misrepresented and falsely labelled (3:21-30).

Mark's Besuras Hageulah shows how the Aitz of persecution sifts



the true believers from the pseudo-believers and apostates and

betrayers (4:17-23), since following Moshiach may cost a disciple

all that he possesses, even his life (10:17-30).

Notice how Moshiach Yehoshua's own disciples flee in 14:41-52,

66-72 and Shliach Kefa denies the L-rd as well. The message to

the Romans who had fled to save their lives was that, if they

repented, G-d would forgive the cowardly and give them another

chance to make their confession, if need be with their own blood

in martyrdom. The Roman persecution becomes a paradigm for the

"great tribulation™ existential situation of the believer who

must confess Moshiach Yehoshua openly in a dangerous, evil



anti-Moshiach world. For the believer is promised "persecutions

(10:30) as the response of the world to his witness to Moshiach

Yehoshua. Yet the believer is commanded to make a radical

abandonment of life in this world as his response to the Besuras

Hageulah (8:34-38).

Shliach Kefa says, "Whoever has suffered in the flesh has ceased

from sin” (I Shimon Kefa 4:1)and Mark says similarly of the

believer's sacrifice for the L-rd in the midst of persecution and

trial, "everyone will be salted by fire" (9:49-50). Apparently,

the reason for the writing of Mark's Besuras Hageulah was both to

preserve the witness of Shliach Kefa after his death and also to

sustain "tribulation saints" exposed to Messianic sufferings and



martyrdom (see 8:36; 10:29-31,39; 13:9,13).

Just as Mattityahu emphasizes that Moshiach is Adoneinu (see how

Moshiach Yehoshua is born as the fulfilment of the Immanuel or

G-d-with-us prophecy in the first chapter of Matthew and then has

all authority in heaven and earth in the last chapter), so this

same Moshiach Adoneinu theme is preached in Mark. The authority

of G-d is seen in Moshiach Yehoshua in the way he commands demons

to be quiet, the storm at sea to be still, disease to be healed,

the ocean surface to hold his weight, loaves and fishes to

multiply, blind eyes to see, deaf ears to hear, a fig tree to

wither, and his own body to be anointed for burial--all with the

divine grace that only G-d in human form could manifest.



At this time there were mystery religions and various sects with

"in-the-know" initiates interested in secret religious knowledge,

divination or fortunetelling, exorcism, magic, demon-wonhip, and

other occult practices. Mark’s Besuras Hageulah appeals to the

curiosity of such an audience with a bigger divine mystery,

namely the identity of the Moshiach, an undisclosed yet open

secret which only the redeemed are privy to (8:18; 1:25,34; 3:12;

8:30; 1:43-45; 5:43; 7:36; 8:26; 9:9). Mark's Besuras Hageulah

constitutes one long charismatic power encounter where Moshiach

Yehoshua and those he authorizes (3:15; 6:7) totally storm

Satan's kingdom (1:13; 3:26-27) and strike a lethal blow for G-d



and for those who have ears to hear and eyes to see the true

identity of Moshiach Yehoshua as the Son of G-d. (Note Mark 15:39

is not "Truly this man was a Son of G-d" but "the Son of G-d"

because predicate nouns that are definite nevertheless often lack

the definite article "the" when they precede the verb.) Also, the

title Bar Nosh Son of Man could mean both the Messianic figure in

Dn. 7:13-14 or a circumlocution for the first person singular

pronoun "1." Therefore, this added to the enigmatic aspect of

some of the L-rd's sayings in Mark, since it is only in the Son

of Man sayings after Mark 8:38 that the messianic secret" is

clearly revealed in Mark's Besuras Hageulah that Y'shua is the

Dn. 7:13 apocalyptic Judge appointed by the Father (see Mark



13:26).

This Besuras Hageulah shows the impotence of mere ritualistic

religion to remove the defilement of the unregenerate nature (see

7:1-23) and contains teaching which calls for total war against

one's sinful nature, a summons to nothing short of “a suicide of

the flesh™ as far as the cowardly, selfish, proud, unregenerate

nature is concerned (see 9:42-50 where the salt that was used in

the preparation of some sacrifices is used to point to the

self-sacrifice in the face of persecution necessary to preserve

new life and kingdom holiness). The old evil nature must be

nailed to death in order that the new life in G-d can arise (Mark



8:35).

The importance of children’s ministry is underlined in 10:13-16.

People in the Messianic community have the disciples' tendency to

hinder children's work, treating children as somehow less

important than adults. Moshiach Yehoshua, on the other hand,

sees them as closer to the kingdom and is all the more on the

alert that they not be lost. Any new congregation that has no

vision or time for children is itself immature.

The Romans were accustomed to authoritarian models for their

leadership,but Mark uses a story about the disciples (10:35-45)

to show that gentle servanthood is the better way. This message

is needed in many cultures today where leaders tend to assert



themselves with a high hand both in and out of a religious

situation.

A key idea in Mark is the reprehensibility of unbelief. Even the

demons believe (and shutter) that in Moshiach Yehoshua G-d is

powerfully among them, yet the religious authorities were

"delighted" (14:11) to hear that Moshiach Yehoshua could be

betrayed into their hands so that they could reassert their own

religious authority by killing him. Here we see a more-than-

demonic reprehensibility in unregenerate religious man" and we

understand why G-d's fury burns forever in hellish reprisal

against those in government or religion who assert their own



authority against G-d and defiantly refuse, even in the face of

overwhelming evidence, to believe that Yehoshua is the Ben

HaElohim.

Those involved in the deliverance of the demonized should study

the Besuras Hageulah of Mark and pray so that they will be able

to drive out evil spirits (see 9:17-29). Demons are angels who

have left their place of integrity, their proper domain in

heaven, and have placed themselves under the rule of the prince

of the demonic spirits (Matt. 12:24), Hasatan. Hasatan opposes

the work of the Moshiach by sending demons into people who for

their part open themselves to the rule of the Devil and become

demonized. In this Besuras Hageulah, Hasatan is using people to



make a last-ditch stand against the manifest in-breaking of the

Messianic Kingdom; however, those who are delivered from evil

spirits by the L-rd enter into the Kingdom with spiritual

violence (see Luke 16:16; Mt 11:12).

In the Besuras Hageulah, we see Hasatan try to annul Moshiach's

ministry by his temptations in the wilderness, the region where

demons prowled (Dt. 32:17). After three unsuccessful

attempts, Hasatan then waits for an "opportune moment™ (Luke

4:13) and sifts Shliach Kefa (Luke 22:31) and tries to tempt

Moshiach Yehoshua again, using Shliach Kefa (Matt. 16:23).

Finally Hasatan finds the opportunity he is looking for in the



person of Judas (Luke 22:3; Yochanan 6:70; 13:2). Hasatan puts

things into people’s hearts, but we are not ignorant of his

devices and are alerted by a word of knowledge (Luke 22:21) or

other gifts of the Spirit. Satan can hinder us, however. He can

snatch the word(Luke 8:12) from the hearts of those who don't

belong to the L-rd, those who are ensnared by the Devil (11 Tim.

2:25-26) because they don't resist his wiles (Eph. 6:11; 4:27; |

Shimon Kefa 5:8-9) or stand firm against his schemes (Eph.6:11).

A demoniac is a person controlled by demonic powers. When the

demonic spirits are cast out at the authority of the name of

Moshiach Yehoshua, this proves that the Satanic dominion will be

destroyed and is already in principle defeated (Luke 10:18;



11:20; Yochanan 12:31) and is being conquered by the Kingdom of

An exorcism is a healing miracle (Luke 9:42). People are to be

delivered of the demonic and to be restored to their right mind

(Mark 5:15) and these signs are to accompany the preaching of the

Besuras Hageulah (Mark 16:17,20) because authority to do

exorcisms is granted to the preachers of the Besuras Hageulah

(Matt. 10:1;Mark 6:7). A person who wants to be delivered, who

wants to resist Satan, and who makes full use of the means of

grace to stay delivered is released from demonic powers by the

anointing of the Ruach Hakodesh (Matt. 12:28).



The exorcist sometimes feels tremendous heat in his hands when he

lays them on the head of the demoniac. This is the anointing of

the Ruach Hakodesh. The demons sometimes manifest by a terrible

odor and also rigidity in the person's body and other phenomena,

including assuming the voice of the demoniac.

When the demon manifested in Acts 16:18, Shliach Sha'ul addressed

the demon in these words, "'l command you, in the name of Moshiach

Yehoshua, to come out of her." When Moshiach Yehoshua demands to

know the demon'’s name (Mark 5:9), he is exposing its essence, the

essential character of its nature, in order to take authority

over that area of the demoniac's life that the demon is

dominating. Is it a lying demon? A deceiving demon? A demon



generating false doctrine (I Tim. 4:1)? How has its essential

character become a Satanic stronghold in the demoniac? Unless

the cleansed demoniac becomes fully occupied with the Lord's

authority and means of grace (see for example Acts 2:42), the

person may actually fall into greater demonic bondage later

(Matt.12:43-45).

Now let us look at the tevilah of teshuva in the Besuras Hageulah

of Mark. The Jewish people practiced self-immersion in

ritual-baths when a man or woman had become ritually defiled as

after a nocturnal emission, a menstrual period, handling a

corpse, etc. The water became a kind of living metaphor of



purification, and all proselytes to Judaism were required to

enter the mikveh. When the navi Yochanan (Yochanan of the tevilah

of teshuva) appeared in the wilderness announcing the dawn of

universal Brit Chadasha Apocalyptic Messianic [i.e. Orthodox]

Judaism, all Israelites were commanded to make teshuva and

prepare to receive the Moshiach, the Moshiach of Israel. Many of

the proud P'rushim (Pharisees) and Tz'dukim (Sadducees) and

soferim (scribes, rabbis) refused to heed the prophet's warning,

and so excluded themselves from becoming proselytes to Brit

Chadasha Judaism. They lacked the circumcision of the Ruach

Hakodesh, the Spirit of the G-d of Israel, and were heathen at

heart because they refused to repent and obey the Word of the



L-rd.

In the beginning Shliach Kefa could only preach the raw glorious

facts of what the Shluchim "had seen with their eyes and touched

with their hands" (I Yochanan 1:1). The so-called Logos

Christology of Yochanan, though equally primitive and true, did

not form the main subject of Shliach Kefa's preaching as it has

been recorded for us in Mark and in Acts. Nevertheless, it is

true that the Torah of G-d is His Wisdom (chochmah) that was at

His Side in the beginning (Prov. 8:30 and 30:4). The Torah

demanded death for those who go their own way and refuse to

repent and go G-d's way. Then the Torah enfleshed himself as the



Moshiach, the Moshiach Yehoshua, and the Wisdom of G-d dwelled

among us (Mt. 12:42; Yochanan 1:14). The Word of G-d who demanded

the justice of death for evil-doers mercifully offered his own

death for our sins (I Cor. 1:23-24,30) in order that we might

repent and let him write himself into our hearts (Jer. 31:31-34;

Rev. 3:20). However, the Moshiach warns, "Unless you repent, you

shall all alike perish” (Luke 13:3,5). So true saving faith turns

from evil to G-d (I Thes. 1:9) and involves repentance.

The first proof of our repentant obedience through faith is that

we obey the L-rd by taking the tevilah of Brit Chadasha Biblical

Judaism in the name of Elohim HaAv (Isa. 63:16), and his living

Torah, the Moshiach (his Wisdom, the Ben HaElohim--Prov. 30:4),



as well as the Spirit of the Holy One, praised be He. The

prophet Yochanan immersed Jewish people as a witness to their

repentance. The Shluchim did likewise, using Moshiach's tevilah

as a witness that the new believers had turned from going their

own way and were now going to steadfastly and faithfufly follow

the L-rd in his Seder, the Brit Chadasha chavurah (table

fellowship), the Brit Chadasha torah (teaching) of the Shluchim,

and the corporate prayers (tefillos). (See Acts 2:42).

Is. 53:3 says that the Moshiach would be despised, lowest of men,

one for whom the people would have no regard. Ps. 22:6-7 says

that the people would sneer at him and scorn him, jeer him as a



worm, not a man. Some said that no good thing could come from

Nazareth (Yochanan 1:46) and that no prophet comes out of the

Galilee (Yochanan 7:52).

The unusual circumstances of Yehoshua'a virgin birth is alluded

to in Mark 6:3. To be born of a woman who got pregnant and had

her baby in less time than she was actually married to a man

looked like an illegitimate birth. The Pharisees seem to throw

this up at Moshiach Yehoshua in Yochanan 8:41 as though the

scandal of it had followed him from Nazareth to Jerusalem, "We

are not illegitimate children.” Also see Yochanan 9:29, "As for

this fellow, we don't even know where he comes from." He was

known pejoratively as "the son of Miryam" (Mark 6:3). It was



contrary to Jewish accepted custom to call a man the son of his

mother, even when she was a widow. Jephthah was mockingly known

as the son of a prostitute (Jdg. 11:1). So Moshiach Yehoshua was

insulted as a mamzer (illegitimate child).

His legal father was poor, a humble workman. His mother was a

virgin from Galilee. No Jewish person would tend to get excited

about someone with those lowly credentials. Thus Is. 53:2-3 was

fulfilled.

Mark 15:47 shows that two Miryams, Moshiach Yehoshua's mother and

Miryam Magdalene, saw the tomb where Moshiach Yehoshua was laid,

the tomb that was soon to be empty. There was no confusion



regarding where the tomb was. Since women's testimony was not

valued in Jewish culture at this time, it is obvious that this

fact was not invented. If invention had been resorted to, male

witnesses would have been claimed.

At the end of this Besuras Hageulah, the women see the empty tomb

and have it explained by an angelic interpreter. The women do

not tell the authorities but, as we learn from Luke's research,

they instead tell the disciples who listened to the words of the

women but considered them an "idle tale” (leros Luke 24:11).

However, Yochanan tells us that Shliach Kefa and apparently

Yochanan himself ran to the tomb to confirm what the women were

saying. Shortly afterwards, the L-rd appeared to both Shliach



Kefa and Yochanan.

To summarize, it is possible that the fleeing naked boy in Mark

14:51-52 is Mark himself. Mark was not one of the 12 but he seems

to have been in their company from a very early period, and

Mark's Mother's home was used by the disciples as the meeting

place of the Jerusalem congregation (see Acts 12:12-17). If Mark

were 15 years old when Moshiach Yehoshua was arrested, he would

be 31 in C.E. 46 when he went with Shliach Sha'ul and Bar-Nabba

on the first leg of the first journey of Moshiach's shlichut, and

Mark would have been in his late forties when Shliach Kefa

mentions him at the end of | Shliach Kefa. Mark seems to be a



precocious child who was fortunate to be, from his earliest

years, in the very best company, knowing all the Shluchim and the

L-rd's brothers and Shliach Kefa, Shliach

Sha'ul, Luke, Timothy and most, if not all, of the other

principle people in the Brit Chadasha Jewish Scriptures. G-d

chose him to be Shliach Kefa's secretary, and to be a kiruv

outreach worker and a navi, and to make sure that Shliach Kefa's

Besuras Hageulah was properly recorded in writing. Certainly he

had an unusual anointing and a very privileged life experience to

fulfill his ministry, as Shliach Sha'ul later admitted (11 Tim.

4:11). His failure during the first journey of Moshiach's

shlichut did not keep him from later acquitting his ministry in a



wonderful way.

On Yochanan Mark see Acts 12:25; 13:5,13; 15:37,39; Col. 4:10;

Philem. 24; Il Tim. 4:11; | Shimon Kefa 5:13.

Alexander and Rufus (Mark 15:21) were famous believers known by

the original hearers of Mark's Besuras Hageulah. These two men

were famous because their very own father had actually helped

Moshiach Yehoshua carry his Aitz. (see also Rom. 16:13).

Moshiach Yehoshua was probably denied by Shliach Kefa around 3

A.M., but that Moshiach Yehoshua forgave him is implied by Mark

16:7. The night was divided into 9 P.M., 12 P.M. 3 A.M. (this was

called "cockcrow"--see 13:35) and 6 A.M (dawn).

We sing the Shema because of Mark 12:29.



MARK 13:13

And you will be hated by all because of my name. But the one who

endures to the end will be saved.

THE BESURAS HAGEULAH ACCORDING TO LUKAS

By the grace of G-d, Lukas (Luke) may have been the greatest

emissary of Moshiach's shlichut, physician and kiruv outreach

minister of all time (as well as one of the greatest literary

artists and most important historians who ever lived). Some

scholars are now dating Luke's Besuras Hageulah earlier than once



thought--that is, before Rav Sha'ul's second imprisonment,

possibly even years earlier in the unpublished version used on

Moshiach's shlichut travels. Acts could have been written as

early as C.E. 63 (see notes on Acts), and the Besuras Hageulah of

Luke would have been written before Acts. Reliable tradition

says that Luke was a medical man from Antioch in Syria, where

Shliach Sha'ul began his first Moshiach's shlichut journey. Luke

went with Shliach Sha'ul and Silas at least from Troas to

Philippi (Acts 16:10-12) and rejoined Shliach Sha'ul later to

accompany him to Jerusalem (via Troas and Miletus), and to

witness Rav Sha'ul's imprisonment in Caesarea and Rome. It is

not improbable that Luke as we know it was fully written in the



early 60's and that Luke-Acts was published as early as C.E. 63,

only 33 years after the resurrection of Moshiach Yehoshua. As

Rav Sha'ul's co-worker in ministry as early as C.E. 50, Luke

probably had access to interview Miryam (see 2:19), Shliach Kefa,

Yochanan, Ya'akov the brother of the L-rd, Philip (the kiruv

outreach minister and one of the "seven™) and many other early

disciples and eye-witnesses of the ministry of Moshiach Yehoshua,

eye-witnesses of the Resurrection, and eye-witnesses of the

events of Pentecost and thereafter. Since Titus is not mentioned

in Acts 20:4, it is possible that this reflects Luke's modesty

and that Titus is Luke's brother.



In the Besuras Hageulah of Luke we see a very human Moshiach

Yehoshua, capable of surprise, compassion, friendship, and love

of children. Here indeed with great vividness we see the people

(look at little Zacchaeus in 19:10), the press of the crowds, the

miracles, the rush of events, the long-awaited revival of the end

of the age. Here an anointed historian is apparently giving us

the fruit of actual interviews with eye-witnesses whose stories

he carefully recorded in polished, eloquent Greek.

And since Luke is not born Jewish, a key theme of undoubted

personal meaning to Luke is G-d's love for the outcast and the

idea of unworthiness (17:10; 18:9-14) and humility (3:8; 14:7-11,

17:10; 15:19; 18:9,14,17) with the balancing theme of praise (as



opposed to ingratitude--17:11-19) and joy to be made worthy to

join such a great host of Messianic witnesses. See 2:32 and

4:25-27; 7:9; 17:18 on the faith spreading beyond the boundaries

of Israel into the Gentiles. Or see 7:36-50 where the repentant

town prostitute is forgiven, but the cool, cunning, judgmental

religious prude Shimon is left out in the cold. Luke's model of

humility is Moshiach Yehoshua. Look at 8:56. What a divine

humility! Only G-d Himself could be humble enough to quench His

own praise to protect His own death on the Aitz!

Luke's primary motivation for watchful prayer is to intercede

that the unworthy "Shliach Kefa" within all of us won't be put to



the acid test (22:40,60-62) where apostasy leads to perdition.

In this case, one look from the L-rd is all it takes to know that

we are all unworthy servants. The prophetess Anna is a positive

model of watchful prayer, without which she might have missed

what was happening in the Spirit around her and would not have

been alert to witness the dedication of the baby Moshiach

Yehoshua in the Beis Hamikdash (2:36-38).

Those who say they don't see any place in the Bible where poverty

is a noble thing have not read Luke's account of the sacrifice of

the poor (2:24) and Yehoshua's foster father Yosef, a poor king's

son (a direct descendent of King Dovid, insuring that Moshiach

Yehoshua would be considered the same by Yosef's adopting him).



In Luke's Besuras Hageulah we see that only prophets and demons

knew who Moshiach Yehoshua really was, although even in childhood

a clue is given in the fact that when Moshiach Yehoshua

disappears he is discovered again "after three days" (Luke 2:46)

alive in Jerusalem. In 3:3 Yochanan of the tevilah of teshuva is

pictured as a prophet. Prophets are interpreters of G-d's

intentions. A real preacher must have this gift or otherwise he

is just a religious lecturer. Today spiritual leaders, rather

than full-time outreach ministers, generally are the ones who do

Yochanan's tevilah of teshuva ministry because a tevilah requires

a certain amount of pre- and post-tevilah instruction. Good



overseas Brit Chadasha kehillah-planting workers have follow-up

ministers in their teams whom they put together in classes with

the new believers so that local congregations with their own

spiritual leaders naturally spin off from itinerant outreach

campaigns.

Because 4:24 is true, the people in one's ministry team should be

alerted that they are appreciated and highly esteemed.

Dr. Luke studied Yehoshua's healing methods and so should we by

carefully reading and re-reading this Besuras Hageulah. Some

people are offended by Luke's picture of the Moshiach, saying

Luke depicts him as a "healing G-d on two feet"--but Moshiach

Yehoshua is the healing Word of G-d walking among us (Psalm



107:20; Yochanan 1:14).

Because Luke was himself an emissary of Moshiach's shlichut, we

should especially look at Luke 10, where Moshiach Yehoshua sends

out the seventy (seventy-two in some manuscripts). These

disciples had a mission to fulfill--do we? Luke 10:3 says that

the L-rd sent them. An emissary of Moshiach's shlichut is someone

whom the L-rd sends on His mission. Notice he sends them two by

two, not one by one (10:1). Who is your partner-in-mission to

give your testimony of what G-d has done for you binding

attestation on the journeys where G-d sends you? Look at 10:4. No

extensive fund-raising mandate is given and no vast sums need to



be stored up in order to set out. G-d himself is going to supply

on the way without begging or hoarding. Ch. 10:5 speaks of the

peace with G-d that comes with the knowledge of salvation from

eternal torment. This peace is a gift to be received and it comes

back to the one who gives it. How do we overcome Satan and live

in this peace? By continually giving the word of our testimony

in the holiness that comes with being under the blood of the Lamb

(Rev. 12:11). Notice, if there are those who want to walk in

this peace with you ("a son of peace™), you, if you are called to

be an itinerant emissary of Moshiach's shlichut, are to stay in

their house (10:7) and let it become G-d's house and your base of

operations, without flitting around in a double-minded way.



Because you eat or drink whatever they give you (10:7) their

hospitality is a provision of G-d. Do you tend to refuse the

kindness of others? Do you tend to be dissatisfied with what you

receive? Ch. 10:8 was a warning against seeking excessive

reward. However, with or without a tent-making secular

profession, you are in an excellent position from your G-d-given

base of operations to lead those you bring to discipleship

through Moshiach'’s tevilah into planting a financially

self-supporting congregation. This should be the goal of the

emissary of Moshiach's shlichut in all his itinerations.

Ch. 10:9 commands, "Heal the sick," If you have a ministry, it



has part of the curative treatment of the Kingdom of G-d in it.

The resurrection is the Kingdom of G-d--9:27. Ch. 11:20 shows

that a sign that the resurrection reign of the Kingdom of G-d is

breaking into this age is the healing ministry. This means we

should start with the felt needs and pains of the people and use

these to manifest the love and mercy of G-d. Then help the

people get "infected™ against their unregenerate former life with

a real innoculation of the Word of G-d and of the power of the

Ruach Hakodesh. Then help them learn how to use the Bible as

their own therapy system and help them experience how to live in

the fruit and gifts of the Ruach Hakodesh. Moshiach Yehoshua had

to deal publicly like this with the multitudes like a social



worker and healer, presenting his dangerous message indirectly

through parables in order to get past Hasatan and the lynch mob

so he could sift out and train only 120 solid disciples and thus

plant his first congregation in Jerusalem. Healing can encompass

social, vocational, psychological, spiritual, marital and other

kinds of ills. In this Besuras Hageulah, physical and spiritual

healing is accompanied by preaching. Yet the word of G-d is also

healing in itself (Ps. 107:20).

Notice 10:10-12 says that we are to tell people the consequences

of rejecting the Besuras Hageulah once we have given them an

opportunity to receive the message and they reject it. Ch.10:16

says we are not to take rejection personally or be overly



concerned about it since it may not be rejection of us at all,

but rather of Moshiach Yehoshua himself.

Ch. 21:8 warns of false prophets who will come using Yehoshua's

name and yet making great claims for themselves. Notice that

Luke 24:27 says that it is in the name of Yehoshua and absolutely

no other that repentance for the forgiveness of sins is to be

preached throughout the world. Mark 13:6 says such prophets will

deceive many. Luke 21:8 says not to join the religionists of

these false prophets,but to reject them just as they reject the

true Yehoshua and the true Besuras Hageulah (see 11:23). Often

such religions are controlled by legalists who have no heart for



the living Word but rather reshape the faith into dead rules

whereby they and no one else qualify for control and privilege,

and those who have broken down under their hypocritical system

they lack compassion to rescue (11:46,52).

Look at 8:39 on witnessing. Start with people you know and tell

them what G-d has done for you. Never get far away from the task

of personal witness (12:8).

We need to break every impossible, large task down into smaller,

possible ones, as the L-rd demonstrates by his administrative

hand in 9:14. We need to likewise start with the resources we

have and then get others to help us, believing G-d to stretch

everything miraculously to meet the need. Such faith will not be



disappointed.

Look at 9:23. The Aitz was a shameful thing that offended the

onlookers and made them scornful. It was something that set one

apart from the crowd. It was a burden only the Aitz-bearer

himself could carry (Gal. 6:5). It was something that put the

self to death and showed redemptive concern for one's enemies,

interceding for their benefit. It was an act of love with a

universal, divine dimension. What is your Aitz today? Are you

staying in the race with it? Or have you set it aside? The

religious people lacking an Aitz (the Pharisees etc) did not

enter the Kingdom of G-d, but the sinners and religious outcasts,



by means of faith bearing an Aitz, are seen to be pressing into

the narrow door of true discipleship (Luke 16:16) in Luke's

Besuras Hageulah.

For an explanation of Miryam's mikveh after childbirth and then

her period of uncleanness as far as the Sanctuary is concerned,

see Lev.12:1f in Hertz's Pentateuch.

The Great Physician is Yehoshua, the "beloved physician™ is Luke,

and the first and foremost shliach to be used in healing ministry

is Shliach Kefa. We need to study these three physicians to learn

about healing ministry. There are at least seven purposes for

healing ministry given in the Besuras Hageulah of Luke. According

to Luke (Col. 4:14) in his Besuras Hageulah, in the ministry of



the L-rd's Body, the purpose of healing diseases and ordering

demons to leave people is: 1) for a testimony to them" (the

unredeemed)--5:14; 2) as credentials to convince Yochanan of the

tevilah of teshuva and others that Moshiach Yehoshua is Ercomenos

"The Coming One"--7:19,21; 3) for the purpose of spreading the

logos (word) and assembling many crowds, “many crowds were

assembling to listen and to be healed from their

sicknesses--5:15. Notice it says that the people came to hear

Moshiach Yehoshua but also to be cured from their diseases and to

be healed of the (unclean spirits or demons) troubling

them--6:18; 4) for the purpose of making disciples and "in the



Father" drawing more workers into the harvest (10:2) of kiruv

outreach ministry: Besides the twelve, the itinerant ministry

team of Moshiach Yehoshua travelling with him from village to

village included "some women who had been healed from evil

spirits and diseases, including Miryam the one called Magdalene,

from whom seven demons had gone out"--8:2. Some of these women

were so filled with gratitude for the mercy the L-rd had shown

them in their healing that these women actually helped fund the

mission work so that the ministry could continue, "providing for

them (Moshiach Yehoshua and the 12) from the possessions

belonging to them"-- 8:3; 5) for the purpose of demonstrating

that the time is short and the Kingdom of G-d has arrived and



come dangerously, wonderfully near, in fact, it has come "upon

you"--10:9; 11:20. This is so that people can see the turning of

the ages, that the new wine™ of the Ruach Hakodesh and His Gifts

to us from the Father through the Son of G-d will be poured out

in the dawning light of the New Holy Age: 6) so that people will

glorify G-d (13:13); 7) so that people can have more assurance

of the power and authority of the Son of Man to forgive our sins

(5:23).

The motive for healing people is compassion for lost, hurting,

sheep without a shepherd who have been bound for a long time by

Hasatan (13:16) and need to be loosed and set free. In order to



have a small share in G-d's healing ministry, we need to believe

G-d's word that we have been given dunamis (power) and exousia

(authority) over all the demons and to heal diseases (9:1-2) and

the ones having need of healing he (Moshiach Yehoshua) was

curing--9:11. We need to rebuke high fevers (4:38) and command

demons to come out (4:36) and look to G-d's mercy to cleanse the

unclean (5:13).

We need to pray with anaideia (persistence) (11:8) for at least

four things in regard to healing ministry: 1) for the empowerment

of the Holy Spirit (11:13); 2) and for "the power of the L-rd was

in him (Moshiach Yehoshua) to cure” (5:17); 3) and for "power

from him (Moshiach Yehoshua) was going out and it was healing



everyone" (6:19) who touched him; 4) for humility to rejoice not

in the power that has been given to us (which leads to pride and

presumption) but to rejoice that our names are written in heaven

(10:20) and to seek not the acclaim of the crowds but

"wilderness" solitude with the Heavenly Father for deeper prayer

and communion with G-d to know his will (5:16).

Moshiach Yehoshua says, "Your faith has healed/saved/rescued/

delivered you" sozo in the perfect tense, signifying completed

action in the past with continuing results in the present

(18:42). We are told of a G-dly centurion and his highly valued

slave that was sick and close to death and how Moshiach Yehoshua



healed him without even visiting him and the messengers returned

to find the slave "being in good health” (7:10). Then the same

word is used in 11l Yochanan 1:3: "Beloved, concerning all

things | wish you to do well and "to be in good health,"even as

it is well with your souls™ We need to be willing to pray: O G-d,

have mercy on me the sinner™" (18:13). G-d also wants to heal

this muteness we have, this lack of faith we have to speak in the

Spirit (1:20). The angel of the L-rd tells Yochanan's father,

"You will be silent and not able to speak because you did not

believe." At the proper time your faith will loose your tongue

and you will speak in the Spirit.

If G-d heals us and we live, this is fruitful service for us



(Phil. 1:25); but, if not, G-d works all things together for good

(Rom. 8:28) and we depart and be with Moshiach, which is far

better (Phil. 1:23).

LUKE 1:2

...the ones from (the) beginning (who were) eyewitnesses...

THE BESURAS HAGEULAH ACCORDING TO YOCHANAN

According to Irenaeus, a leader of the second century who was a

disciple of the Shliach Yochanan's disciple Polycarp, "Yochanan

the disciple of the L-rd, who leaned back on his breast,



published the Besuras Hageulah while he was resident at Ephesus

in Asia" (Irenaeus, Against Heresies, 3.1.2). Clement of

Alexandria (ca. C.E. 150-215), a very important Greek theologian

and writer, is quoted by the historian Eusebius as saying, "Last

of all Yochanan, perceiving that the bodily/physical facts had

been recorded in the Besuras Hageulahs, encouraged by his pupils,

and irresistibly moved/inspired by the Spirit, wrote a spiritual

gospel™ (History of the Brit Chadasha kehillah 6.14.7). That

liberals of our day are sure that they know better than Irenaeus

and Clement of Alexandria that Yochanan did not write the Besuras

Hageulah of Yochanan is an awesome testimony to the proud



depravity of the human heart.

That this Besuras Hageulah is written by an eyewitness is obvious

in many places (see 1:14; 19:35). The author seems to assume our

knowledge of the other Besuras Hageulahs and does not appear

constrained to repeat their witness. Apparent contradictions

between Yochanan and the Synoptics are only that--apparent. They

can be resolved. But Yochanan's Besuras Hageulah complements our

knowledge derived from the other versions of the Besuras Hageulah

in many ways. For example, the political reason behind the

nailing of the Moshiach to the aitz is given for the historical

record in 11:48.

Ch. 21:18 seems to have the martyrdom of the Shliach Shliach Kefa



under Caesar Nero in recent memory, which could date the Besuras

Hageulah of Yochanan shortly after C.E. 64. If 21:23 is referring

to the death of the Shliach Yochanan, this would date the Besuras

Hageulah of Yochanan in its final published edition twenty-five

or more years later (ca. C.E. 90), which might explain why

passages like 16:2 and 9:22 were included in the Besuras Hageulah

of Yochanan as relevant to its later readers. These verses could

reflect the situation of the Brit Chadasha kehillah-synagogue

relations around C.E. 90 when a synagogue prayer was given an

anti-Messianic believers wording so as to force Messianic Jews to

exclude themselves from synagogue worship.



The end of the Besuras Hageulah of Yochanan seems to be

interested in the question of the eschatological significance of

why Yochanan lived to such a ripe old age while all the other

Shluchim did not. At any rate, 19:27 shows that Yochanan lived

for many years in Jerusalem. He was apparently from a wealthy

family (Mark 1:20). His mother was apparently Salome, who may

have been Miryam's sister, making Yochanan the cousin of Moshiach

Yehoshua (see Mt. 27:56; Mark 15:40; Yochanan 19:25). If Moshiach

Yehoshua and Yochanan were first cousins, in light of the fact

that at this time Moshiach Yehoshua's half-brothers did not

believe in him and that his home town rejected him, it is not

hard to see how Yochanan could have qualified as "the disciple



Moshiach Yehoshua loved” (13:23; 19:26; 20:2; 21:7,20). That

Yochanan was a relative would help to explain why Moshiach

Yehoshua gave him the charge to look after his mother. Also, it

is inexplicable that one so prominent as Yochanan should have his

name left out of the fourth Besuras Hageulah's narratives unless

Yochanan himself was the modest author. Also the expression “the

disciple Moshiach Yehoshua loved™" emphasizes the fact that

Yochanan was not loved because he rose to prominence, but, just

the opposite, he rose to prominence because Moshiach Yehoshua

loved him.

The brothers Andrew and Simon Shliach Kefa were Yochanan's



business partners in a fishing business (Luke 5:10). Yochanan may

have had high-born or even Kohen Gadol connections in Jerusalem

(this was certainly true of Yehoshua's other cousin, Yochanan of

the tevilah of teshuva because, on the night of Moshiach

Yehoshua's arrest, the Shliach Yochanan apparently is known

personally by the Kohen Gadol and so Yochanan gains entrance to

the house of Caiaphas for himself and Shliach Kefa (Yochanan

18:15) and also knows the Kohen Gadol well enough to be able to

name his servants (see Yochanan 18:10 and compare the Synoptic

Besuras Hageulahs; also see 18:26).

Yochanan's connections also seem to have permitted him to

accompany the Kohen Gadol's party that ushered Moshiach Yehoshua



into the presence of Pilate, thus allowing Yochanan (and us) to

hear the conversations that followed (see 18:28-19:16). But it

was undoubtedly Yochanan's love for Moshiach Yehoshua that held

him to take the risk of standing by him at the Aitz, which none

of the other male disciples were willing to do.

Some time after the end of Rav Sha'ul's Ephesian ministry (C.E.

58), Yochanan left his home in Jerusalem (where the mother of

Moshiach Yehoshua had stayed and may have been interviewed by

Luke--Yochanan 19:27; Luke 1-2; Acts 21:17) and moved his base of

operations from Jerusalem to Ephesus in W. Asia Minor (modern

Turkey). It is probably from here that the Besuras Hageulah of



Yochanan was published somewhere between C.E. 64 and 90. But

since many conservative scholars believe Yochanan is not dead

when the appendix 21:23 was written (note that the word "vouches"

in 21:24 is in the present tense, martureo meaning testifies,

witnesses, vouches, as though Yochanan were still alive to make

his attestation), and since the Besuras Hageulah of Yochanan

seems to be unaware that the Beis Hamikdash has bean destroyed

and that Jerusalem has been devastated, it is not impossible that

much of this Besuras Hageulah was written toward the end of the

reign of Nero around C.E. 68. Shliach Kefa seems to have been

martyred already (Yochanan 13:36), and Yochanan seems to

understand Moshiach Yehoshua's true meaning in the saying of



Yochanan 13:36 that he would die similarly.

Liberal scholars at one time gained quite a following by

asserting that the (unlettered, uneducated in the yeshivas)

Shliach Yochanan (see Acts 4:13) did not write this Besuras

Hageulah. However, today their theory has fallen into disrepute.

They may have underestimated the humility of Yochanan who, in

order to avoid using "I" or his own personal name, eliminated all

but the importance of his own personal eye-witness status (see

especially 13:23; 19:26f; 20:2-10) at extremely important points

such as the Last Supper, the Moshiach's Aitz, and the empty tomb

by referring to himself in the third person as “the disciple whom



Moshiach Yehoshua loved” (see 21:24 for his attestation as the

Moshiach's Shliach authority vouching for the veracity and

accuracy of this Besuras Hageulah).

Reliable tradition has Yochanan living to a ripe old age in Asia

Minor (specifically Ephesus) where a heretical Jewish Gnostic

teacher named Cerinthus flourished at the end of the 1st century

(around C.E. 100). If Yochanan's Besuras Hageulah were written

around this time, it contains a polemic against a heresy

Cerinthus promoted. One of the ideas of the heresy that later

became known as Gnosticism was the notion that G-d cannot take on

a material body and suffer and die. But the Moshiach Yehoshua



Yochanan describes weeps (11:33,35), gets tired (4:6), thirsty

(19:28), and behaves in a very human manner.

The deity of the Son is indicated in 5:26 (equal to the Father in

fullness of life); 17:5 (the same divine glory) 1:1 (the same

divine essential nature or being). But the papyri p66 and p75

(C.E. 200) have Monogenes Theos? ("G-d the Unique-in-Kind or

Only-Begotten Son™) for Yochanan 1:18. Here Moshiach Yehoshua is

specifically referred to as G-d. Moshiach Yehoshua is called "G-d

the Only Son." He has a special relationship to His Father that

is not shared with Him by any man (1:18 5:18; 20:17). Notice the

various "l am™ = Yahweh allusions (6:30; 8:28,58; 10:31; 13:19).

The Bible has been transmitted by faithful scribes, and the



science of textual criticism together with the Ruach Hakodesh and

faithful translations help us retrieve a reliable facsimile of

the original inerrant autograph writings. The Masoretic Text of

the Tanakh favorably compares in accuracy with much of the newly

discovered ancient Dead Sea Scrolls, proving that the Bible has

not been lost over time in transcription. Why were the scribes so

meticulously careful in their work? Read 5:39 for the answer. As

far as the inerrancy of the Bible is concerned, remember that

Moshiach Yehoshua said, "The Scriptures cannot be broken" (luo,

meaning destroyed, torn down, broken to pieces--Yochanan 10:35.

This same Greek word is used regarding the middle wall of



partition in Eph. 2:14 and Paul's ship wrecked at sea in Acts

27:41),

Ch. 3:34 shows that the Bible is G-d's own words communicated

through the Ruach Hakodesh by the Word Himself whom the Father

sent. No one else brings the canonical revelation of G-d, the

measuring standard of the truth of all prophecy and prophets.

Anyone who is content with another revelation or another religion

is a thief and a robber (10:1). G-d himself stands behind the

infallibility, inerrancy, and incorruptibility of his Word so

that the Scriptures cannot be broken (10:35). The Eternal

Paraclete (One who "stands by the side of"" as Comforter,

Counselor, and Advocate) who has superintended the compilation



and transmission of the Bible is the Ruach Hakodesh (14:25-26;

16:5-15).

So Moshiach Yehoshua was G-d the Word (Yochanan 1:1) become

completely human (1:14). These passages reflect a polemic against

Cerinthus, who taught that the Moshiach did not die. To refute

proto-gnostic heresy, Yochanan begins by teaching that the cosmic

source of all life, the very light of G-d that enlightens

rationally all men--that is, the personal self-revelation of G-d

at the Father's side, His Word, came and was rejected by some and

received by others. Those who received Him became new creations

(1:12) born not of man but of G-d (1:13). The Eternal Word, G-d's



agent in creation, salvation, judgment, and revelation, took on

the frail and mortal being of man (1:14), whom human nature

screened the same glory that was veiled over in the Holy of

Holies in the Tent of the Tabernacle of Moses. G-d's glory is now

coming down and pitching his tent in the human life of the

Moshiach. As at the Transfiguration in the other Besuras

Hageulahs, so in the miraculous signs that Moshiach Yehoshua

performs in the Besuras Hageulah of Yochanan, this same glory

pierces the veil and shines out that we might and be saved

(20:30-31).

In ch. 2 the best wine is saved until last, for the Word



Incarnate is the fullest revelation of G-d (1:17). A wedding,

symbolizing the messianic age, is the setting for the "water" of

the old age being replaced by the "wine" of the abundant life

with G-d in the new holy age now breaking in. By this miraculous

sign, Moshiach Yehoshua let his glory as the pre-existent and

eternal Word be seen by his disciples, who as a result, believed

on him (see 2:11-12). Yochanan uses the feasts of the Jewish

religion and the signs Moshiach Yehoshua performed during these

feasts to make the point that the Moshiach is the all-important

core of the faith of Abraham, Moshiach Yehoshua is the living

Torah from the Father, and without him "you can do nothing"

(15:5).



In chapter 6, the sign that Moshiach Yehoshua performed shows

that he is the true manna in the wilderness on the way to the

promised new life. Ch. 7:37-38 presents Yehoshua as the living

water that replaces the water-pouring prayer for rain and he is

the true light of the world replacing the illumination in the

Jerusalem Beis Hamikdash court at Sukkot (the Feast of

Tabernacles). In ch. 10 Moshiach Yehoshua (not the altar) is

dedicated (see 10:36) on Chanukah (the Feast of Dedication) and

in ch. 12 Moshiach Yehoshua becomes the replacement lamb for

Pesach (Passover). Aspects of both Passover and Yom Kippur are

subtly alluded to in the Passion narrative in the references to



the bones not broken (19:36; Ex. 12:46; Nu. 9:12), the hyssop

plant (19:29; Ex. 12:22) and the two victims, one released

(Barabbas), one sacrificed (Yehoshua).

Ch. 2:19 shows that the body of Yehoshua is the eternal sanctuary

of G-d where G-d is present with his people. Ch. 4:21-23 presents

Moshiach Yehoshua as the true Beis Hamikdash. The Ruach Hakodesh

and teaching men receive from him make pilgrimage to Jerusalem

for worship no longer necessary, for Moshiach is the resurrected

Word of G-d tabernacled among us (1:14). Ch. 8:56 shows that

Abraham believed in the Word of G-d and rejoiced in looking

forward to his day of fulfillment.



Look at 3:5. Those who have spiritually shared the mavet and

Techiyas HaMesim of Moshiach Yehoshua by means of the new birth

know the death they have experienced to their old life of the

flesh. They also know the birth in the new life of the Spirit

that they have experienced. As in Ez. 36:27, they have been

quickened from above by the Spirit of G-d. How did this happen?

By the obedience of faith those with new hearts and new spirits

were led to the tevilah waters to begin their life of

discipleship, though it is G-d, not tevilah regeneration, that

draws people into the new life of the Holy Spirit. Yochanan 1:12

says that one does not "believe™ (an extremely frequent word in

this Besuras Hageulah) on His Name unto salvation unless one



receives him personally.

No one can tell mankind about heaven except the man who came from

heaven, Moshiach Yehoshua the Word of G-d (3:13). The ascension

(Luke 24:51) proves that the Son of Man (a title of the Moshiach)

came from heaven (Daniel 7:13-14) and returned there (Psalm

110:1). Yochanan 1:1, 49-51 proves that the Word of G-d is the

Moshiach, the Son of Man. Psalm 2:7 says that the Messsiah is the

Son of G-d. Proverbs 30:4 says that the divine Wisdom is Son of

G-d; therefore, the divine Wisdom is the Moshiach, as Yochanan

preaches.

Look at 4:2. People must go from us to Moshiach Yehoshua and get



his witness inside themselves (not just our witness alone) in

order to be saved (I Yochanan 5:10; Yochanan 7:17). People have

got to understand this warning: make disciples or die (15:2).

Faithlessness to Moshiach Yehoshua leads to spiritual impotence

and powerlessness (15:5). Brit Chadasha kehillah planting that

lasts and the formation of faithful ministers who endure is the

goal of everything (15:16).

G-d the Word is subordinate to Elohim HaAv (5:30), since the

Father articulates the Word and not vice-versa. However, the Word

is essentially equal with the Father and is very G-d (Yochanan

1:1,18; 10:30; 8:58; 14:9; 20:28). The Word of G-d was always



personal and was always G-d's image appointed from before all

time to be the Word of Judgment (5:26-27), and only he can

reflect the Father to us (6:46).

Ch. 6:39 shows that there is corporate eternal security for the

predestined remnant of G-d's people. However, individuals must

still make their individual calling and election sure by working

out individual salvation with fear and trembling (11 Shimon Kefa

1:10; Phil. 2: 12). We can rest assured that the Bible does not

teach a doctrine of arbitrary secret double predestination.

However, Moshiach Yehoshua foreknew those who chose to disbelieve

(6:64) just as he foreknew that Judas was a devil (6:70). (The

Devil is always betraying G-d and if we are faithless we also can



become devils.) The predestinarian strain of passages in Yochanan

are verses like 6:44,65; 8:47; 18:37; 15:16. These are meant to

give comfort to the saints that it is a Mighty G-d who is doing

everything, and He planned it before the earth was created. The

Ruach Hakodesh is our friend and helper in court (Paraclete) and

everything we are and have and do is dependent on Him (1:32,33;

7:39; 3:5,8; 6:63; 14:16-17, 26; 15:26; 16:3; 20:22,23). Look

at 12:6. Make sure you have a treasurer in your ministry so that

you are above suspicion (as Judas was not) with full

accountability of funds (see 1l Cor. 8:19-20).

Ch. 10:28-29 shows us that there is very definitely a doctrine of



assurance in Yochanan, so we need not doubt our salvation (see

5:24). However, 17:12 shows that there is also the human ability

to choose to leave the truth and refuse the light (was not Judas

as human as you or 1?). So we must avoid the presumptuous error

that goes with the doctrine of unconditional election and

irresistible grace. Rather, we should fear G-d and live.

Ch.

8:42 shows that Moshiach Yehoshua and no one else is the final

Shliach of G-d (Hebrews 3:1). Not only that, he is the

fountainhead of the New Humanity, he is the Resurrection, the New

Adam of the New Holy Age (11:25). Notice that the whole world is

drawn to the person of Moshiach Yehoshua and, through him, to the



Father (12:32; 14:6). Moshiach Yehoshua alludes to the fall of

Adam in Yochanan 3, saying "you are children of your father the

devil,” who has seduced humanity into an evil course that can

only be corrected in the new humanity birthed from above in the

Moshiach.

Ch. 14:12 makes clear that the miraculous deeds (such as are seen

in the gifts of the Ruach Hakodesh) are still for today.

Ch. 17:21-23 should lead us to want to transcend sectarian

differences between believers (though not compromise or betray

the truth in the process as in the easy relativism of the modern

age--see 18:38). Yochanan himself is the first witness of the 12

to look into the tomb and see that it is empty (20:5). Notice the



eyewitness detail from Shliach Kefa and Yochanan. The linen

cloths that had once been wrapped around the Moshiach's body were

lying on the ground and the kerchief which had been placed over

the Moshiach's face was not with the linen cloths but was rolled

up in a place by itself (20:7). The Holy One that was born of a

virgin (Luke 1:35) was called back alive from the dead as

Mashiakh HaAdohn (Moshiach the Lord), the Judge of all men.

Yochanan is giving us the benefit of his own eyewitness testimony

in his recounting of the Moshiach's resurrection appearances that

follow.

Notice that the object of this Besuras Hageulah is that the



reader/listener believe (20:30-31) and have life. To encourage

faith, to prove Moshiach Yehoshua is from G-d (9:31,33, 16), the

Shliach has included seven miraculous signs, which are meant to

also point beyond themselves symbolically and provide deep

spiritual edification and point to the significance of who

Moshiach Yehoshua is. These signs are the changing of the water

of Judaism into joyous wine of the new Messianic age (2:1-11),

the Brit Chadasha wine of grace and truth; the healing of the

nobleman's son (4:46-54); the healing of the impotent man (5:10;

the feeding of the five thousand (6:1-14) with the Bread of Life;

the walking on the water (6:16-21); the healing of the blind man

(9:1-12) by One who is the Light of the World, and the raising of



Lazarus (11:1-46) by the One who is the Resurrection and the Life

(11:25). By means of these signs, the reader/listener is

encouraged toward faith and new spiritual life so that a deep

communion is possible with the Savior by means of feeding on the

word in the chapters that follow, espcially in the long

discourses which predominate from 12:23-17:26. But even as early

as 1:49 the reader is encouraged along with Nathanael that he

will see greater signs in the chapters to follow to convince the

doubting Thomases in the reading audience that they should make

their profession of faith and receive the gift of the new birth

unto Chayyei Olam (Eternal Life).



We must live in the Word of G-d (8:31), who is the true light

that enlightens every man (1:9) and is the very image of G-d

(Col. 1:15; Heb. 1:3; 1:14; 14:9). Unless we are rooted and

grounded in Scripture, finding our delight in the ceaseless study

and practise of G-d's Word (Yochanan 8:44; Luke 8:13; Psalm 1:2),

we may go to religious services but afterwards we will still

think and act like the Devil. Our aim should be to think and act

like G-d's Son (Phil. 2:5) and be used of G-d in doing his works

(14:12; 9:4) because these testify of Moshiach Yehoshua (5:36)

and of the Father (5:19,20; 14:10) and have their own intrinsic

irrefutable power in challenging people to believe in Moshiach

Yehoshua (10:38; 14:11). But we must be utterly dependent on the



Father for everything, as Moshiach Yehoshua was (3:27; 5:19,30;

26; 6:37; 4:34; 6:37,44; 17:6; 18:11; 17:2,24; 10:18) in prayer

(14:16; 16:26; 17:9,15,20), never forgetting that our minion

sender is Him (5:23,30; 6:37,39,44; 8:16,18,29; 17:18; 20:21).

The climax of the Moshiach's ministry is the raising of Lazarus

from the dead. The crowds were so large and enthusiastic at the

Triumphal Entry because news of this spectacular resurrection

miracle had spread everywhere (12:18). It prefigured the

infinitely greater resurrection that would occur shortly Yom

Rishon morning, April 9, C.E. 30.

Yochanan seems to have entered into the mind of Moshiach Yehoshua



more than any of the other Shliachs. It is interesting that

Yochanan 1:18 says the only begotten G-d is the one who is near

the kolpos (bosom, breast, chest, i.e. near the heart) of the

Father, and the disciple whom Moshiach Yehoshua loved is said to

be sitting at the Last Supper in the kolpos Moshiach Yehoshua

(13:23).

But Yochanan's spiritual insights also do not overlook the

ironic. For example, the first Gentile to unwittingly preach the

Besuras Hageulah (the Samaritan woman in chapter 4 is quite

deliberate in her preaching) is Pilate, who, as a kind of cruel

antiSemitic joke, writes on a sign to be displayed above Moshiach

Yehoshua's crown of thorns the words, "Moshiach Yehoshua of



Nazareth, the King of the Jews" and even beginning the business

of publishing this Good News in the various languages of the

world, starting with Aramaic, Latin and Greek. Moshiach Yehoshua

is the Anointed Moshiach (see Psalm 45:6-8; Isaiah 61:1,2;

Yochanan 1:41; 4:25-26; 3:28) and his first task is a Messianic

deed (Yochanan 3:13-22; Psalm 69:9; Zech. 14:21; Mal. 3:I-5). In

Yochanan's Besuras Hageulah the blind see, the lame leap, the

poor are fed and made glad at miraculous banquets and the Son of

Man comes as the eschatological judge of Daniel 7:13-14 who will

raise the dead (note there are two resurrections in Yochanan's

Besuras Hageulah just as there are in the book of Revelation--see



5:25-29 e.g. Rev.20:4-15). Yet Yochanan beholds the glory of his

lowly obscurity and rejection and death in service to His Father

(1:14; 12:23; 13:31; 2:11; 11:4).

When Yochanan quotes Moshiach Yehoshua as saying to the

unbelieving, worldly Jews, "You are from below, | am from above;

you are of this world, I am not of this world" (8:23), this

sounds very much like the book of Revelation, where there are two

worlds, the world of heaven and holiness and a Holy G-d and His

Moshiach, and the world of the devil and His Anti-Moshiach where

men do evil. In Yochanan, Moshiach Yehoshua lifts men to G-d and

reveals G-d to man as a ladder to heaven (1:51).

In Yochanan's Besuras Hageulah, this world cannot fool Moshiach



Yehoshua (2:24-25; 6:64), does not know G-d (17:25) or His

Moshiach (1:10) or those whom G-d has chosen out of this world

(17:14, 6, 16; 15:18-19). The unregenerate world has already been

condemned (3:18), has the wrath of G-d remaining on it (3:36),

has not received the Ruach Hakodesh (20:22), the Father's Word

does not abide in them (5:38), they do not have the love of G-d

in themselves (5:42), they are open to the Anti-Moshiach (5:43),

they receive glory from men and do not seek glory from G-d

(5:44), they do not (even if they call themselves Jews) believe

the Torah (5:47); unlike the Word (5:37) they have never seen the

Father's form or heard His voice; the Father has not drawn them



(6:37, 44); they have not heard from the Father and learned from

Him (6:45); any time is right for the unregenerate because there

